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ANDREAS TIETZE

Analysis of a Turkish Multiple Riddle

When Tadeusz Kowalski published his first study on the Turkish riddle
(Zagadki ludowe tureckie) in 1919, there was no collection of the Ottoman riddles
he could refer to apart from I. Ktinos's work. Today, a bibliography of the
Turkish (Ottoman) riddie would have to include at least 100 items, to which can
be added about 120 publications on the non-Ottoman Turkic riddle. Thus, we are
today in a much better position than Kowalski was in 1919 to assess the field
of the Ottoman, and, for that matter, of the Turkic riddle. This advantage is at the
same time a challenge: we should not be content with collecting the material and
with analysing it philologically; we have to try to develop methods of comparative
analysis by which we may penetrate into greater depth and arrive at a better under-
standing of this variety of folklore and, possibly, even at something like its ultimate
origin. This little essay, which is dedicated to the memory of late Professor Tadeusz
Kowalski, demonstrates a few groping steps made in this direction.

One of the main functions of the riddle is to mislead and thus to surprise. There
are riddles which are particularly puzzling because they enumerate a number of
incongruous clues; the answer, then, reveals that there is a different solution to each
of these clues. We may call these riddles multiple riddles.

One very common Turkish riddle of this sort is a type of usually four lines the
first two of which, in the most common variant, run as follows:

Dayda daliman,
Suda Siileyman.

‘On the mountain a ‘daliman’,
In the water Siileiman (i.e., Solomon)’.

Each line has its own solution: the one given for line 1is some wild animal (often
Rabbit), the one for line 2 is always Fish. Lines 3-4 vary, as we shall see presently.
The obscure term daliman appears as nothing but a meaningless rhyme to Siilejman.
There is no hagiographical explanation for the association of the Prophet Solomon
with water or fish. Thus, the enigmatic clues of both lines remain obscure.
Syntactically, we have a sequence of statements without predicates: the unexpressed
predicate of each line can only be wvar ‘there is’. However, there are variante
in which gérdiim ‘1 saw’ is added to each line. This leads to a syntactical problem
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in line 2: here, against the rules of Turkish grammar, the direct object is a proper
noun without accusative suffix. The most common two lines of the riddle thus con-
tain both lexical, semantical, and grammatical problems.

The poetic form exhibited by the two lines of the riddle may be summarized in
the following way: 1. There is parallelism in the structure of €ach line (each con-
sists of two words, with two and three syllables). 2. Parallelism in the syntactical
pattern (the first word shows locative form, the second constitutes the subject or,
in the variants with gérdiim, a suffixless direct object). 3. Initial alliteration (da-,
su-). 4. Final rhyme (-man). To these four poetic characteristics may be added
as a fifth constituent feature of the pattern the fact that each line has its solution.

Let us now turn to the whole riddle. It occurs in a number of subtypes among
which to find the original one will be our main concern. In this our method will
be a procedure of eliminating variants which do not conform to the five character-
istic features of the type, established above. Hence, our method will be based on
the concept of economy of invention.

Subtype 1:
Ertekin p. 1146 no. 2, from Corum:

Dayda eliman,
Suda Siileiman,
Ar§yn ajakly,
Burma byiykly. — Domuz, balyk, lejlek, tavian.
‘On the mountain eliman,
In the water Siileiman (Solomon).
Having legs the length of an arshin (about 27 inches),
Having a twisted mustache’. — Wild boar, fish, stork, rabbit.

The lines 3-4 have the same syllabic structure, initial alliteration, and rhyme,
but the rhyme is not the same as in lines 1-2. Subtype 1, obviously, constitutes
a blending of two types. The type from which the second half has been borrowed
is another four-lined multiple riddle, which is widely known both in Ottoman
and in Azerbaijani. One Ottoman example may suffice:

Giingor-Ozanoglu 81 no. 247, from Kastamonu:

Dayda tak tak,
Suda jyk jyk.
Ar§yn aiakly,
.. Burma byiykly, — Balta, drdek, lezlek tavian.
‘On the mountain: knock! knock!
- In the water: splash! splash!
ey Having legs the length of an arshin,
" s «. . Having a twisted mustache’. — Axe, duck, stork, rabbit.

The fact that, on top of all other similarities, the lines 1-2 begin with'the same Words
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must have invited the blending of the two types. We may even raise the question
whether the type mentioned here may perhaps altogether be derived from the riddle
type we are analysing. However, we cannot follow this line of thought here. For
our purpose it suffices to state that subtype 1 is a secondary blending.

Subtype 2:
Giingér-Ozanoglu 79-80 no. 238, from Kastamonu:

Dayda daliman,
Suda Siileiman,
Tuzsuz pisen as,
Kopiik kusan tas. — Tavsan, balyk, helva, sabun.
‘On the mountain dalyman,
In the water Siileiman.
Food cooked without salt,
A stone that vomits froth’. — Rabbit, fish, halva (a kind of sweet
meat), soap.

An almost identical variant, F. $. no. 5, from Edirne, has daliman instead of
dalyman, both equally obscure, and in the answers Pelte ‘Jelly’ instead of Helva.

Hamamizade no. 663, from Trabzon:

Dayda daliman gordiim,
Suda silegman gordiim,
Tuzsuz pisen as gordiim,
Képiik kusan tas gordiim. — Tavsan, balyk, helva (relel), sabun.
‘I saw daliman on the mountain,
I saw Siileiman in the water.
I saw food cooked without salt.
I saw a stone that vomited froth’. — Rabbit, fish, halva (or fruit

preserve), soap.
Hamamizade no. 415, from Trabzon:

Dayda daryman gordiim,
Suda siliman gordiim,
latyr koja tas girdiim,
Tuzsuz pisen as gordiim. — Kogun balyk, peinir helva.
‘I saw daryman on the mountain,
I saw Siiliman (Solomon) in the water.
I saw a big rock lying about.
I saw food cooked without salt’. — Sheep, fish, cheese, halva.

Akalin no. 299, from Erzurum:

Dayda diilejman gérdiim,
Suda siilegman gérdiim.
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latar gevser da§ gordiim,
Dezsuz biser as gordiim. — Tilki, balyk, dejirmen, helva.
‘I saw diileiman on the mountain,
I saw Siileiman in the water.
I saw a stone that chewed the cud.
I saw food cooked without salt’. — Fox, fish, mill, halva.

A very similar variant, with the order of the last two lines reversed, is found in
Caferoglu Dogu illerimiz 72 no. 3, from Kars.

Oztiirk no. 16, from Cankir:

Dalda daliman,
Suda siiliman,
Kopiik salan tas,
Tuzsuz pisen as. — Kus, balyk, sabun, siit.
‘On the branch daliman,
In the water Siiliman (Solomon).
A stone scattering froth,
Food cooked without salt’. — Bird, fish, soap, milk.

Hamamizade 245, from Trabzon (the answer to line 4 is missing):

Odada Osman,
Suda Siiletman.
Bu jatar gevser,
O tuzsuz pifer. — Horoz, balyk, deve.
‘In the room Osman.
In the water Siilejman (Solomon).
This one lies and chews the cud,
That one is cooked without salt’. — Cock, fish, camel.

Tezel no. 302, from Istanbul:

Dayda daliman,
Suda Siilejman,
lesil basly kus,
Tuzsuz pisen as,
Kopiiren tas. — Tavsan, balyk, ordek, pelte, sabun.
‘On the mountain daliman.
In the water Siileiman (Solomon).
A bird with green head.
Food cooked without salt.
A foaming rock’. — Rabbit, fish, duck, jelly, soap.

Caferoglu Kuzey-Dogu illerimiz 89 no. 5-7, from Trabzon (a rudimentary variant):

Dayda jordum lejmeni,
Suda jordum siilegmani,
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Duzsuz biser as jordum. — [ylan baluq helva.
‘On the mountain I saw leiment,
In the water I saw Siileiman (Solomon),
I saw food that was cooked without salt’. — Snake, fish, halva.

This subtype is widely diffused also in the folklore of the non-Ottoman Turkic
tribes.
Radlov Proben vol. 10 p. 267 ff. no. 24, in Gagauz:

Daydan gelir daliman,
Suda suliman.
Ibikleje kus,
Kopiikleje tas. — Aiy, balyk, horoz, sabun.
‘From the mountain comes daliman,
In the water [lives] Suliman (Solomon).
A somewhat crested bird,
A somewhat frothy rock’. — Bear, fish, cock, soap.

Filonenko no. 120, in Crimean Tatar (transliteration unchanged):

Tayda Taliman kurdyk.

Suda Sulejman kurdyk.

lerde et sakaly (sic) kurdyk.

Kuneste pismys as kurdyk.

Kubuk kuskan tas kurdyk. — Aju, balyk, xoros, xarbuz, sabun.
‘We saw Taliman on the mountain.
We saw Suleiman (Solomon) in the water.
On the ground, we saw one with a beard of flesh.
We saw food cooked in the sun.
We saw a stone that vomited froth’. — Bear, fish, cock, watermelon,

soap.

Radlov Proben vol. 7 p. 385 no. 156, in Karaim Turkish:

Dayda dal jaman gérdiim.
Suda Siiliman gordiim.
Et sakally er gordiim.
Kujaska pisken as girdiim.
Kobiik kuskan tas gordim. — Aju, balyk, xoros, aiak, sabun.
‘On the mountain I saw dal jaman.
In the water I saw Siiliman (Solomon).
. I saw a man (should be: bird) with a beard of flesh.
I saw food cooked in the sun.
I saw a stone that vomited froth’. — Bear, fish, cock, foot (or leg),

soap.
Xuluflu no. 263, in Azerbaijani:
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Dayda dilejman,
Suda Siileiman.
Ayyr diismiis das,
Dugzsuz bismis as. — Ajy balyg, élii v halva.
‘On the mountain dilegman,
In the water Siileiman (Solomon).
A heavy, fallen rock,
Food cooked without salt’. — Bear, fish, dead man, halva.

Zeinally no. 639, in Azerbaijani:

Suda Siilejman gordiim,
Dayda Diilejman gordiim.
Iatar goisir das gordiim,
Dugzsuz pismis as gordiim. — Balyg, aiy, ddgirmdn, halva.
‘I saw Siileiman (Solomon) in the water.
1 saw Diilejman on the mountain.
I saw a stone lying and chewing the cud.
I saw food cooked without salt’. — Fish, bear, mill, halva.

Gurbanov 100, in Turkmen:

Suvda Siilejman gérdiim.
Dayda dalaiman gordiim.
Suvsuz bisen a§ gordiim.
Duzsuz bisen as gérdiim.
Gagnap duran das gordiim. — Balyk, day goly, govurga, semene, nogba.
‘I saw Siileiman (Solomon) in the water.
1 saw dalaman on the mountain.
I saw food cooked without water.
I saw food cooked without salt.
I saw a stone that kept boiling’. — Fish, mountain,
goat, roasted wheat, malt halva, beans.

Tiirkmen halk matallary 108 no. 54, in Turkmen (a very similar variant is found
in Gurbanov p. 249):

Dayda dalaiman gordim,

Suvda Siilejman gérdim. .

Gaviisap duran das girdim.

Dugzsuz bi‘en af gordim. — Kejik, balyk, degirmen, semeni.

‘On the mountain I saw dalajman.

In the water I saw Siileiman (Solomon).

I saw a stone that kept chewing the cud.

I saw food cooked without salt’. — Gazelle, fish,
mill, malt halva.
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Aryfyj no. 1l, in Uzbek:

Suvda siildgmanny kérdim,
Kédada gadaimanny kordim.
Tumalap jatyan tasny kirdim.
Be tuz piskin asny kérdim. — Balyq, tavyq, qavyn, simdldk.
‘I saw Siildiman (Solomon) in the water.
I saw gddaiman in the street.
I saw the stone that kept rolling.
I saw food cooked without salt’. — Fish, chicken, melon, malt
halva.

Amanzolov-Zaniizaqov 159 no. 2, in Kazakh:

Oyrdan qyraiman kirdim.
Sudan siileijmen kérdim.
Qaiyrylyp turyan tas kérdim.
Tuzsyz pisken as kordim. — Diirmen men un.
‘I saw gyragman from the fields.
I saw Siileimen (Solomon) from the water.
I saw a stone that kept turning.
I saw food cooked without salt’. — Mill and flour.

We have thus listed 16 variants of subtype 2, 8 from the Ottoman-Turkish area
and 8 from other Turkic languages. 4 of the Ottoman and 6 of the non-Ottoman
variants contain the recurrent predicate 'I saw’ (or ‘we saw’), the others don’t. Both
these forms must be quite old. All variants can be divided into two rhyme systems:
the first two lines show the rhyme pattern in -man (all but the Uzbek and Kazakh
variants have the standard two lines already familiar to us), whereas the remaining
two (sometimes, three) lines are characterized by a rhyme system in -§ (usually,
-a$). Also the fact that some of the variants are composed in five lines instead
of four points to a blending. Furthermore, the clues in the second part of the riddle
all have a distinct character which is different from that of the first lines: each
line is the description of some paradoxical creature or object. Food cooked without
salt (or water), a bird with a fleshy beard, a stone that produces froth or chews
the cud (with a foaming mouth, supposedly), etc. All these reasons make it seem
likely that subtype 2, in spite of its wide diffusion, is a composite type: to the
two lines rhyming in -man another, probably 3-lined, multiple riddle was added.
This other riddle has come to us also as an independent riddle type.

Silact 69 no. 4, in Ottoman-Turkish (for an identical variant, see San s.v.
Horaz): 5

Bir ajajib dis gordiim:

Et sakally kus gordiim.

Kopiik kusan tas gordiim.

Tuzsuz pisen ai gordiim. — Horoz sabun kahve.

7 Roeznik Orientalistyeczny, t. XXVII, 2
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‘I had a strange dream:
I saw a bird with fleshy beard.

I saw a stone that vomited froth.

I saw food cooked without salt’. — Cock, soap, coffee.

Xuluflu no. 412, in Azerbaijani (other variants in nos. 411 and 413):
latar govsir das gordiim.
Duzsuz bismis as girdiim. — Digirmén, halva.
‘I saw a stone lying and chewing the cud.
I saw food cooked without salt’. — Mill, halva.

Gurbanov p. 113, in Turkmen (for a fragmentary Turkmen variant, see
Gildiev no. 41):

Duzsuz bisen a§ girdiim.
Gavsip duran das gordiim. — Semene, degirmen dasy.
‘I saw food cooked without salt.
I saw a stone chewing the cud’. — Malt halva, millstone.
Amanzolov-Zaniizaqov 108 no. 1, in Kazakh (also, Ljutsh 17 no. 80):
Qajnap Zatqan tas kirdim.
Tuzsyz pisken as kordim. — Diirmen men un.
‘I saw a stone that kept boiling.
I saw food cooked without salt’. — Mill and flour.
Aman¥olov-Zanfizaqov 57 no. 5, in Kazakh:
Susyz pisken as kordim.
Domalanyan bas kordim. — Qauyn.

‘I saw food cooked without water.
I saw a rolling head’. — Melon.

Filonenko no. 86, in Crimean Tatar:
Kumdi piskin as,
Kuskan tas.
Bu ni dyr ? — Kavun, sabun.
‘Food cooked in the sand,
A stone that vomits,
What is that?’ — Melon, soap.

Baskakov 196 no. 2, in Nogai:
Kiingo biskin as kordiim.
Kobiik qusqan tas kérdiim. — Qarbyz.
‘I saw food cooked in the sun.
I saw a stone that vomits froth’. — Watermelon.

The area of diffusion of the type more or less coincides with the area of subtype 2.
Many of the variants of the two types are closely related. As a result, subtype
2 cannot be regarded as representing the original version of our riddle.
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Subtype 3:

There is only a single record of this subtype.
Kinos 1889 no. 107, in Ottoman-Turkish:

Elde Elekman,
Suda Siilejman,
Kavakta kollar,
Saiiitte sojler. — Elek, balyk, iylan, biilbiil.
‘In the hand Elekman (?).
In the water Siileiman (Solomon).
On the poplar (or, aspen) it lies in ambush.
On the willow it sings’. — Sieve, fish, snake, nightingale.

Here again we have a distinct dichotomy: after the first two lines with the rhyme
in -man (for Elekman in line 1, may I refer to eliman, in the example under
subtype 1) there are two lines with a different rhyme pattern. They, too, have a total
of five syllables each (but 3 + 2, not 2 + 3), locative form of the first element,
and initial alliteration. These similarities in the poetic structure may account for
the blending of two types. The second part of the riddle exists as an independent

type.
El¢gin no. 61, from Manisa:

Kavakta kavlajan,
Sogiitte soglejen. — Iylan, kus.
' ‘On the poplar (or, aspen) one whose skin is peeling off.
On the willow one who sings’. — Snake, bird.

Giing6r-Ozanoglu 106 no. 462, from Kastamonu:

Kavakta kavlajan gordiim.

Sogiitte sojleien girdiim. — Karga, diidiik.
‘On the poplar (aspen) I saw one whose skin was peeling off.
On the willow I saw one who sang’. — Crow, whistle.

Subtype 4:
Tezel no. 303, from Istanbul (with Ogel no. 24, a variant from Erzurum):

Dayda daliman (Ogel: daraman),
Suda Siileiman.
Askeri (Ogel: esgeri) esil,
* Kendi alaman. — Tavian (Ogel: aslan), balyk, japrak kiraz.
‘On the mountain daliman (daraman).
In the water Stileiman (Solomon).
Its soldiers are green,
Itself is flaming red’. — Rabbit (var., lion), fish, leaves, cherry.
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Balcioglu no. 55, from an unspecified location in Anatolia:

Dayda dalaman, t
Suda Siilegman. '
Askeri jesil, ‘
Kendi alaman. — Kyzyljyk. 1
‘On the mountain dalaman,
In the water Siileiman (Solomon). :
Its soldiers are green, : '
Itself is flaming red’. — Cornelean cherry.

The last word of the riddle, alaman, cannot be translated here with its usual
meaning, ‘German’; since it contrasts with ‘green’ in the previous line, it has to
designate a color and was therefore translated as ‘flaming red’, as a derivative
of al ‘flaming red’ along the pattern of karaman ~ kara.

In subtype 4, unlike the subtypes treated before, the rhyme -man is taken up
again in line 4, so that the rhyme pattern here has become aaba, so widely employed
in Turkish folk literature. We also have an interesting innovation in the second
variant: the riddle has only a single answer. The riddle has ceased to be a multiple
riddle. This transformation has been made possible by two factors: 1. Lines 3-4
constitute a riddle by itself with its two answers both closely connected and con-
trasted with one another. 2. The unrelated lines 1-2 are now regarded as a mere
introduction without meaning (in Turkish folklore, this kind of meaningless intro-
duction is called tekerleme). This transformation, which is so obvious in the
second variant, also holds for the first variant, although there the two answers
(Leaves, Cherry) conceal it somewhat.

Subtype 4, which bears the marks of secondary transformation, can thus not
be the original form of the type. Its last lines may derive from an independent two-
lined riddle (perhaps in a dialect where aiyl ‘green’ rhymes with gyzyl ‘red’
picturing an army in which, in paradoxical contrast to the well-known Shiite tra-
dition, the soldiers wear green caps and the leaders red turbans. However, no record
of such an independent riddle has come to my knowledge.

Subtype 5

Kinos 1889 no. 89:

Dayda dalaman.

Suda Siilegman.

Evde Osman. ‘

Kapuda arslan. — Tazy, balyk, kopek, siipiirge.

‘On the mountain dalaman,

In the water Siileiman (Solomon).

In the house Osman.

At the door a lion’. — Greyhound, fish, dog, broom.
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An identical Ottoman-Turkish variant, published by Smirnov and quoted
by Filonenko (p.49), has only one answer: Dog. This answer is obviously
inspired by line 4. The answer Dog to line 3 in Kunos’s variant seems rather
unsatisfactory. Furthermore, the rhyme in line 4 is inadequate. There are, however,
other Ottoman variants:

Askun vol. 1 p. 193 no. 16, from Sivas (for an identical variant, equally from
Sivas, see Halil no. 4):

Bajada batman.
Odada Otman.
dayda daleiman.
Suda Siileyman. — Loy, ates, gejik, balyk.
‘A batman (i.e., a weight varying from 5 to 22 lbs.) on the smokehole
(chimney).
In the room Otman.
On the mountain daleiman.
In the water Siileiman (Solomon)’. — Stone roller
on the flat dirt roof, fire, deer, fish.

Akalin no. 101, from Erzurum:

Bajada batman.
Odada gatman.
Dayda Siilejman. — Tas, sandyk, tavian.
‘A batman on the smokehole (chimney).
In the room gatman.
On the mountain Siileiman (Solomon)’. — Stone, chest, rabbit.

Also the variant Silact 17 no. 3, though somewhat corrupted, has to be mentioned
here:

Day balabany.
Dere siileimany.
Koi imamy. — Ajgy, balyk, horoz.
‘Huge, heavy fellow of the mountain.
Stleiman (Solomon) of the stream.
Imam (prayer-leader) of the village’. — Bear, fish, cock.

Another variant, Balcioglu no. 59, shows blending with the type discussed under
subtype 1:

Dayda takyldy,

Suda bykylty.

Arsyn ajakly.

Mahlede kizir

Carsyda batman. — Tiifek, balyk, jejlan, kipek, karpuz.
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‘On the mountain a knocking noise.

In the water a wriggling movement.

Arshin-legged.

In the mahalle (town quarter) the assistant to the headman.

In the market a batman’. — Gun, fish, gazelle, dog, watermelon.

Even if we disregard the last-mentioned two variants, there"are many obscure
points in the texts. We propose to discuss them in the order of A skun’s variant, since
this variant appears to be the best in regard to rhyme (-man, all the way through)
and initial alliteration.

Bajada batman. — Loy | Tas.
‘On the smokehole (chimney) a batman’. — Stone roller [ Stone.

The ‘stone roller’ is a stone cylinder which is kept lying on the flat roof and which
is used to smoothen the surface of the dirt roof after heavy rainfall. The term
batman depicts it as a heavy object, in the same way as the watermelon is described
as ‘a batman in the market’ in Balcioglu’s riddle. The five characteristic
features of our riddle can be observed in this line, with the solc¢ difference that
its five syllables are divided as 3 + 2, not as 2 + 3.

Odada Otman. — Ates.
‘In the room Otman’. — Fire.

The obscure word gatman in Akalin’s variant seems to have been elicited by
the rhyming word batman. Its first syllable is associated with gat ‘fold’, and the
idea of folding things and putting them away may be held responsible for the answer
Chest. Ktinos’s variant, on the other hand, appears totally unacceptable: evde
‘in the house’ has to be rejected as spoiling both meter and initial alliteration; Osman,
the modernized and standardized form of the name Otman, is definitely the poorer
choice again for metrical and alliterative reasons; finally, the answer Dog is poorly
established and unmotivated (in an Islamic environment, dogs do not belong
inside the house) and also resembles the answer of line 1, Greyhound, in an awkward
way. Another variant, which had Odada Osman with the answer Horoz ‘Cock’,
recorded by Hamamizade, had been mentioned above under Subtype 2, but there,
too, the answer is lacking motivation. A skun’s variant has none of these defaults:
it is a perfect match of the previous line in every respect. Let me especially point
to two additional features: 1. Otman is a male name of the Islamic tradition just as
Suleiman. 2. The alliterating elements od-, ot- already suggest the answer ‘Fire’,
since od, ot is the pan-Turkic word for ‘fire’ (now obsolete in Ottoman).

A strange parallelism is, thus, evident between the lines Suda Siileiman ‘In the
water Siileiman’ and Odada Otman ‘In the room Otman’, and we can ask whether
the original form of the latter was, perhaps, *Odda Otman ‘In the fire Otman’, which,
when the term od became obsolete, was restyled Odada Otman, but with ‘Fire’ still
being the answer. Does each line, perhaps, describe a person, or legendary figure,
connected with one of the elements?
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We need not dwell on the remaining two lines of Askun’s variant, which show
the usual form. The result of our analysis of the Ottoman material, which we have
exhausted with Subtype 5, is that this subtype, and in particular Askun’s
variant, give the purest form of our riddle type to be recorded in the Ottoman
folklore material. Its poetic form can be sketched by means of the following
formula (the order of the lines is adjusted to that of the majority of variants):

Da.. da da.. man
Su-da sii..man
Ba..da ba..man
Od..da ot-man

The riddle is a multiple one. The answer to line 1 can be a variety of — mostly
wild — animals (rabbit, bear, deer, sheep, wild boar, fox, lion, greyhound). Line 2
has the answer Fish, line 3 the Stone Roller, line 4 Fire.

In order to test our hypothesis that Subtype 5 is the one closest to the original
form of the type, we have to search for parallels outside the Ottoman area. The
examples below show that its area of distribution is about as large as that of Subtype 2.

Gurbanov p. 75, in Turkmen:

Dayda dalagman,
Suvda Siileiman,
Ojide heleiman.
Gumda tezek(i,
Jakada kesekéi. — Ajy, (vars.: day gocy, jolbars, kejik), balyk, elek, tomzak,
galtak.
‘On the mountain dalaiman.
In the water Siileiman (Solomon).
In the house heleiman.
In the sand a dung-worker.
On the shore an adobe-maker’. — Bear (variants have instead:
mountain goat, panther, gazelle), fish, sieve, beetle, wheel-barrow.

Other variants: Gurbanov p. 22, in Turkmen:

Dayda dalajman,

Suvda Siileiman,

Kentde kesek(i,

Colde texekii. — Bulut, giiziik, tomzak.

‘On the mountain dalaiman, 7

In the water Siileiman (Solomon).

In the village an adobe-maker.

In the steppe a dung-worker’. — Cloud, fingerring, beetle.

Gurbanov p. 108, in Turkmen:

Kertde kesekét,
Jolda tezek(i.
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Gumda galaiman,
Suvda Siilejman. — Alaka, tomzak, iylan, balyk.
‘On the mountain slope an adobe-maker.
On the road a dung-worker.
In the sand a gulajman.
In the water Siileiman (Solomon)’.

fish.
Tiirkmen halk matallary 102 no. 23, in Turkmen (fragment):

Obada porhan. — It.
‘In the village a shaman’. — Dog.

— Marmot (rat), beetle, snake,

.

Pantusov no. 46, in Neo-Uigur:

Bayda bulaiman,

Suda Sulajman,

Kiildi Kiilajman. — Biilbiil, balyk, kémds nan dur.
‘In the garden Bulajman.

In the water Sulaiman (Solomon).
In the ashes Kiilagman’. — Nightingale, fish, bread baked in the

ashes.
Malov p. 122 no. 71, in Neo-Uigur:

Suda Sulajman.
Iolda xiraman. — Béra.
‘In the water Sulaiman (Solomon).
On the road one who walks swaggeringly’. — Bear.

Isinbidt no. 270, in Kazan Tatar:

Suda Soldiman. — Solek.
‘In the water Séldiman (Solomon)’. — ILeech.

Isinbidt no. 1393, in Kazan Tatar:

Tiirdd Tiitman.
Bazda Batman.
Isek tobendi Gabderaxman. — Tiisik, boréa, seberke.
‘In the corner opposite the door (i.e. where the guest of honor
sits) Tiitmdn.

In the storage pit Batman.
Right behind the door Gabderaxman’. — Pillow, flea, broom.

Isdnbit no. 1394, in Kazan Tatar:
Tiir basynda Tiisdmdn.
Isek tobendd Gaptert.

Mi¢ basynda Majsdrvdr.
Mi¢ etendi Bildimén. — Tiisik, seberke, tagarak, ikmak.
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‘On the seat of honor Tiisdmdn.

Right behind the door Gapteri.

At the oven Majsirvdr.

In the oven Bildamdn’. — Pillow, broom, trough, bread.

Isinbidt no. 1395, in Kazan Tatar:

Isek tébendd Gabderaxman.

Bazda Batman.

Tiirdd Tiirdiman.

Ildé Ilijman.

Kyrda Kyraiman.

Suda Solaiman.

Firdd Jirdiman.

Kiildi Kiiliiman.

Iulda Julagman. — Seberke, boréa, tiisak, ilik, kyrly kuraj, solek, jelan, jikin,
iomran.

‘Right behind the door Gabderaxman.
In the storage pit Batman.
On the seat of honor Tiirdiman.
In the hand Iliiman.
In the steppe Kyraiman.
In the water Séliiman (Solomon).
On the ground Ilirdiman.
In the lake Kiilgiman.
On the road [ulajman’. — Broom, flea, pillow, sieve, a kind of
plant, leech, snake, reed, marmot.
Miras no. 275, in Bashkir:
1ldé ildiman.
Oyrda qyraiman.
Hyvéa hiojliiméin. — Ilik, qurai, holok.
‘In the hand ilgimdn.

In the steppe gyraiman.
In the water hdjldgmén (Solomon?)’. — Sieve, a plant, leech.

Not all of the above non-Ottoman material fits smoothly into the pattern of
Subtype 5; one of the Kazan Tatar variants (Isinbit no. 1394) shows some free
development at the end of the lines, but, more important, the Turkmen variants,
although the concept of the riddle is the same, have an altogether different rhyme
scheme in two of their lines and hence could be treated as a separate subtype.
In the last mentioned Kazan Tatar variant the pattern of Subtype 5 appears
richly developed to a length of nine lines.

In many of the variants, the initial alliteration is based, not so much on the com-
bination of two words, but on a partial repetition of the first in the second: kiilddi
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Kiilagman, gumda gulaiman, tirdd Tiirigman, and so on. The second element is an
artificial formation without meaning. Often the spelling shows that it is regarded
as the name of a person. In other cases, it actually is a name. All'these names, just ‘
as Siileiman and Otman (Osman), belong to the Islamic tradition (Gabderaxman, |
Gapteri, Maisirvir).

We also notice that the line about the Sieve in Ktinos’s riddle (see Subtype 3),
which appears as a completely isolated variant within the Ottoman material, is sus-
tained by many parallels in the non-Ottoman material (in Turkmen, Kazan Tatar,
and Bashkir). Other sporadic correspondances are Ottoman Bajada batman with
Kazan Tatar Bazda batman and the line Dayda dalajman in most of the Ottoman
and some of the Turkmen variants. But the backbone of the riddle clearly is the line
about Sulaiman in the water, with the answer Fish. It appears in (variants of
Subtype 2 are here included): Ottoman, Gagauz, Crimean Tatar, Karaim Tatar,
Kazan Tatar, Bashkir, Azerbaijani, Turkmen, Uzbek, Kazakh, and Neo-Uigur,
or, in short, throughout the area of Islamized Turkic tribes. There are, furthermore,
only very few variants both in the Ottoman and in the non-Ottoman material in
which this line is missing. The line, and with it the entire type, are so wide-spread
that we have to regard it as very old.

How old can it be? The key line of the type, with the Islamic name Sulaiman,
limits its age to the beginning of our millenium, the period when the Turkic tribes
were converted to Islam. But, there remains the possibility that the name Sulaiman
only replaced some other name or word of a pre-Islamic version.

There are, in fact, certain vestiges of a pre-Islamic water spirit whose name may
have been similar to that of the Jewish-Islamic prophet. In a shaman prayer recorded
among the Islamized Kazakhs (Inan p. 135; the source is not indicated; a trans-
lation of the first part, until line 81, can be read in Radlov Proben vol. 3
pp. 60—66) the following passage is found:

Su basynda Siilejman,

Su ajayy Er Qurqut.
‘At the head (source) of the water: Siileiman.
The water’s foot (lower part): Er Qurqut’.

On the other hand, the southern tribes of the Yakut know of an evil spirit called
Solbon (Pekarskii Slovar’ vol. 2 p. 2266: solbon ‘einer der unersaettlichsten
bosen Geister des Siidens’; according to N. Poppe JFakutische Etymologien,
Ural-Altaische Jahrbiicher, vol. 33, 1961, p. 139, the Iakut form is borrowed
from Mong. Solmoy, etc., which itself is derived from Sogd. §mmi ‘demon, evil
spirit’.

This philological material is, however, too sparse and too inconclusive to base our
argument upon it. Let us, rather, look around for non-Islamic forms of our riddle
type. In the folklore of some of the pagan Turkic tribes riddles have, in fact, been
recorded which clearly belong to the same type.
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Domozhakov no. 103, in Khakas (also: Khakassko-ruskii slovar’ p. 32 s. v. aryy):

Pilde Pidet,
Aryyda Adat,
Xyrda Xyzart. — Piiiir, xozan, kiik.
‘On the mountain pass Pidet.
In the grove Adat. )
On the ridge Xyzart’. — Wolf, rabbit, goat.

The artificial second words are understood as names, just as in the Kazan Tatar
material, for instance. Their formation is based on initial alliteration and rhyme.
Three animals are described in parallel statements as three persons (or beings),
each one with his typical abode. A rather specific topography is indicated: moun-
tain pass, grove, ridge. Water is not mentioned. The only correspondence with some
of the variants quoted above is found in the word xyr which occurs as kyr and gyr
in the Kazan Tatar and Bashkir variants. But there are also Khakas variants which

speak of the water:
Radlov Proben vol. 9 p. 317 (text), p. 291 (translation), no. 241, in Khakas:

Suyda suydur pi&ik. — Palyx xarayy.
‘In the water a watery letter (or writing)’. — A fish’s eye.
Karatanov no. 13, in Khakas (published only in translation):
‘In the water the watery one (suxaizy) lives’. — Fish.

Here, only single lines are recorded. Among his Tuvan material, Katanov twice
lists successive single line riddles which, apparently, each form one unit as multiple
riddles:

Radlov Proben vol. 9 p. 123 (text), p. 104 (translation), nos. 892-893, in Tuvan:

Suyda sik moga.
Carda irzi mogi. — Pal, kajrakan.
‘In the water a watery (slippery) hero.
On the ground (land) a hero smelling of earth’. — Kind of fish
(Salmo Taimen), bear.
Radlov Proben vol. 9 p. 123 (text), p. 105 (translation), nos. 897—899, in Tuvan:
Cirdi &irgd lama.
Suyda surtul lama.
Tayda tadai lama. — Kar kortiiii, kara kuskas, kat kadyry.
‘On the ground a soft lama.
In the water a wet lama.
On the mountain a horizontal (?) lama’. — Snow flake, black
little bird, blowing of the wind (?).

I have added question marks where the translation furnished in Radlov Proben
seems doubtful to me. It is, perhaps, possible to translate the last line as:
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‘On the mountain a pleasant-tasting lama’.
— A plant with berries.

Finally, there is a Yakut riddle, which is recorded with two different answers:
Piekarski nos. 203 and 246, in Yakut: 3

Fid isigar jidld@x yraxtayy bar iisii.— Jaxtar isindyi oyoto. Njirdi oyo (or: Uot).
‘Inside the house there is the king (ruler, sovereign) of the house’. —Infant
in mother’s womb. New-born infant. (or: Fire).

In most of the Khakas and Tuvan variants alliteration is based on etymological paro-
nomasia, the second word being a derivative of the first: water — watery, earth— smel-
ling of earth. There are also definite correspondences with the Islamic variants. The
line about water appears frequently (usually with the answer Fish). The line begin-
ning with ‘On the mountain’ occurs, too. Moreover, the opposition ‘water — land”
strongly resembles the opposition ‘mountain — water’. Even the Yakut riddle is
not isolated: it corresponds to the line about Fire in the Ottoman multiple riddle.

We have seen that a Khakas variant, like some of the Islamic riddles, represents
the enriddled item as a being which possesses a name. The Tuvan variants speak of
a ‘hero’ or ‘champion’ or of a ‘lama’. In the Yakut variant, the fire (or the infant)
is the ‘sovereign of the house’. Very interesting is the word suxaizy in one Khakas
variant, which Karatanov translates as ‘the watery one’. It is really suy
eezi “master of the water’. We can assume that the beings here referred to are not
mortals but nature spirits.

In the beliefs of the primitive Altaic tribes, water and earth, mountain passes
and woods were the seats of deities who were called ‘Master of the Water’, ‘Master
of the Earth’, etc. (¢f. Harva, pp. 386 ff.): members of the Karagas tribe, before
starting to fish, would light a fire and throw tea, milk, fat and butter into it in order
to induce the ‘Master of the Water’ (sug dzi) to grant them a good catch (op. cit.,
p. 400); when hunting for fur-bearing animals, they would first secure the favor
of the “Master of the Mountain® (day d=i) through a sacrifice (op. cit., p. 392; accord-
ingto Potapov p. 235, the hunters of the northern Altai Mountains describe
the taydyn eszi ‘Master of the Mountain’ as a naked woman with enormous breasts,
who engages in sexual intercourse with the hunters and afterwards rewards them
by letting them make a good bag). The Yakuts would not travel over dangerous
mountain passes without sacrificing to the ‘Master of the Mountain Pass® (attuk
1é84td), tying some horse hair, piece of cloth, or similar thing to the branch of a tree
(Harva, p.395), and when an elk or hermin caught himself in a trap, they would
joyfully thank the ‘Master of the Black Woods® (kara tya iétitd) for his bounty
(0p. cit., p. 391). Even as far west among the Islamized Turkic tribes as with the Kara-
chai in the valleys of the Caucasus mountains, an earth spirit is called jer igesi
‘Master of the Earth’. The earth (or land), water, mountain, mountain pass are
also the locations mentioned in the riddles.

There can be no doubt that we have to rectify Karatanov's translation of
the Khakas riddle; its correct rendering has to be:
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‘In the water the Master of the Water’. — Fish.

This riddle text we regard as the oldest, most original form of the riddle that has
come to us. We may, then, suggest that, in its multiple form, it ran about as follows:

‘In the water the Master of the Water.
On the mountain the Master of the Mountain’, etc.

The answers, Fish, Bear, etc., would personify or symbolize these deities and, at
the same time, refer to the kind of animal they are requested to grant the hunter.
The Khakas riddle featuring Wolf, Rabbit, and Mountain Goat would, essentially,
be of the same type. The Yakut Fire riddle, on the other hand, applies the pattern
to a domestic spirit so that no hunting game is involved.

With the Oslamization, the riddle lost its original mythological meaning. But
the reference to the elements remained alongside with its poetic features and its
multiple structure.

Post script:

After having written this article, I received, through the courtesy of Dr. Stanislaw
Kaluzynski of the University of Warsaw, a microfilm of the Yakut riddles
contained in S.V. Iastremskii: Grammatika iakuiskago iazyka, Irkutsk
1900. In this collection, p. 260, no. 57, I found an additional Yakut riddle of
the type treated in this article (For an incomplete variant collected by Prik-
lonskij see Piekarski, no. 98):

Sysyga syrbaj.
Xoniiga xoxos.
Uékka okos. — Sasyl, turuja, ular.
‘On the meadow a fidgety one.
On the field a spindle-legged one.
On the willow a bowing (bending) one’. — Fox, crane, heathcock.
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