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AGNIESZKA KOZYRA

Universal aspects of paradoxical logic

in Nishida Kitard’s philosophy”

All attempts to create a universal philosophical system are not successful since any
new philosophical world-view is confronted with its opposition, and therefore we must
deal with plentitude of philosophical “isms” (materialism versus idealism, or theism versus
atheism etc.). The adherents of each “ism” are surprised that what they regard as logical
and coherent argumentation is somehow not convincing for their opponents.

Is there any universal philosophical system which could reconcile all these opposite
world-views?

In my opinion such attempt can be found in the Nishida Kitaro’s system of “philosophy
of Nothingness” (jap. mu no tetsugaku). Nishida Kitar 6 (1870-1945) is the only Japanese
philosopher of modern times around whom a philosophical school, the so called Kyoto
school (jap. Kyoto ha), has been formed. Furthermore he is credited with having developed
“logic of Nothingness” (jap. mu no ronri), also known as “logic of absolutely contradictory
identity” (jap. zeftai mujunteki jikodoitsu no ronri) or “paradoxical logic” (jap. hairi no ri)l.

Paradox as “absolutely contradictory identity”

in my opinion, the meaning of the word “paradox”, which in Greek means “the
judgement opposed to the prevailing opinion”, should be defined more accurately. According

" All gotation from Nishida are the authoress’s translation from Japanese.

' Nishida Kitard, Bashoteki ronri to shitkyoteki sekaikan (Logic of Place and the Religious Worldview), in:
Nishida Kitar zenshii (Collected Works of Nishida Kitard) vol. 11, Iwanami shoten, Tokio 1979, p. 443. (This
philosophical essay was translated from Japanese into Polish by the authoress as: Logika miejsca w perspektywie
religiinej part I “Japonica” No. 11, Warszawa 1999; part II “Japonica” No. 13, Warszawa 2000. There is also an

Snglish translation of this text: David A. Dillworth, Last Writings: Nothingness and the Religious Worldview,
Umiversity of Hawaii Press, Honolulu, 1987).
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to Simon Blackburn also “condtradictory conclusion” should be regarded as paradox2

Any contradictory conclusion forms a paradoxical judgement (“A=non-A") that does not

comply with the principle of non-contradiction. Since the principle of non-contradiction

is the demarcation line of formal logic a paradox is thought to be absurd caused by the

ErYoneous process of reasoning.

We should distinguish from paradox a judgement in which contradiction is only seeming,
due to the naccurate description of conditions. In my opinion, such a judgement should
be called a “two-dimensional contradictory judgement” because each of two opposite
attributes imputed to a grammatical subject belongs to a different “dimension” (different
sphere or different moment). For example the judgement: 4 man is great and miserable
can be regarded as “two dimensional” contradictory judgemens if:

1. The two opposite attributes of grammatical subject are not identical in the same respect
because each of them belongs to a different sphere (A man is great because of its
epistemological abilities /sphere 1/ and a man is miserable because he can be so easily
annihilated /sphere Z/}.

Z. "Two opposite atributes of grammatical subject are not identical in the same respect
because the grammatical subject does not have them at the same time. (A man is
great ana miserable in the same sphere of epistemological abilities because sometimes
he formulates true judgments and sometimes he formulates false judgements).
In both cases we have not to do with the Aristotle’s definition of contradiction,

accordmg to which “the same (attribute — A.K.) cannot be ascribed and not be ascribed

to the same (subject — AK.) in the same respect”. The condition “in the same respect”

s very important since it leads to conclusion that if we analyse a contradictory judgement

in two different respects “the same can be ascribed and not to be ascribed to the same”.

That 1s why a “two-dimensional” contradictory judgement is not a paradox, because it

complies with the principle of non-contradiction of formal logic.

in my opmion only “one-dimensional” contradictory judgement can be called “paradox”,
since the contradiction applies to the same sphere and at the same time. In order to
regard “one-dimensional” contradictory judgement as a true judgement one must abolish
the principle of non-contradiction (A is not non-A). From the point of view of the “common
sense” thinking which became the starting point of formal logic, the falsity of “one-
dimensional” contradictory judgement is so obvious that no proof for it is required. We
cannot even imagine the state in which the contradictory identity of the opposites takes
place — for instance that something is changing and not changing in the same respect

A

and at the same time. As Nietzsche concludes: “We can not affirm and negate the

2 Simon Blackburn, Oksfordzki stownik filozoficzny (The Oxford Dictionary of Philosophy), Warszawa 1997,
Ksigzka 1 Wiedza, p. 276.

> Aristotle, Metaphysics — quotation from: Maria Kostyszak, Martin Heidegger — rekodzielo myslenia
(Martin Heidegger — the Handicraft of Thinking), Wroclaw 1997, Wydawnictwo Uniwersytetu Wroctawskiego,
p. /8.
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same thing: it is a subjective epistemological principle that does not express neccesity but
only impossibility”4.

Lhe above definition of paradox as a “one-dimensional” contradictory judgement is
crucial for Nishida’s philosophy, because in the teaching of Mahayana Buddhism he
referred to in his writings there are many “one dimensional” contradictory judgements,
1.e. paradoxical judgements.

Paradoxical judgements in Zen tradition

Nishida referred to the Buddhist theory of identity of Mind (jap. shin) and Buddha,
which 1s one of the most important Mahayana teachings. In this context “Mind” means
the conceptual, discriminating mind which distinguishes between subject and object. It
should be noted that one of the koans (enigmatic sayings of Zen masters) from the collection
titled “The Gateless Gate” (jap. Mumonkan) directly expresses this truth: “Mind is Buddha”
(sokushin sokubutsu)>.

“Individual self is the same as Buddha” — such statement is contradictory since individual
selt s relative and Buddha is absolute. Nishida stressed that the identity of the individual
self and Buddha should not be understood in terms of formal logic since it makes sense only
from the point of view of paradoxical logic (logic of absolutely contradictory identity). He
stated: “Mind is Buddha, Buddha is Mind - this true statement does not mean that the
world 1s emanation of the Mind. An Individual self (jap. skin) is not individual self (1ap.
hishin) and that is why it is an individual self. The relation of Buddha and human being must
e understood as “contradictory identity” in compliance with «‘is’ and ‘is not’» logic (the so
called sokuhi logic, jap. soku no ronri) characteristic of the Transcental Wisdom Sutras (sk.
Prajnapdaramita sifra, jap. Hannya haramita kyo)’. An individual self is identical with Buddha
though the relative individual seif is not transformed into the absolute Buddha — an individual
self 15 and 1s not Buddha at the same time and at the same respect. Nishida thought
that the foliowing words of Daitdé Kokushi (Shitht Myochd, 1282-1338), famous J apanese
Zen master, are the best expression of the paradoxical relation between the relative Mind
and the absolute Buddha. “Separated by billion eons, and yet not separated even for a moment.
Always face to face, yet we never meet”’. According to Nishida, intellect cannot understand
the truth of Enlightenment since it rejects paradox as absurd. However only paradoxical
judgements are adequate to the truth of Enlightenment. This is not the problem of finding
sutficient expressions — this is the problem of shifting from formal logic to paradoxical logic.

* Vittorio Passenti, Il nihilismo teoretico e la “morte della metafisica” transalted into Polish by Jarostaw
Merecki as: Nihilizin teoretyczny i “Smier¢ metafizyki”, Lublin 1998, PL-SITA Polskie Towarzystwo Tomasza
z Akwinu, p. 50,

> Zen no goroku (Zen Sayings), Hirata Takashi ed., Toky0 1986, Chikuma Shobo, p. 114.

°* Nishida Kitard, Bashoteki ronn..., op. cit., p. 446.

7 Ibid., p. 399.
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Nishida has practised Zen for 12 years, but as a philosopher and a matematician
he has always kept some distance to Zen religious institutions in Japan. He did not
receive a formal confirmation of Enlightenment from any Zen master, but apparently he
did not care to get it. He elaborated consistently philosophical refiection on the reality
disclosed in his own experience and in Zen tradition. He came to the conciusion that
Entightenment is connected with the shift from the epistemological perspective of formal
iogic to the perspective of paradoxicai logic, i.e. the logic of absolutely contradictory identity,
Nishida wrote: “The Enlightenment means reaching into the source of individua! self
An individual self is the negation of the Absolute, ie. the self-negation of the Absolute
Uneness which resuits in individual multiplicity. That is why the existence of self is
contradictory. The self affirms itself in seif-negation and finds its existence in such
contradictory self-identity™s,

in the case of Zen, the veracity of sokuhi logic (“is and is not” logic} s verified in
the experience of the Enlightenment whick is open {at least potentially} to everyone. The
cnange from formal logic perspective to paradoxical logic perspective means disclosure of
narmony and complementarity underlying apparent disparity and contradiction. Nishida
distinguishes three types of discrimination: irrational discrimination, discrimination in
compliance with formal logic, and discrimination in compliarice with paradoxical logic,
which he called “discrimination without discrimination” (jap. mufunbeisu no Junbetsu). In
the case of irrational discrimination we cannot judge irrational statements to be true or
false, since such statements are chaotic and have no logical rules to govern them, so we
simply reject them without analysing them. In the case of formal logic we regard as true
judgement affirmation or negation, so we can call it “two-value” logic. However, in the
case of paradoxical discrimination there is only one true judgement, namely the “one-
dimensional” contradictory judgement (the contradictory identity of negation and affirmation:
A = non-A). That is why paradoxical logic is “one-value” logic.

According to Strowson, contradiction is self-destructive since we can compare it {o
a situation when a written statement is “negated” by being erased with a rubber. This is
not true in the case of paradoxical statement in which negation does not replace affirmation
— negation and affirmation or two opposite atributes stand together and do not exciude
each other.

Absolute nothingness and relative nothingness

According to Nishida only paradoxical judgements are adequate to the reality, because
reality 1s absolutely contradictory self-identity. The reality as absolutely contradictory self-
identity can be called Nothingness, because such reality cannot be objectified (treated as
epistemological object). Paradoxical reality cannot be determined by negation since it is

8 Ibid., p. 446.
? Maria Kostyszak, op. cit., p. 76.
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the contradiciory identity of negation and affirmation. In this sense paradoxical reality
means absolute negation, 1.e. not only the negation of affirmation but alsc “double” negation
— the negation of negation. Any paradoxical judgement negates both affirmation and
negation since it can be regarded as neither negation nor affirmation. The Absolute
Nothingness should not be taken as nothingness (no-being) which is distinguished from
“somethingness” (being). If so, we would be involved in duality of non-being and being,
and theretore the overcoming of duality regarded as a necessary condition of Buddhist
Enlightenment would not be realized.

For Nishida reality 1s Absolute Nothingness (jap. zetiaiteki mu), which is not “non-
being” (the antithesis of being as negative vacuity)i0, Such “no-being” is called Relative
Nothingness (Jap. sotaiteki mu) by Nishida, because it is conditioned by the existence
of “being”. We cannot think avout “non-being” without its relation to “being”, therefore
we may say that notions of “being and “non-being” are mutually conditioned. The Absoluie
Nothingness is the Absolute and therefore i can not be conditioned by anything. It
should be noted that “Relative Nothingness, called “Mere Nothingness” by Masac Abe,
a disciple of Nishidal! is the equivalent term to “One-sided Emptiness” (jap. henkii)
in Mahayana Buddhism. “One-sided Emptiness” means a state of Mind during meditation
when all functions of consciousness are eliminated. It should be noted that many Zen
masters criticized the so-called ‘Sient lllumination Zen” (jap. mokusho zen) siressing
that attainment of “One-sided Emptiness” 1s not true Enlightenment, According to Huineng
(638-713), the Sixth Patriarch, one should not fry to “extinguish” his consciousness but
must reach the True Emptiness, which he defined as a paradoxical stafe of non-thinking
(Jap. munen}, i.e. “thinking without thinking”12. The Emptiness conceived as identity of
the opposities 1s a new interpretation of traditional Buddhist termn of Emptiness (skt.
Sinyatd, jap. ki )'> Masao Abe emphasises that Nothingness as negation of both “being”
and “non-bemg’” that can be found in Nagarjuna teaching (1/2 century) is unique idea
i the history of the world philosophy, Nagdrjuna’s idea of Middle Path does not
indicate a midpoint between the two exiremes, but it refers to transcendence of every
possible duality including that of being and non-being. Nagariuna criticized the
Abidharma Buddhists for taking the negative state of “turning the body to ashes and
anniniating the consciousness” (Jap. xeshin meichi) as the ideal state of deliverence, i.e
nirvanals,

Apsolute Nothingness as absolute contradictory identity cannct be objectified, since
any objectified notion has its negation. However the Absolute Nothingness is the absolute

10 The term “Mothingness” (jap. Mu) is of Taoist origin but Nishida identifies it with the Buddhist term
of “Irue Emptiness” (jap. shinkii) from Prajnaparamita Suiras. See: B.R. p. 423; L.M. part. II p. 124,

1 Abe, op. cit., p. 169,

12 The Platform Sutra of the Sixth Patriarch, ed. Philip B. Yampolsky, York and London 1967, Columbia
Umversity Press, New sec. 17.

15 Afonso Verdu, Dialectical Aspects in Buddhist Thought, Center for East Asian Studies, The University
of Kansas 1974, p. 3.

1+ Abe Masao, Zen and Western Thought, University of Hawaii Press, Honolulu, 1985, p. 101.
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negation that cannot be negaied — no antithesis results in such negation. If we negate
a2 notion of contradictory identity (not coniradictorv, not igenfity), the meaning remaimns
the same — identicai coniragiction, which 1§ the same as coniradictory ideniity. It shouid
oe noted that the Absolute Nothingness as apsoiute contradiciory 1aentity 1s not a synthesis
i the Hegelian sense, since Hegelian Symhegis can o€ 0%}j@@it§ﬁed and negatedq.

Ye must 2180 face another paraaox — i we lormulate juggement: All 18 Nothingness,
we must acmif that “there is still g subject that formulaies judgemenis’®, In Abscluie
Mothingness ail ine opposities are paracoxicalv {coniragicioniy; ieniical. Therefore, subject
and oblect are {ne same, aifnough esch of them retains its infegrity — they are the same
and thev are not the same, Which €an pe regarded as true oniy irom the point of view

"'T"“i'“'

oL DaraQoxical 10gic, wWe a“m@* formuiate juagemenis aoout Apsciute Nothingness in ierms

51 formal iogic, since inn Avsoiuie Nothingness there 18 no supject separated from obiect.

~niv paradoxical logic a aﬂjﬁqmt i¢ tne Apsolute Nothingness.

— i Ged E

A5 e noints out (nat ine theory of prumacy of “Demg’ Over “mn-baingﬁ tvoical for
“vestern pnilosophy 15 grounciess+o, éé%@img? does noi pfe@mf* “non-peing’ n ontological
yauiaity, nor S non- @@mg gepencent on “being” if negates. in the case of the Absoluie
MNothingness “bemg” and “non-oeing” are compietely antagonistic nrincipies and thereiore

} thus consitiuie an antinomy, a seii-contradiciion. They

s

inseparable rom each other, ang |
are entirely relative, compiemeniary ang reciorocal, Sne being impossivie without the other,
oemng and non-peing getermime eacn other oy sei-negaiion.

Abe stated that the Absolute Nothingness as “negation of negation” is not a “third
oosition” ouiside the two {(1e. affirmation and negation). The Absolute Nothingness is
aosclutely contradictory identity of all opposities, thereiore it inciudes dboth aftirmation
200G ﬁegaﬁ@ﬂ There 1s notning cuisice the Absoiute %‘mmmgﬂ@sg

'n Mahayana Budchism absoclute contradiciory dentity is €xpressed by the notion of
g‘é,iiw mode of existence in waich ail @ﬂ@ﬂﬂmpﬁm things are muiually unhindered and
mtertused” (jap. jijimuge)t/. in such vision oOf reailly as dependent co-origingtion “there
is nothing whatsoever «more reaw, {for mstance, in {erms of franscengence, immanence,
of «in-petween» ), which les beyond or penind the inferdependence of evervthing in
umverse”18, Therefore, the interdependece of ail eiemenis in the universe 18 determined
and limited by itself without any outside principie of determination and limitation. Nishida
cxpressed the same vision of reaiity stating that “the world mamiests itself and forms
itself in the process of self-expression”?,

b Nishida Kitard, Bashoteki ronri..., op. cit., p. 395.

16 Abe, op. cif,, p. 121 (Abe quotes mainly B Tillich in this respect).

I7 Abe transiates this Huayan Buddhist term as “the realm of unhindered mutual interpenctration of
phenomena and phenomena”, ibid., p. 106. It should be noted that not only Huavan patriarchs studied Ch’an
(Zen) but also Ch’an masters themeselves made exiensive use of Huayan ieaching (see. Thomas Cleary,

Entry into tne Inconceivable — An Introduction to Hua-yen Buddhism, Honolulu 1983, University of Hawaii
Press, p. 11.

18 Abe, op. cit., p. 138.
19 Nishida, Bashoteki ronri..., op. cit., p. 426,
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The Absolute Nothingness is the contradictory identity of all different elements (including
opposite elements}, in which all phenomena are unhindered (they retain their individual
attributes) and interfused (they are the same). Such statement is paradoxical — all phenomena
are the same, and are not the same. Contradictory identity means that all elements in
universe interfuse one another constituting the Oneness, which is inconceivable for our
“common sense” perception. In Buddhist tradition (mainly Huayan sect) such inconceivable
state 1s compared to the “Indra net” (jap. Indara mo). The net of Indra is a net of jewels:
not only does each jewel reflect all other jewels but the reflection of all the jewels also
contains the reflections of all the other jewels, ad infinitum. This “infinity of infinities”
represents the mnteridentification and interpenetration of all things,

The relation of Absolute Nothingness to individual self

According to Nishida Nothingness is the Absolute (jap. zeftaisha) since Nothingness
is not conditioned by anything and it is not determined by negation — “it cannot be
treated as a notion which is the negation of the opposite notion™2!, The Absolute Nothingness
does not transcend an individual self, neither is it immanent in it. Nishida uses his own
term “panentheism” designating the paradox of the Absolute Nothingness as contradictory
identity of transcendence and immanence. _

1t should be noted that absolutely contradictory identity of transcendence and immanence
Is the negation of both transcendence and immanence, and therefore such a state isbeyond
the anthropological dimension of human being,. Strictly speaking we have to do with the
paradox that the Absolute Nothingness is beyond and is not bevond an individual
self. That is why 1t is a mistake to interpret the Absolute Nothingness as a form of pantheism.

From the point of view of formal logic the statement: “Mind is Buddha” means thas
two elements are identical, so they are only different names for the same thing (A=A,
Identical notions are synonims - Mind (synonym of Buddha) is Buddha (synonvm of Mind).
if we say: “Mind is not Buddha” we mean that the Buddha Nature, or the state of
Buddna (the Enlightened One) has nothing to do with an individual self, since Buddha
is transcendent to a human being,

However, from the point of view of paradoxical logic “identity” is always contradictory
~ individual self is Buddha and is not Buddha at the same time and in the same respect.
The contradictory identity of immanence and transcendence is neither transcendence nor
immanence. That is why individual seif is not annihilated; it always retains its unique
characteristics although it is never separated from the Absolute Nothingness (1.e. the
contradictory identity of all opposities, including dualism of subject and object). The
Enlightened One experiences the contradictory identity of the self and the universe, so he
cannot {reat the universe as an object. In the act of Enlightenment the subject separated

A Cleary, op. cit., p. 37.
2! Nishida, Bashoteki ronii..., op. cit., p. 435.
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from object (i.e. “dual” seif) is transcended, and the new perspective of the contradictory
identity of subject and object is open. Nishida stated: “In the bottom of our self there
1§ something that transceds conscious self. This ‘something’ is not outside the self, but it is
the source of a conscious self. By this I do not mean unconsciousness or primitive instinct
- if someone thinks so, he makes mistake due to his complying with formal logic”22.
According to Nistiida, so far Western philosophers have not taken into consideration
he probiem of an “an acm@ seli” (jap. koiteki jiko), that is a concrete, individual self,
inat 18 active here and now. In his opinicn, Western philosophers were not able to grasp
the meaning of reality, since they analysed static and abstract self, treating it as any other
“object” of cognition. They did not realize that th@y keep objectifying a subject, since they
did not pay any attention the the paradox of epistemological act in which the self (a
subject that cannot become an object) looks at itself “from the outside” and obiectifies
itseif — so the self 1s a subject and an object at the same time and at the same respect.
Ireating itsell only as an object the individual self can never fully know itself.
Nishida stated that the Absolute Nothingness as contradictory identity of
iz"ﬁnswmd@m@ md iﬁmmaﬂm i @p@ﬁ to both ﬂm dedhistg &md the ﬁ’”‘hﬂsﬁam as a “spiritual

LB

' AL

M@‘f’hef’ m ﬁ@sagmmﬁ 'ﬁghﬁ AbSGEM@ I‘w@mmgn@ssﬁ?’ Many fewmsm‘iaﬂveg of Buddhism
and Chnstianity would protest against such notion, but by using it Nishida wanted to
express his soiemn conviction that everyone can hear the voice of the Absolute in his
heart. According to nim religiosity is not related to the separated sphere of sacrum. Nishida
wrote: “The relation of God to man must be understood as the relation of reciprocal
pelarization (jap. gyaku iaio — identity through self negation of the opposities). Our religious
consclousness 1s not our own expression but the voice of God, the voice of Buddha. Such
voice 18 the act of God, act of Buddha and it comes from within our individual self”24,

N1ghida insists that it 1s a mistake to intepret his words in pantheistic sense. Individual
seif 1S not emanation of the Absolute. “The true direction is to discover God in the self-
negation. It does not mean immanence since in this direction the world loses itself and
a man negates its humanity”,

Masac Abe notes that there i1s an important difference between the description of
the oneness with God we can find in the Western mysticism and in the theory of contradictory
identity of Mind and Buddha — the Christians never dare to treat man as equal to Goed.
However Budahists do not regard the statement: “a Man is Buddha”? as blashemy. In
paradoxical logic contradictory identity is reciprocal — “Mind is Buddha” and “Buddha is
Mmnd”, but it does not iead to conclusion unavoidable from the point of view of formal
logic that such identity means that we have to do only with Buddha or only with Mind.

2o Ibid., p. 414
23 Ibid., p. 407.
24 Tbid., p. 409.
& Jbid., p. 461.
2 Abe, op. cit, p. 161.
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The difference between a man and Buddha is retained as one aspect of absolutely
contradictory self-ide ﬂti*}f The Absolute Nothingness 1s not transcendent in the sense

that it is absolutely “alien” t0 a man. A man can never be separated from the Absolute
Nothingness and dmmerg it within himself 1n the contr d tory identity {(in paradox) of
immanence and {ranscendence. That 18 why in Zen fradifion the experience of Hnlightenment

18 cailed “returnmg home and sitting in peace” {jap. kika Seém} because when an individual
seit fin Hy gmg@@ the ‘imsh Of its own ma,w ai emaf@w E anxieties are > gone. m m@ act

N@‘aﬁ%‘ﬂ g 88 1S a‘bgﬁﬂ;m@% c@mmdmmy ggéfmm@ﬁﬁy maﬁ?% @@Eﬂﬁ@gmi@ﬂ does not mean
annihilation. Nishida wrote: “By the statement that the self transcend itself at its very
foundation [ do not mean thai the seif becornes Nothingness, on the contrary, the self
truly becomes m wém as the point of expression of the world”?/. It should be noted

that i the 1 f" iections of the Western Caristian mystics we can find a conviction that the
self-denial lea :‘fis myz-ﬂt; ious union with (God 1n which the difference vetween the
{reator and m reated is retained. The representatives of Kyoto philosophical school,

which fraces ifs origin back to Nishida, interpret this assertion as the expression of the
triuth of the az‘)gmuﬁgdv contradictory identity of the relative and the absolute.

An mdividual self 15 contradictory existence, it is a living paradox because if it tries
to know 1tself it becomes both subject and object at the same fime; it 1s both spatial and
ternporal”#®, According to Nishida, such contradictory existence “must have as its
foundation absolutely contradiciory identity which is creative as absolutely contradictory
identity of aifirmation and negation™?.

Absolute Notihingness as topos (basho)

For Nishida redefinition of mdividual self was the most mmportant philosophical
problem. When he was analysing the source of conscious self he realized that no philosopher
so far fried to answer the question: where is there the so called field of consciousness
demarkated by the epistemoiogical dualism of subject-object relation. He came to the
conclusion tnat an mdividual self has its place in Absoiute Nothingness which is the final
place of everyihing. Only “the final place” has no piace and therefore is everywhere and
nowhere. The Absclute Nothingness as the final place 1s not an object — it cannot be
objectitied, since 1t is absolutely contradictory identity,

Nishida calied his logic of absolutely contradictory identity the logic of place/topos
{1ap. basho no ronit). The direct inspiration of the term “place” was khora in Plato’s
philosophy, which 1s usually translated as “space”. Nishida did not quote Plato, but in
Timaios I tound some fragments that can be useful in the analysis of this term. Plato

27 Tbid., p. 143.

86 Nishida, Bashoteki ronri..., op. cit., p. 414.
2 1bid., p. 415.
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0y 0 - PR SR AR S AP < vyt Tl Tom AT S
CONQItIons oF the gevel @W“ﬁ@ﬂ 0L 10gIC and Grntoiogy SHIOUIC be examinec car SRR, 1Y VIS

AT - i oy 3 A ew 5 T -?'H.r- e e de i :
coniext the outsel of (reek philosophv, especiaily of supiect-obiect dualisim must be
i *: ‘,4,..' a0 ¥

! "15':9’? T - A x-{:—:‘; % FE f S4 °-' I:) . I ey ' 2 ,-*._-.-:? E
reconsidered”™ >, The reilections on acts of cognition are “events” in the historical and social

worla. According 10 Nishida “It i1s the sign of ignorance ‘é,,@ ro objeciihed mawidual
seit as the true sell, ireating it as the onject from the point of *yimﬁr ot formal logic™.

in the case of paradoxical logic subieci-obiect dualisim is {;:msm OV One-sites nercention
Ot reaiity, in wnich onlv the aspect of difference is grasped out ithe I 1 '

._4" ‘l:'f

o
overiooked. According to N1shi¢ a, ine conception of “non-self” (ski.
‘no permanent self’} in "

I'L I
5& o
/)
R
h
&
-

b
o
i
3’1-
3

naman, 1ap. mugs:

=

¢
!

1 tne bBuachist traciiion 18 the resulf of ‘gihez fﬁ:ﬁ@gﬁ@ﬂ on tne asDs *‘:ﬁi:
Of contragictory saeﬂm or supject anc ovject. Nishida wrote: “L am aware that if is
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generally thought that in the philosophv of india the problem of mdiﬂﬂuajﬁ%_ seil was faken

30 Platon, Timaios i Kritias {Timaios, Kritias), transiated into Polish by Wiadystaw Witwicki, Warszaws
1999, Alfa, p. 57-56.

31 Ihic., 1. 59.

32 fbid., {translator’s afterword), p. 209.

3> Nishida, Zettal mujunteki jikodoitsu (Absolutely Contradictory Identity), Nishida Kitaré zenshii vol. S,
. 154 (pp. 147-187). There is no English translation of this essay. Polish translation by Agnieszka Kozyra
as: Absoluinie sprzeczna samotozsamos¢ {part 1), “Japonica” No. 14, 2001, pp. 167-199.

3 Nishida, Bashoteki ronri..., op. cit., p. 411.
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is important not only for the Eastern philosophers but also consitutes a crucial dilemma
in philosophy of Martin Heidegger.

Martin Heidegger and Paradoxical Logic

Masao Abe stated that Heidegger had paid more attention to the notion of
Nothingness than any other Western philosopher. However Abe concludes that since
Heidegger did not use logic of absolutely contradictory identity, his philosophy has
nothing to do with Zen*.. It is true that in comparison to Nishida Heide g g e formulated
his opinions on the problem of contradiction seldom and inconsistently. However, in my
opinion, Heidegger is the first Western philosopher who dared to question the authority
of the principle of non-contradiction, generally accepted as a regulative principle of
logical thinking. In Nietzsche’s philosophy we can find only a vague idea that the state
of harmony of the opposites can be real. Being aware that from the point of view of
formal logic the opposites exclude each other Nietzsche wrote about Zarathusira: “All
contradictions united themselves in him in the new Oneness. The highest and deepest
forces of human nature; all that is the noblest and all that is the meanest outflows from
the same source with immortal neccesity”2. “In such fullness of space, and in this acceptance
of all the contradictions Zarathustra feels himself to be the highest kind of all existence”43,

Heidegger was the first Western philosopher who formulated the thesis that the
principle of non-contradiction should not be treated as a formal principle having no premise
to metaphysical vision of reality. According to him, the historical beginning of logic has
its foundation in an immature ontclogy of the present (Vorhandeny*. The immaturity of
such ontology consists in treating the abstract thinking (abstract ianguage) and ifs general
principles as absolutely adequate to the reality. Heide gger stressed that from the times
of Aristotie logic has not made any progress, and therefore the only possible step is
to remove such logic (as the main perspective of understanding of Being) from ifs
foundation®, For him Descartes’s ratio “is not a righteous judge — without hesitation
it thrusts down everything that does not suit it to what it regards as ‘the swamp of irrationality’,
and it delimits the area of such irrationality by itself”46,

1he scope of this article does not allow for broader analysis of the Eastern Inspirations
of Martin Heidegger who was interested in books of Daisetsu Suzuki, the Zen
master and a close friend of Kitaro Nishida. It should be noted that Vittorio Passen ]

. Abe, op. cit.,, p. 119.

# Frydervk Nietzsche, Fcce homo, Warszawa 1689, BIS, p. 94,

% Ibid., p. 95.

“ Kostyszak, op. cit, p. 92.

4 Tbid.

 Martin Heidegger, Zur Seinsfrage, in: Wegmarken, Frankfurt am Main 1967, Vittorio Klostermann, p. 216.
Polish translation: Znaki drogi (Z.D.), Warszawa 1999, Spacja, p. 332.
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admitted the generally known fact stating that “one should not forget about the sympathy,
the late Heidegger shown to Zen Buddhism™47.

According to Heidegger, a paradoxical judgement is not to be regarded as true
only because of certain ontological premises which consitute the foundation of formal logic.
The most crucial 15 the premise of subject-object dualism. The intellectual horizon of
modern Wesiern philosophy is a heritage of the Greek philosophy with its notion of being
as permanent presence. Bemg permanently present means being objectified by the subject?,
D.A. White emphasises that the principle of non-contradiction depends on the existence
of the seli which is able to reflect upon the reality. Such a self is treated as a separate
subject that objectifies everything. For Heidegger, ontological structure of the principle
of non-contradiction takes it for granted that every “being” is determined by its negation
which conditions 1t#. In this sense the general conception of being is defined only in relation
with 1fs negation, i.e. in relation to “non-being”. Necessity of negation in determination
of being 15 the preliminary condition of the principle of non-contradiction. Therefore, it
is 1mpossible to determine being by identity of affirmation and negation.

Heidegger stated that it is necessary tc abolish the principle of non-contradiction if
we want to know the concrete, individual self, which he called “Being-there” (Dasein)30.
indvidual self as Being-there formulates judgements about the reality by determining things
and giving names o them, so it objectifies being and gives meaning to it. Being-there as
a subject is not an object, so it cannot be objectified if one wants to avoid contradiction. The
question arises: What is the Being-there which is not objectified? From the point of view of
formal logic, something that cannot be cbjectified 1s Nothing®!, If individual self tries to know
itself, 1t should be aware that it is the subject and object at the same time, that it can not be
objectified. [t leads to the conclusion that Being-there {ranscends the subject-object dualism.

Heidegger also gives us other exarmples of situations to which the principle of
contradiction of formal logic cannot be aplied. For instance, ne pays aitention to the mufual
relation between that which defines (work) and that which is defined {(a worker).

In order to think about such circular iotality we need the logical thinking which
is not limited by the principle of non-contradiction®2. Heidegger also states that
Heisenberg’s rule of the indeterminate cannot be considered unless we move back io
the transcedental ground of the subject-object relation. Only if we succeed in doing so,
we can ask guestion about the origin of the objectified being®. Transcendental area of
subject-object relation means the overcoming of subject-object dualism, which is absurd
irom the point of view of formal logic. Heidegger notes that the veracity of the

47 Passenti, op. cit., p. 86.

*® Krzysziof Michalski’s preface tc Martin Heidegger’s Selected Essays: Budowad mieszkac, myslec
— eseje wybrane (Bauen, Wohnen, Denken), Kizysziof Michalski ed.,, Warszawa 1977, Czytelnik, p. 15.

¥ D.A. White, Logic and Ontology in Heidegger, Columbus-Ohio 1985, ©. 27.

30 Thid.

L Michalski’s preface, op. cit., p. 19.

> Heidegger, Zur Seinfrage, op. cit., p. 228; Z.D., p. 341.

>3 Jbid., p. 230; Z.D., p. 343.
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UNIVERSAL ASPECTS OF PARADOXICAL LOGIC IN NiSHIDA KITARO'S PHILOSOPHY
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Furopean way and the German professor (Heidegger - AK.) tries to avoid any
categorization”’2, Une cannot avoid categorization, if one wants to build a systematic theory
pased on the result of ‘the dismantling” process. However Heidegger is apparently
concentrated on the dismantling process itself, and is very cautious in formulating any
conclusions. Or at least, he does not want ready answers for his questions from the
bBastern thinkers.

Unlike Hel1degger, Nishida openly stated that his approach may be called dogmatic,
since he 1s miluenced by the Eastern philosophical vision of reality as the Absolute
Nothingness. Nishida did not use fraditional Buddhist terminology; he seldom refers to
Buddhist sutra or commentaries, and he continually conducts dialogue with the Western
philosophy. He introduced some new terms as “absolutely contradictory identity” or
“reciprocal polarisation”, but generally in his theory of “philosophy of Nothingness” (mu
no tetsugaku) he used Western philosophical categories and concepis.

Nevertheless Nishida’s philosophy is the part of the same Eastern tradition, to which
paradoxicai logic of Zen masters belongs.

Nishida called his logic of absolutely contradictory identity the logic of the East,
since it originated in Asia. He did not mean that the Easterners have nothing to do with
the “Western” formal logic. There is no Eastern mathematics, so in this sense there is no
Eestern jogic. The formal logic is a set of rules that govern thinking based on subject-
ovject duabsm. Such principles of thinking are the same in the East and in the West
— such 18 ‘the common sense’ thinking of human beings. The paradoxical logic does not
negate formal logic, it is not alternative to it. Paradoxical logic transcends and, at the
seme time, includes formal logic. In other words, formal logic refers to one aspect of
paradoxical logic, namely the aspect of disparity. Nishida stressed that logic of absolutely
contradictory identity does not exclude formal logic. “Classical logic (formal logic — AK.)
as the self-determination of concrete logic (paradoxical logic — AK.) is included in it”73,

Paradoxical logic may be rejected by some philosophers as absurd, but they should
not ignore the fact that Zen masters have used paradozical logic for more than 1480 years
(The first Chinese Patriarch of Zen was Bodhidharma, who, according to tradition, went
to Chna m 520). One may not agree that paradoxical logic is adequate to reality which
18 absolutely contradictory self-identity, but one must find better arguments against it than
statement: “it is understood by itself”.

Paradoxical logic is the logic of truly universal philosophy, since in philosophy of
contradictory seli-identity which all various opposite statements are united in one integral
system as partial truths. In my opinion philosophy that complies with paradoxical logic
should be distinguished from other types of nihilism as “paradoxical nihilism” which is
not multi-valued since the only ultimate truth of such system is the truth “one-dimensional”
contradictory judgement.

.

2 Heidegger, Unterwegs zur Sprache, Stuttgart 1993, p. 9 {quotation from Kostyszak, op. cit., p. 45).
% Nishida, Bashoteki ronri..., op. cit., p. 416.



