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The volatile situation in Bulgaria during the first few years of Peter’s
reign required him to conduct an active propaganda aimed, internally,
at legitimising him as the lawful ruler of the Bulgarians and, externally,
at demonstrating and strengthening his imperial dignity, acknowledged
by Byzantium in the peace treaty of 927. Furthermore, the spread of the
Bogomil heresy in Bulgaria forced the tsar to become personally involved
in the struggle to protect Orthodoxy from the attacks of heretic preachers.
As the union of faith and state power constituted a pillar of popular unity,
the ruler was expected to intervene directly and firmly in order to put
an end to the spiritual schism, which could not be regarded as a purely

religious issue’.

"W. Ay it 4 e B, Pusckusm ceemey u nezosama obumenr, Codust 1947, pp. 41—43;
M. Ka#imaxaMmoBa, Peanens, yspxsa u dsprcasa 8 pannocpednosexosna boazapus
(kpas na VII — nauaromo na X1 s.), AK 80.2/3, 2000, pp. 18-19.
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The popularity that the Bogomil heresy enjoyed in this period is
indicative of the alienation of broad social strata from the ruling elite
and of a certain disappointment with the model of political and socio-
economic relations which established itself in the country in the early
decades of the 10 century. Bulgarian society seemed to be undergoing
a process of considerable social differentiation, which became a source
of internal tensions and ultimately eclipsed the ethnic divisions, which
had already lost their edge®.

However, the limited sources available allow us to appreciate the depth
of the social polarisation and the conflicts it generated mostly based
on their consequence, namely, the moral crisis. It appears that the lofty
principles of Christian morality, officially upheld by the Church and the
ruling elite, did not find embodiment in social life, which gave rise to
a mass heretical movement’. The Bogomils’ response to the Orthodoxy
preached by the clergy, which consecrated and legitimised state power
and the status guo, was a very extreme and uncompromising denial of any
kind of authority and compulsion*. In Petar Mutafchiev’s insightful words,
the pessimistic mindset of the Bogomils found no use for any social or
political ideal’.

*B.3aaTa p c x u, Memopus na 5zﬂzapcxam4 36])%{434 npes cpeﬁuume sexose,vol.1/2
ITepso baazapcro yapemeo. Om crassuusayusma na dspycasama do nadanemo na ITspsomo
yapemso, Codust 1971, pp. s21-525; D. O b ol e n s ky, The Byzantine Commonwealth.
Eastern Europe, s00—1453, London 1971, p. 118; R. B r o w n i n g, Byzantium and Bulgaria.

A Comparative Stucy Across the Early Medieval Frontier, Berkeley—Los Angeles 1975,
pp- 161-162; P. Pavlov, Les lois agraires de la dynastie Macedonienne et la politique
sociale du tsar bulgare Pierre (927-969). Selon le Traité contre les Bogomiles du prétre
Cosmas et quelques auntres sources, Bsl 6.1, 1995, pp. 103-10s.

*A. Aureaos, bozomuscmsomo, Codus, 1993, pp. 67-68; I. Autaspun,
Xpucmuarncmso 6 Boazapuu 6 927-1018 22., [in:] Xpucmuancmeso 6 cmpanax Bocmounoi,
FOz0-Bocmounoii u Llenmpanvnosi Espone: na nopoze smopozo moicsuesemus, ed.
B.H.®ao0 p 4, Mocksa 2002, p. 165.

*Cosmas the Priestp.342.Seealso: D. Angelov, Affermissement et fonde-
ments ideologiques du pouvoir royal en Bulgarie medieval, Bu(3,1971,p.25; A.AHTea 0B,
Bozomuacmsomo...,p.222; A. O 6 0 A ¢ H ¢ x u, Bozomunume. Cmydus 6spxy basxarckomo
HOBOMAHUXEUCINBO, Cocl)m[ 1998, p. 101

sSILMyTaduues,llon bBozomunr u cs. 1. Puscku. Ayxsm na ompuyanuemo 6 nama-
ma ucmopus, PIT 6.2, 1934, pp. 6-7.
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The need to protect the traditional Christian notion that any kind
of authority is established and emanates from above from the attacks
of the heretics prompted tsar Peter’s contemporary Cosmas the Priest
to postulate, in his damning Sermon against the Heretics, that emperors
and noblemen are appointed by God°. As proof of that he quoted carefully
selected passages from the Bible invoking Christians to worship and obey
rulers and all kinds of masters’.

‘Cosmas the Priest, p.342.Some authors tend to interpret this statement
as a reflection of some peculiar Bulgarian attitude to authority. In Dimitar Angelov’s
(A. A nreaos, Obuecmso u obusecmsena mucsa 6 cpednosexosna boazapus (IX-XIV 6.),
Codust 1979, p. 191) words: 7mo6a e Goazapcxusm eapuanm 3a Goycecmsenus npousxod Ha
SCMHAMNA BAACTN, BE3HUKHAL 8 00CIRAHOBKAIMA HA UOCTPEHI. 00ULECTNEEHI NPOMUBOPEI S
1 HA 8CC NO-3ACUABAULOMNO CE 20CN00CTNE0 HA GOLSPCKAMA APUCTROKPAYUS HAD 3ABUCUMUINE
censnu 6 cpednosexosna boazapus npes cpedama u smopama norosuna na X sex. Kamo

“bozonocmasen” npessumep Kosma 065656 ne camo “uyaps’, m. e. 65pxo6uus 6aademed,
HO 1 Hez208ume Hatl-OAu3KY CoMPYOHUYY — BOLSIPUME, KOUINO UMALY PEUABAA JYMA
8 YIPaBACHILETNO HA OBPICABAINA U 1100 HUIINO HENOCPEOCTRBEHA BAACIN KAMO €0t 3eMe-
BAA0eN YU 1 BUCHLIL BOCHHY 1 2PANCOAHCKIL CAHOBHUYH (€ HAMUPANA SHALUTNENHA LACTIL 072
Haceaenuemo 6 cmpanama [this is the Bulgarian version of the divine origins of earthly
power, which emerged in the context of bitter social conflicts and ever increasing domi-
nance of the boyar aristocracy over the independent peasants in mediaeval Bulgaria of the
second and third quarter of the 10" century. Presbyter Cosmas declares ‘god-appointed
not only the ‘emperor’ i.e. the supreme ruler but also bis closest associates, the boyars, who
had the final say in the government of the country and under whose immediate control,
as large landowners and senior military and civil dignitaries, was a significant part of the
population of the country]. Cf. A. A ur e a o B, Bozomuacmsomo...,p.s;; L.Bakaaos,
Busanmuiickusm xyamypen modea 8 udeino-nosumuseckama cmpyxmypa wa Ilspeama
bvazapcka dsprcasa, Vit 3, 1994, 4/5, p. 25. Here we concur in essence with Yurdan
Trifonov’s (YO. Tp u ¢ o 1 o B, becedama na Kosma Ipecsumepa u neiinusm asmop,
CBAH.KU® 16, 1923, pp. 76—77) interpretation of this passage from the Sermon:
Kosma, xoiimo 8 bopbama cu ¢ epemuyume e usnoi3sal 24aéHo nocianusma na Ilasia,
CTNOU HA CIRAHOBUULETNO HA NOCALEIHUS, 1e 8cixa 8aacm ¢ om Boza, u dymume my 3a yape
1 boaspu He susupam onpedese yap... Asro e, ve Kosma ne 2080pu 3a daden yap, a 06140
3a ‘yape u borspu’, m. e. 3a eaacmma | Cosmas, who in his fight with the beretics used
mostly Paul’s epistles, agreed with the latter that every authority is from God; therefore,
his words about emperors and boyars make no reference to a particular king... Clearly,
Cosmas does not refer to a particular emperor, but to “emperors and boyar’, i.e. to power].
Cf. A. O 6 0 A e cku, Bozomurume..., p- 78.

7 Prov 8, 15—-18; Ps 19, 19; 20, 2—8; Matt 16, 17-19; Rom 13, 1—4; 1 Pet 2, 13—21; 1 Tim
2,1-3; Tit 3, 1-2.
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Similar thoughts, called forth by the atmosphere of spiritual dissention,
are to be found also in some of the works of monk Peter, who was held
in high esteem and enjoyed wide popularity in Bulgaria around the middle
of the 10" century®. In his 7ile of Fasting and Prayer he extols obedience
to the rulers as the duty of the true Christian but is quick to set certain
ethical requirements for the rulers themselves:

to fear rulers and serve them wholeheartedly, as we serve God. And
they, the rulers, to be fair with their slaves, to live peacefully and quietly
with everybody and be modest. And neither to be proud, nor to act
superior, nor to shy from the spiritual and indispensable [things] in this

world?.

In the Sermon on Transitory Life, monk Peter castigates secular rulers
and the rich for their unrighteous lives. However, we should not forget
that the author’s criticism is not social but focuses on the moral improve-
ment of believers, especially those on whom God has bestowed power
and wisdom.

How could you not comprehend God’s power and God’s order, God’s
will, you earthly sovereigns and lords, noblemen and judges of men?
Who gave you power and dignity, and wit, and wisdom, to know
and to understand? You chase and rule, but you do not lead men

to God!™®

It should be noted that tsar Peter ruled in times of intensive institution-
al strengthening of the Bulgarian church, which had acquired a patriarchal
status in 927, while the clergy (especially the ever growing ranks of the

8 Evidence of this popularity is the fact that one of Peter’s discourses was included,
with attribution to John Chrysostom, in the Longer Version of the Z/atostruy miscellany,
compiled around the middle of the 10™ century — SI. Muaren o, Hosn dannu
sa “Tloyuenuemo 3a cnacenuemo na dymama’, npunucearo na uepropusey Iemsp, CA
51, 2015, pp. 157—186.

*Peter the Monk,p.272.

©®Peter the Monk,p.348.
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monks) established itself as a numerous and influential social group
within Bulgarian society".

It is also worth remembering that in the first half of the 10™ century
monasticism was favoured and treated with particular respect by the rul-
ers of Byzantium and Bulgaria. A case in point is Romanos I Lekapenos,
who trusted monks unreservedly and built numerous churches and mon-
asteries. According to the testimony of Continuation of Theophanes, the
monastery of St. Panteleimon, built by the tsar on the Asian coast of
the Bosphoros, provided sustenance to eight hundred monks. The abbot
of this monastic brotherhood was monk Sergios, a nephew of patriarch
Photios’ and the tsar’s spiritual father, who the autocrat valued highly
and always kept at his side as a role model™. After he was dethroned/
deposed and exiled by his own sons, the superannuated Romanos con-
fessed his sins and received absolution and communion in the presence
of three hundred monks, summoned from 4/l monasteries and lauras,
from Jerusalem and from Rome. The monk-tsar sent two kentenaria
of gold to the hermits in Mount Olympus in Bithynia so that they prayed
for the salvation of his soul and they spent two weeks fasting and praying
for his sins to be forgiven®.

Tsar Peter also regarded monks and monasticism with profound
admiration and awe. Mediaeval rumour had it that he went deep into
the mountains where St. John of Rila dwelt; it is also known that the
ruler exchanged letters with the hermit monk St. Paul the Younger, who
lived in Mount Latros (now Begparmak) in southwestern Asia Minor:
Furthermore, Peter, who ruled Bulgaria and frequently greeted him with
courteous and humble letters, called upon him to pray for his salvation™.

"B.3aaTapcxu, Homopus..., pp. 523, 526; A. O 6 0 A e HCcK U, Bozomuaume...,
p- 80; A. AHreaoB, Bozomuicmsomo..., pp. 64—67. According to Ivan Bilyarski
(I/I. busapcxu, Hebecuume noxposumenn: cs. Llap Ilemzp, V1B 2, 2001, pp. 32—4.4.)
interesting observation, under tsar Peter Bulgaria became a ‘monastic empire) i.c. it was
at that time that it transformed into a ‘Byzantine type of country’

“Continuator of Theophanes, pp. 433.12-434.17.

5Continuator of Theophanes,pp. 438.20-440.14.

4 Life of St. Paul the Younger, pp. 71-72. See also: B. 3aatap cx u, Homopus...,
p- s40; V1. Ay it u e B, Pusckusm ceemey..., pp. 123-132.
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In the same vein, the service for tsar Peter declared, you loved monks
and the servants of the holy church for their prayers and hoped for God's
reward, in which you were not disappointed as it bore good fruit>.

The currently available archacological evidence adds a number of very
significant details to the scant written testimony to the rise of monasticism
in Bulgaria during Peter’s reign. Doubtless, many monastic institutions,
founded and protected by prince Boris I-Michael and his son tsar Symeon,
continued to operate and develop in this period, such as the monastery
at the Great Basilica in Pliska’, several monasteries in Preslav and its sur-
roundings (the Palace Monastery, as well as those near the Round Church,
in Patleyna, etc.)”, the Holy Mother of God Monastery near the village of
Ravna (25 km southeast of Pliska)*®, the monastery at Karaach Teke, near
Varna®, St. Panteleimon Monastery, founded by St. Clement in Ohrid*,
St. Archangel Michael Monastery, founded by St. Naum near Lake Ohrid*, etc.

s Service of St. Tsar Peter, p. 393.

“TI.Teo prues, C.Burtasunos, Apxuenucmnuﬂma—Mﬂuacmup 6 [Liucka,
Codust 2001; HUBC, pp. 76-77.

7T.ToTes, Agongaguﬂm manacmup 6 Ilpecaas, Hlymen 1998; R. Kostova,
Bulgarian monasteries ninth to tenth centuries: interpreting the archaeological evidence,
I'I'lpe 8, 2000, pp. 190-202; TTore B, Monacmuipu 6 I Liucke u Ilpecrase 6 IX-X ss.,
INTKII 7, 2004, pp. 347-36s; BCA, pp. 79—80.

*K.ITonkouncraunrunos, P. Kocrosa, Ckpunmopusm 6 Pasnenckus
MAHACIIUP: Ouge 8EOHBIC 34 YKpAcama Ha cmapobsazapckume psxonucu om IX-X 6.,
lin:] Cpednosexosuna xpucmusncka Espona: Hsmox u 3anad. Llennocmu, mpadu-
yuu, 05u4y34ue, ed.B.Twoseae, A.Muatenosa, Cocl)n;{ 2002, pp. 719-725;
P.KocroBa, K.IlonkoHCTAaHTUHOB, Manacmupume na Ilokpscmumens,
[in:] Xpucmusnckama xyamypa 6 Cpednosexosua boazapus. Mamepuaiu om nayno-
Haina Hayuna xongeperyus Ilymen 2—4 maii 2007 200una no cayaii 1100 200unn om
cnspmma na ce. Kngs Bopuc-Muxaua (ox. §35—907 2.),ed. IL.Te o pru e B, Illymen 2008,
pp- 176-177; HBCA, pp. 80-81; K.Po p konstantinov,R.Kostova, Architecture
of Conversion: Provincial Monasteries in the 9" ~10" ¢. Bulgaria, TT'D 53, 2010, pp. 118—12.4.

“K. Popkonstantinov, R. Kostova, drchitecture of Conversion...,
pp. 124-127; P. KocTtoBa, K. I[lonKoOHCTaAaHTHHOB, Mawnacmupume na
Hoxpscmumens..., pp. 177-178.

* R.Kostova,St. Kliment of Obrid and his monastery: some more archaeology of the
written evidence, SB 25, 2006, pp. 593—605; €a dem, K.IIONKOHCTAaHTHHOB,
Manacmupume na Hoxpscmumens..., pp. 173—174; I5CA, p. 78.

*PKocrtoBa, K. IlonkoHCTaHTHUHO B, Manacmupume na Iloxpscimumend...,

pp- 174-175; HBCA, p. 78.
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Another monastery which had its heyday during tsar Peter’s rule was the
monastery near the village of Chernoglavtsi (25 km northwest of Pliska),
among the ruins of which were found more than seventy inscriptions,
three of which have been dated to 954, 959 and 962, respectively?. It was
during the same time that the numerous rock monasteries to the south
of Dristra, along the dried-up Kanadol River, flourished, as well as the
rock hermitages near the village of Murfatlar, near present-day Constanta
in Northern Dobrudzha®.

The fragments of book cover metal ornaments, writing implements
(styluses), graffiti, Greek and Slavic abecedaria and various Greek and
Slavic (Glagolitic and Cyrillic) stone inscriptions allow us to regard the
monasteries of Preslav, Pliska, Ravna and Karaach Teke as among
the main cultural and educational centres in the country at the time before
the conquest of the eastern Bulgarian territories by the armies of emperor
John I Tzymiskes in 971.

The emergence of ‘private’ monasteries, founded by members of influ-
ential aristocratic families holding the highest positions of authority
in the state and ecclesiastical administration was a particular develop-
ment in the history of monasticism that occurred around the middle
of the 10" century. A case in point here is the private residence near the
church at Selishte in the Outer City of Preslav which was transformed
into a monastery. George Synkellos became the patron of this monas-
tery; the monk reinterred therein his mother’s remains, as well as those
of several other individuals (most probably relatives of his) in a chamber
under the west portico of the church. At the northern wall of the same
church yet another burial chamber was found, in which the remains of

*T.baaab6anos, Cmapobsazapcxusm manacmup npu c. Yeprozaasyu (Ilpeo-
sapumento cwﬁmﬁme), MHMMIII 8, 1993, pp. 263—272; K. ITonkoHCTAaHTHUHOB,
I AtaHacoB, 3z dsa nadnuca om X 8. om manacmupa npu Yeprozrasyu, Hlymencko,
Eno 2.4,1994, pp. 105—110; T.Baaabauos, M. Tuxosa, Hadnucsm om 18 cenmem-
6pu 6403 2. (954 2./955 2.) — om c. Yepnoznasyu, Ilymencxo, Boazapus, [IKII 6, 2002,
pp- s8—66; I'l. 'e o pr u e B, Manacmupsm om X 6. npu c. epnoerasyu, llymencka
obaacm, TCYHLICBITHA 12, 2005, pp. 71-79.

»T. ATaHacoB, 34 XpoHoA02UIMNA 1 MOHAUMECKATNA OP2AHUIAYUL 6 CKAAHUINE
obument npes Ilspsomo 5mmpcm yapcmeo, [in:] Cgemazapam obumen 302])4@, vol. I11,
ed. B.Tw 3 e aeB, Codust 1999, pp. 281-299.
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Mostich, ichirgu-boila had been reinterred. Mostich had been the gov-
ernor of the core territories of Bulgaria around Pliska and Preslav during
the reign of tsar Symeon, who at the age of eighty abdicated from his
office in order to become a monk*+.

The appearance of such a ‘family’ monastery in Preslav is hardly sur-
prising in as far as the senior church officials were recruited from within
the ranks of the aristocratic establishment. However, something else is
of interest in this particular case; the inscription for the re-interment
of George Synkellos’ mother and his lead seals™, as well as the inscription
on Mostich’s grave, are only in the Slavic language and written in the
Cyrillic script. This is undoubtedly clear evidence of the wide spread
of the Slavic language in state and ecclesiastical circles in the last two
decades of Peter’s rule, who at that time began to inscribe his lead seals
with Slavic legends®. It was also at that time that the practice of daily
services in the Slavic language was fully introduced in the Bulgarian mon-
asteries”’. All this allows us to assume that around the middle of the 10™
century the dominant trend in Preslav was towards gradual emancipation
of the Christian Bulgarian culture from the Byzantine one, a policy going
back to prince Boris I-Michael and tsar Symeon.

Considering the above described cultural situation, it is hardly surpris-
ing that respect for the men of the cloth is a central topic in Cosmas the
Priest’s Sermon. The Old-Bulgarian writer stresses that priests are always
ordained by God and they cannot be judged by the laity for their personal

*K.ITonkxouncraurtunos,P.Kocrosa Manacmup na wspzybuis Mocmuu,
[in:] Apxeonoennecku omxpumus u paskonxu npes 2007 2., Codust 2008, pp. 629—632;
P. Ko croBa, [lamponar u manacmupcra zeozpagdus 6 beazapus npes smopama
nonosuna na IX u X ., [in:] Laurea. In honorem Margaritae Vaklinova, vol. 1, ed.
b.ITerpynosa, AL Arapaxos, E.Bacuaesna, Co(l)mi 2009, pp. 201-202;
K. IMonxoucraunrunos, P. Kocrosa, Manacmupem na leopeu cunxen
bvazapcku 6 [lpecaas: Hemopusma na edna apucmoxpamuuna amuins om X 8.,
ITp.Co 7, 2013, pp. 44—63.

»W.WNopaanos, Kopnyc na cpet)uosekasﬂume 55/12/,1])[76% nevamu, Co(l)uﬂ 2016,
pp- 175-177 (N® 326-334).

* Jbidem, pp. 116-120 (N 254—259a).

7 M. U o B4 e B a, Cmapoborzapcxusm caywebern muneti, Copus 2014, pp. 14—21.
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sins as long as they preserve their orthodoxy*®. However, Cosmas goes
further than simply assert the authority of the clergy; he sounds a warning
to the secular rulers, too, stating that the Church stands above them and
is not subject to their will. So many mighty emperors, princes and wise men
of old have tried to destroy God’s Church, but have only ruined themselves,
body and soul. And the Church stays inviolate now and forever™.
Obviously, towards the middle of the 10 century Old-Bulgarian lit-
erature already abounded in translated texts postulating the supremacy
of spiritual authority over secular power. However, the earliest Preslav
writers rarely touched upon this topic in their writings®; the ruler’s stand-
ing in the first decades after the conversion to Christianity was too high

*Cosmas the Priest,p.314.

»Cosmas the Priest, p.318. Here, and elsewhere, Cosmas paraphrases
a passage from the Pseudo-Chrysostom’s Sermo de pseundoprophetis (PG, vol. LIX,
col. 560): YO. Tpu § o u o B, becedama..., pp. 33—34; Cosmas le prétre, Le
traité contre les bogomiles, transl.,, ed. H-Ch. Puech, A. Vaillant, Paris 194s,
pp- 47-52; YO. B e r y 1 o B, Kosma Ilpecsumep 6 crasauckux aumepamypax, Codust
1973, pp. 227-229. It has been established that this apocalyptic work was written by
an anonymous Antiochene author around the middle of the 7* and the middle of
the 8% centuries: A. W h e al ey, ‘Sermo de pseudoprophetis” of Pseudo-John Chrysostom:
A Homily from Antioch under Early Islamic Rule, B 69, 1999, pp. 178—186. The Old-
Bulgarian translation of the text was included as Discourse 2.4 in the longer version of the
Zlatostruy collection — F. T h o m's o n, Chrysostomica Palaeoslavica. A Preliminary
Study of the Sources of the Chrysorrhoas (Zlatostruy) Collection, Cyr 6,198z, p. 10; Hoann
Suamoycm 8 dpesnepyccxoil u wycHocrassnckoi nucomenrocmu XI-XVI1 sexos. Kamanoz
comuanil, ed. E. I'pancrpem,O. TBoporos,A.Baaesuuioc, Canxr-Ilerepbypr
1998, pp. 22—23 (N233); Sl. M u A T € 1 0 B, 31amocmpyii: cmapobeazapcxu xomuiemuyer
€800, c&3daden no unuynamusama ua beizapckus yap Cumeon. Texcmorozuuno u u3so-
posedcko uscaedsane, Codus 2013, p. 42; A. AuMurt p o B a, [lcesdo-3namoycmosomo
c1080 “3a asncenpopoyume” 8 “beceda npomus bozomusume” — yumupane uin Hos npe-
6002, KWSS 9, 2014, pp. 23—32; ¢ ad e m, Ssamocmpysm 6 npesodaueckama desinocm
Ha cmapoboazapckume xnuncosuuyn, Codust 2016, pp. 218—223 (The author believes
that Cosmas used directly the Greek text of the discourse, rather than the translation
found in the Zlatostruy).

* Quite telling in that respect is the fact that, in his Hexameron, John the Exarch
touches only once on the subject of the interplay between the state and the church,
in the context of the bibilical story of King Uzziah (2 Chron 26, 16-23), in order to
illustrate the need for strict separation of the imperial and the ecclesiastical dignity:
John the Exarch, Hexameron,vol. 1L, pp. 6569 (43 b—d).
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and the Bulgarian church was too young and weak to aspire to a totally
independent role in social life.

The critical attitude to secular rulers found a clear expression in the
Testament of St. John of Rila, the first Bulgarian hermit. This unique
record of the ideological attitudes of Bulgarian monkhood in the first
half of the 10" century propounds the idea that monks serve the King
in Heaven and not earthly masters:

Nor look to be recognized and beloved by earthly kings and princes,
nor put your hope in them, leaving the heavenly King, with whom you

enlisted to be soldiers and wrestle not against flesh and blood, but against
the ruler of the davkness of this world (Eph 6, 12).

The author of the Testament did not hesitate to set even his relations
with tsar Peter within the context of his negative attitude to secular
authority, a motif developed further in a number of hagiographic works
devoted to the saint®:

3 Testament of Jobn of Rila, p. 442.103—107 (transl. I Iliev, p. 131; another tranl-
sation: K. P e tkov, The Voices of Medieval Bulgaria, Seventh-Fifteenth Century. The
Records of a Bygone Culture, Leiden 2008, p. 113). In favour of the authenticity of
the Testament: 1. D uj ¢ e v, La réforme monastique en Bulgarie an X siécle, [in:] Etudes
de civilisation médiévale, Poitiers 1974, pp. 255-264; B.T'10 3 ¢ A ¢ B, ‘Beauxo ceemuno 3a
yeans ceam” (Cs. Hean Puicku 6 usmepenusma na ceoemo speme), [in:] Ceemozopcxa...,
Pp- 13—24; Testament of John of Rila, transl. L. Iliev, [in:] Byzantine Monastic
Foundation Documents. A Complete Translation of the Surviving Founders Typika and
Testaments,vol. L ed.]. Thomas, A.Her o, Washington 2000, p.127; L. Aurtaspus,
Xpucmuancmso 6 Boazapuu..., p. 139. However, the text is only familiar from much later
copies, which raises serious doubts about its authenticity - A. Ty puaos,B.®aop s,
Xpucmuanckas aumepamypa y crassu 6 cepedune X — cepedune XI 6. u mexccrassnckue
Kyavmypuvte cés3u, [in:] Xpucmuancmso 6 cmpanax Bocmounoii, FOzo-Bocmounoii
u Llenmpanvnoii Esponvt na nopoze 6mopozo moicauesemu, ed.B.H. ®ao p s, Mocksa
2002, p. 414.

»T. A and e, Bausocm u pasiuuns 8 enu3oda 3a HeoCouecmsenama cpenya meycdy
6. Hoan Puacku u yap Iemsp 6 weumusma na Pusckus céemey, IMMMK s, 1993, Codust
1998, pp. 71-76; X. Tp e aa d ua o8, Juarozem Hean Puscku — yap Ilemsp xamo
ucmopuocopcxu paxm, [TKIII 4, 1999, pp-20-3;.IToackancky, Cpeafboeemmm
meonomxa xruxcesrocm y Byzapckoj u Cpouju (865—1459), Beorpaa 2010, p. 133;
B. Hux 0 A 0 B a, Cpednosexosnume susanmusicku u ea2apcku 64adements, Kpaieme
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Now again, keep yourselves away from the avaricious snake, for the love
of money is the root of all evil (1 Tim 6, 10), according to the apostle, who
calls it a second idolatry. Because for the hermit wealth consists not
in silver and gold, but in perfect poverty, in the denial of his personal
will, and in lofty humbleness. [...] For in the beginning, when I came
to this wilderness, the sly enemy attempted to allure me, for the pious
king sent to me a lot of gold. For the sake of God I refused to see him,
for I understood that it was a perfidy of the devil. I did not accept it, but

returned it to those who sent it®.

* X X

Faced from the very beginning of his reign with multiple external and
internal challenges, tsar Peter placed at the heart of his ruler’s propagan-
da the idea of his perfect piety and of himself as the supreme protector
of the Bulgarian church and defender of the faith. Evidence of the fact
that around the middle of the 10™ century the idea of the ruler’s piety
had grown in scale to become an official political programme are the seals
on which the images of tsar Peter and tsartisa Maria-Irene are accompa-
nied by the legend 1 Iétpog Paaiheds edoePic (Peter a pious emperor)’.

u xsseme Ha Cpedna u 3anadna Eepona 6 codbama na ceemyume om 0s42apcxus nanmeot,
WIT 67.5/6, 2011, p.138; L. Biliar s ky, Le tsar sur la montagne, [in:] Histoire, mémoire
et dévotion. Regards croisés sur la construction des identités dans le monde orthodoxe aux
époques byzantine et post-byzantine, ed. R. P 2 u n, Seyssel 2016, pp. 53-71.

$ Testament of Jobn of Rila, pp. 441.76 — 442.95 (transl. LIliev, p. 130).

. Mo p aanos, Kopnyc na cpednosexosnume 612apcki newam..., pp. 95—110
(edition of 88 seals of this class). One more seal was published recently: K. A aa px 0B,
Lewam na yap Lemsp om pasxonxume na obexm Yauya” 6 Ilpecaas, HCE 13, 2017,
pp- 307-310. See also: Y. 1o p A a 1 0 B, [levamume na npecrasckume aademenn
(893—971), Codust 1993, pp. 14-15, 31-33; i d e m, Besuuxsane u ymssprcoasane na yap-
ckama uncmumynyus 6 cpednosexosna boazapus. (Cnoped dannume na aademenckume
nesamu), (in:] Emuudeckusm npobaem u Haynonainusm 6snpoc ua 6oizapume, [ INoBAUB
1994, p. 110; J. She p ar d, 4 marriage too far? Maria Lekapena and Peter of Bulgaria,
lin:] The Empress Theophano. Byzantium and the West at the Turn of the First Millennium,
ed. A.Davids, Cambridge 1995, pp. 142-146 (reprinted in: i d e m, Emergent Elites and
Byzantium in the Balkans and East-Central Europe, Farnham 2011, V); HL. Ho pAaHOB,
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No doubt this ‘political piety’ represented a peculiar continuation and
evolution of the religious and political beliefs of Boris I-Michael and of
the tsar-philosopher ideal cultivated at the court of Symeon I*.

It should be noted that it was precisely in the 930s—960s that the
targeted efforts of the Bulgarian ruling circles created the conditions
for the establishment and the wide dissemination of the cult of prince
Boris I-Michael*®.

Kopnyc na nevamume na cpednosexosna boazapus, Codust 2001, pp. 60—63. It secems
likely that Leo the Deacon (p. 78.11) made an implicit reference to the title
of interest here, when he wrote of Peter as évdpa Yeoduhd] kel oeBdopov (a God-loving
and pious man). No doubt, the title pious emperor had a profound political and religious
significance and should not be described as inconsequential (...) honorary rather than
real - V.B eSevliev, Die Kaiseridee bei den Protobulgaren, Bv{ 3, 1971, p. 92;id e m,
1Ispsobeazapckn nadnucu, Codust 1992, p. 81.

» A. Hux o a 0 B, Cmapobeacapckusm npesod na “Hzioncenne na noyuumennn
2na6u xom umnepamop FOcmunuarn” om dsxon Azanum u passumuemo na udesma 3a
docmotiHcmeomo Ha 55/124pc7cwl 8aademe 8 xpas wa IX — navaromo na X s., Pbg 24.3,
2000, pp. 81-82.

3¢ The evidence of the existence of this cult is indirect; there are no extant vitas
of Boris-Michael, nor services, canons and panegyrics for him and his name is not
to be found in any Menaion or Synaxarion. However, there are sufficient grounds to
argue that the cult emerged soon after 907, but later declined for reasons on which
there is no need to dwell here: H. T'e o pru e B a, Koam ssnpoca 3a nowumannemo na
ka3 bBopuc I kamo ceemey, KMC 8 1991, pp. 178—188; A. Hemme axu e B, Kou
senpoca 3a xyima na xunss Bopuc-Muxaun 6 cpednosexosna boazapus, I ss.3/ 4,
1999, pp. 158-176 (detailed review of primary sources and research); A. Typuaos,
Bopuc, [in:] Ilpasocrasnas suyuxaonedus, vol. VI, Mocksa 2003, p. 315 A. Ty p u-
A0 B, Slavica Cyrillomethodiana. Hemounuxosedenue ucmoput 1 kysomypo w0icupix cAa8m
u Apesneti Pycu. Meyccaassmckue Kyssmypuvte c63u snoxu cpedrnesexosss, Mocksa 2010,
pp- 124-125; [. ITo A c x a a c x u, Cpedmosexosna meoromxa..., p. 79; A. Nikoloyv,
Making a new basileus: the case of Symeon of Bulgaria (893—927) reconsidered, [in:]
Rome, Constantinople and Newly Converted Europe. Archeological and Historical
Evidence,vol.1,ed. M.Salamon etal, Krakéw-Leipzig-Rzeszéw—Warszawa 2012,
pp- 101-108. As noted above, Ivan Bilyarski disputes the existence of a mediaeval cult
of Boris-Michael: 1. B u a 51 p ¢ x u, Hebecnume noxposumenn..., p.33; L Biliarsky,
St. Peter (927-969), Tsar of the Bulgarians, |in:] State and Church: Studies in Medieval
Bulgaria and Byzantium, ed. V.Gjuzelev, K. Petkoyv, Sofia 2011, p. 175. To the
research reviewed in D. Cheshmedzhiev’s article, could be added: D.O bolensky, The
Byzantine Commonwealth..., pp. 308—309, 313; i d e m, Nationalism in Eastern Europe
in the Middle Ages, TRHS, 5™ series, 22, 1972, p. 6; 5. @ a 0 p 51, Qopmuposarnue zocydap-

CTNBEHHOCIIUL 14 3APONCOCHILE MONUIMULECKOTE MBLCA Y CAABSHCKUX HAPodos, [in:] Ouepxn
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In this context, it should be remembered that at least two events related
to the personality of Boris I-Michael found their place among the holidays
celebrated by the Bulgarian church around the end of the 9 and the
beginning of the 10" century; on May 28th it commemorated she victory
of the Bulgarian prince Michael, when a revolt broke out against him on
account of the conversion and on April 28th, the consecration of Apostle
Peter’s church among the Bulgarians”. The former is a reference to the
anti-Christian revolt in Bulgaria in the spring of 866, which was to a large
extent due to the insensitive behaviour of the Byzantine bishops and
priests who settled in the country; the latter most probably refers to the
consecration of the Great Basilica in the Outer City of the Bulgarian
capital of Pliska, the most spectacular church building in early mediaeval
Bulgaria, whose construction began under the auspices of the legates
of Nicholas I and Hadrian II.

In essence, these church holidays, introduced in the first decades after
the conversion, commemorated the short-lived affiliation of Bulgaria
to the Roman Church in 866-870 and must have played a crucial role
in the canonisation of Boris I-Michael soon after his death on May 2nd,
907. Moreover, in the eyes of his contemporaries, the Christianiser of the
Bulgarians, who became known for his acumen and dexterity in manoeu-
vring between Constantinople and Rome, symbolised the idea of closeness
and peace between the Christian peoples of Byzantium and Bulgaria®®.
His veneration as a saint apparently helped strengthen the ruling dynasty

UCTROPUL 1 KYAOTRYPbL CAABSH, B.K. B 0 A x 0B, MockBa 1996, pp- 265—266. An attempt
at systematising the types of sainted rulers in Eastern and Northern Europe in the 9"~12*
centuries can be found in: K. G 6 r s k i, La naissance des états et le “voi-saint”. Probléme de
de lidéologie féodale, [in:] L’ Europe aux IX°—XT siécles. Aux origines des états nationaux,
ed.A.Gieysztor, T.Manteuffel, Varsovie 1968, pp. 425-432 (unfortunately, the
author does not include the available evidence of the cults of Boris I-Michael and Peter).

7 A. Ty p ua o8, Slavica Cyrillomethodiana..., p. 120.

#* About Boris see: J. She p ard, Slavs and Bulgars, [in:] The New Cambridge
Medieval History, vol. 11, c. 700 — 900, ed. R. M cKitterick, Cambridge 1995,
pp- 228—248 [= idem, Emergent Elites and Byzantium in the Balkans and East-
Central Europe, Farnham 2011, II]; L. Sim e o n o v a, Diplomacy of the Letter and the
Cross. Photios, Bulgaria and the Papacy, §60s—880s, Amsterdam 1998; V1. Boxxuaos,
B.T'wo 3 eaeB, Hemopus na cpeﬁﬂogemsﬂa Ebﬂzapuﬂ (VH—XIV 8.), Cocl)m{ 1999,
pp- 169-195; I. TT 0 A c K a A ¢ k 1, Cpedwosexosna meoromwxa..., pp. 65—79.
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and nourished the traditional reverence of Bulgarians for the members
of their ruling family.

All this allows us to conclude that it was by no means a coincidence that
tsar Peter named his first son and heir Boris; what we have here is clear
evidence of the aspirations of this ruler to legitimise himself as someone
continuing the political traditions whose foundations were laid by his
grand-father, Boris I-Michael. The same trend can also be observed in the
church service for tsar Peter, which meaningfully refers to the deceased
ruler as emulator of the good deeds of the Archangel Michael®.

Indirect evidence of the political climate and the ruler’s propa-
ganda in Preslav during the period under consideration can be found
in the epistle of patriarch Theophylaktos of Constantinople (933-956)
addressed to the emperor of Bulgaria Peter. Referring to his family ties
with the Bulgarian sovereign, the patriarch extols his fzithful and God-
loving soul and portrays his correspondent as an incarnation of the ideal
of the God-guided Christ-loving ruler*, very similar to the description
given in patriarch Photios epistle to Boris I-Michael almost a century
earlier.

Theophylaktos observes that the tsar:

considers not only what is good for himself but shields protectively every
subject of his, counsels what is best and salvatory. And what could be
better or more salvatory than the true and sincere faith, as well as the
sound understanding of the Divine, through which with sound con-
science we worship the only most all-pure and most holy God? Because
this constitutes the basis of our salvation. Not only do you honour that
as one of the most important things and always apply it with every effort,
but you also constantly, every day and every hour, show it and guide to

it every subject*.

» Service of St. Tsar Peter, p. 392.

+ Letter of the Patriarch Theophylaktos to Tsar Peter, p. 312.28—29. See also:
I.TTo A cx a a c x u, Cpedwwosexosra meorowixa..., p. 163.

# Letter of the Patriarch Theophylaktos to Tsar Peter, p. 311.6—14.
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Of particular interest is the concluding part of the epistle, where
patriarch Theophylaktos expresses his conviction that tsar Peter will
personally strengthen his subjects’ piety and eradicate the Bogomil heresy.

But you, God-lover, be my herald of piety, teacher of Orthodoxy (ép3o-
Sokiag Siddarahog), corrector or persecutor and destroyer of the heretic
delusion and the strongest and the most excellent in everything that is
best, about which I will boast no less than about our kinship and the

friendship*.

The idea of the active role of the pious tsar Peter as a stalwart and prop-
agator (‘teacher’) of Orthodoxy among his subjects, reflected in patriarch
Theophylaktos epistle, could be traced in some records which suggest
that the Bulgarian ruler was not averse to certain literary pursuits. Thus,
a brief homily dealing with moral issues was published under his name
in two Russian collections from the 16" century, Peter emperor said: your
mouth must not be the gateway of evil talk, nor must your tongue utter
evil. Your throat must not be the highway of sinful speech®. Also associated
with tsar Peter’s name is the compilation of a paschal table, published by
Yakov Kraykov in his Book for Various Occasions (Venice, 1572), containing
the clarification, This text found I, Jacob, in the books of Peter, emperor of
the Bulgarians, who had his capital in the city of Great Preslav and died
in the great Rome**.

# Letter of the Patriarch Theophylaktos to Tiar Peter, p. 315.131-13 4.
“P.I1asaoBa, [lemsp Yeprnopusey — fmapoﬁmzapcxu nucamen om X 6., Cocl)m{
1994, p. 28; IL. Aumut p o B, [lemap Yepnopusey. Ouepyu no cmapoboizapcxa aume-
pamypa npes caedcumeonosama enoxa, lllymen 1995, p. 41.
+#]J.Jerkov-Kapaldo, Le “Razlicnie potrebii” di Jakov di Sofia alla luce di un
esemp/dre complete, BBg 6, 1980, p. 230; P. ITaB A 0 B a, [lemzp Yepropusey..., p. 29;
A.Huxoao B, [losuwmuyuecka muces 6 paﬂﬂocpeﬁuaeemgﬂa Ez/lzapwl ( fpeﬁama na IX
— xpas na X sex), Codust 2006, p. 253. It remains unclear whether these paschal tables
were attributed to tsar Peter by the book’s publisher, Yakov Kraykov, or he himself
copied them from an older manuscript, similar to the prayer book (from the 17" c.?)
seen by Pencho R. Slaveykov, which contained a paschal table bearing the heading,
masu nacxaius cscmasu yap Iemsp, xotimo ymps 6 Pun [this paschal table compiled
tsar Peter, who died in Rome] - ILP. C s a B e i k 0 B, [Tuema, CHYHK 20, 1904, p. 38;
b. Aureaos, Hs cmapama 5mzapacﬂ, pycka u cpbﬁcica Aumepamypa, vol. I, Co(l)m{
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As could be seen, the above records do not reveal clearly the nature
of tsar Peter’s literary pursuits®. However, contemporary Slavistics has
significantly enriched the traditional understanding of the development

1959, p. 55. As regards the legend about the death of tsar Peter in Rome, it was recorded
as early as the second half of the 11" century in the Bulgarian Apocryphal Chronicle:
V.TapkovaZaimova, A.Miltenova, Historical and Apocalyptic Literature
in Byzantium and Medieval Bulgaria, Sofia 2011, p. 293: Peter, the king of Bulgaria,
a righteous man, left the kingdom and fled westwards to Rome and ended bis life there. See
also: A. Yew Meaxues, Haxoixo beaexcxn 3a xysma xom yap Lemasp I (927-965),
lin:] Xpucmuswuckama mpaduyus u yapcxama uncmumyyus 8 0o42apcxama Kysmypa,
ed.B.b o n e Ba, [llymen 2003, pp. 29-30,34-35; I. ITo A c x a A c x u, Cpedrosexosna
meoaomxa..., pp. 77, 239. Ivan Bilyarski cautiously speculates that the note on Peter’s death
in Rome, included in the Bulgarian Apocryphal Chronicle, could be a later interpolation,
based on Kraykov’s book of 1572 (M. b u a 51 p ¢ x n, Cxasanue na Headis npopoxa u dop-
MUPAHETNO HA NOAUMULECKAMA 10e010215 HA pannocpednosexosra Boazapus, Codus 2011,
Pp- 13-14, 172-173; i d e m, The Tale of the Prophet Isaiah. The Destiny and Meanings of an
Apocryphal Text, Leiden—Boston 2013, pp. 9-10, 57). For a skeptical view on Bilyarskis
hypothesis sce: M. LTu 6 pan cxa-Ko crtosa, Coopruxsm “Pasanunu nompebu” na
Axos Kpaiikos mewcdy Beneyus u basxanume npes XVI sex, Codust 2012, pp. 114—115.
Recently, Hristo Trendafilov has argued that the compiler of the Bulgarian Apocryphal
Chronicle lived and worked at the beginning of the 17* century and used Yakov Kraykov’s
book (X Tp eapaduaOB, Eb/tmpmwlm anoxpugpern aemonuc u Maspo Opﬁuﬂu,
Ilymen 2016, p. 42). However, this theory is invalidated by the fact that an Ottoman
chronicle of the beginning of the 16" century includes an abridged and partially edited
Turkish translation of the Bulgarian Apocryphal Chronicle: D.R u's e v, Eine untypische
Abweichung in der osmanischen Geschichtsschreibung: Die Geschichte der bulgarischen
Herrscher in Tevarih-i al-i ‘Osman von Kemalpasazade. Wissenschaftliche Hausarbeit
zur Evlangung des akademischen Grades eines Master of Arts der Universitit Hamburg,
Hamburg2016; D. R u's ¢ v, Kemalpasazide's History of Medieval Bulgaria: A Io’”’-tmtury
Ottoman rendering of the Bulgarian Apocryphal Chronicle (Tale of the Prophet Isaiah),
(in:] Testis temporum et laudator historiae. Cooprux 6 namem na npog. Hean Boxcunos
(in press). However, the reference to Peter’s death in Rome is missing from the Turkish
translation of the Bulgarian Apocryphal Chronicle; therefore, the question of the origin
and interpretation of this motif remains unresolved.

+ By and large, I share the doubts raised in historiography about equating the Old-
Bulgarian writer monk Peter with tsar Peter: 11. Aua pees, Kem 6via Yepropusey
Ilemp?, BBg 6, 1980, pp. s1-56. A detailed overview of the discussion on this issue is
given by Rumyana Pavlova, who does not however commit herself to a particular view:
P.ITa B a o Ba,llemsp Yepnopusey..., pp. 9—30. An interesting hypothesis is that Cosma’s
Sermon was written we 6e3 yuacmuemo na yap Iemsp [not without the involvement
of emperor Peter] —I1.I1a B a o B, Ase beaexcku xom “Beceda na nedocmoiinus npessumep
Kosma cpeugy nosonossurama ce epec na bozomurnume”, Ip.C6 4,1993, p. 226.
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of Old-Bulgarian literature in the decades after Symeon I’s death, which
allows us to analyse here in greater detail the literary activities of the
Preslav writers, whose texts largely reflect the political and cultural trends
in the Peter’s court.

The starting point of our analysis of the activities of the Bulgarian writ-
ers in the 930s—960s is the famous Izbornik of 1076. As research in the past
few decades has demonstrated, this Russian manuscript is an almost exact
copy of an Old-Bulgarian collection of the 10™ century, conventionally
referred to as the Izbornik of the sinful John, which was compiled on the
basis of a Princely Izbornik, itself based on an even earlier collection of texts,
the so-called Menaion Izbornik. Recently, William Veder described these
three books as variations of the same collection, intended to support the
upbringing of Bulgarian heirs to the throne (xavaptikeivor) and summed
up his observations as follows:

The book’s purpose must have limited its dissemination to a single copy
per generation. If the hypothesis is correct, the Menaion Izbornik must
have been composed around 9oo for the kanartikeinoi Michael and Peter,
the Princely Miscellany, around 930 for the kanartikeinos Boris and the
Sinful John's Izbornik, around 960 for emperor Boris IT’s heir. No such
internal dynastic documents of imperial pedagogy are known to exist

in other European mediaeval cultures.*

Here we would analyse in greater detail some of the texts and their
renditions in the different versions of the Izbornik since these reflect,
although in an abbreviated form and frequently with significant editorial
alterations, the content of a number of Old-Bulgarian translations kept
in the palace library in Preslav and in the metropolitan monasteries.

+ KhNAKHH H3ROPhNHE' 34 863NUMAHUE HA Kanapmuxuna, ed.V.depe ps vol. I,
Beanko TepHOBO 2008, p. 12. See also: W. Ve d e r, The “Tebornik of John the Sinner”:
a Compilation from Compilations, TK 8, 1983, pp. 15-33; i d e m, The Izhornik of 1076,
lin:] The Edificatory Prose of Kievan Rus), transl. id e m, introd. idem, A. Turiloyv,
Cambridge, Mass. 1994, pp. XXIII-XL; W. Ve d e r, Two Hundred Years of Misguided
Philological Research, RS 47,1994, p. 1075 1d e m, Der bulgarische Ursprung des Izhornik
von 1076, KMC 10, 1995, pp. 82—87.
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Along with the biblical Book of Sirach, the Izbornik of 1076 com-
prises also fragments from John Climacus’ Ladder of Divine Ascent, the
Egyptian Patericon, emperor Symeon’s Miscellany (the Izbornik of 1073)
and Zlatostruy (a collection of John Chrysostom’s homilies translated
into Old Bulgarian by the orders of tsar Symeon). Furthermore, Dmitriy
Bulanin’s research indicates that the anonymous compiler of the original
Menaion Izbornik had at his disposal and put together in a single tome
the complete Old-Bulgarian translations of a number of Greek homiletic
texts: Paragon of the Souls by emperor Leo VI the Wise (with a mislead-
ing attribution of authorship to Maximos the Confessor), Exposition
of Paraenetic Chapters Addressed to emperor Justinian by Deacon Agapetos,
the Encheiridion by the Stoic philosopher Epictetus (in a Christianised
version by Nilus of Ancyra), fragments of Chapters on Love by Maximos
the Confessor, as well as some other patristic authors’ writings*.

Thus, nowadays, it could be considered proven that the appearance
of the Izbornik of 1076, regarded by some researchers as ‘an original exam-
ple of Old-Russian literature’, whose texts are indirectly related to the
Bulgarian originals*, represents simply the final link in a long chain
of transformations undergone by a series of writings, either translated or
compiled in the Preslav literary centre between the end of the 9" century
and the year 971. As William Veder rightly observed, with the ongoing
acculturation of Bulgarian society in the decades after its conversion to
Christianity, the transition from translation to active imitation required

+ A. Byaanwun, Heussecmuvii ucmoynux Hzbopuuxa 1076 2., TOAPA 44, 1990,
pp- 161-178; i d e m, Aumuunvie mpﬂamﬂm 8 apegﬂepymcoﬂ aumepamype XI-XV1 ss.,
Miinchen 1991, pp. 96-137; i d e m, XKumue Ilasra Dusericxozo — boszapckuti nepesod
X6, KMC 10,1995, pp. 10-11; i d e m, Texcmonroeuyeckue u bubanozpaguyeckue apaﬁe[xu.
VII. “Hacmasaenue” Azanuma: neckoavko snu3odos u3 ucmopu cAA8SHCKOLE Peyenyui,
[in:] Kamanoz namsmnuxos dpesnepyccxoii nucomennocmu XI-XIV as. (Pyxonucuvie
xnuen), ed. i d e m, Canxr-ITerep6ypr 2014, pp. 537-538; id e m, “Kopuuas xnuea”
u “Kunea Kopmuuit” (Cemanmura nassanuii 06yx opesnepycckux xnuz), PAn, 2017.2,
pp- 10—14. Dmitriy Bulanin’s conclusions have been espoused by W. Ved er, The
Izbornitk of 1076...., pp. XXXIIT-XXXVIIL

#H.Memnye p ¢ u i1, Bsaumoommnouienus H350pﬂwcﬂ 1073 2. £H350ph!wc0/w 1076 2.,
(in:] Hs60pnux Cesmocaasa 1073 2. Céopnux cmameii, ed. B.A. P b1 6 a x 0 B, Mocksa

1977, Pp- 9192, 99.
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time; thus the emergence of such an extensive exhortative compilation as
the Old-Bulgarian Izbornik (copied with minor alterations and additions
in Kiev in 1076) should be linked to the work of the writers from the
literary centre in the Bulgarian capital at the time of tsar Peter*.

The size of the Izbornik makes any detailed exploration of its content
within the context of this article impossible®. Therefore, the present anal-
ysis will be limited to three of the works there, which demonstrate clearly
how the compilers of the miscellany used the older texts and adapted
them to serve the spiritual needs of their contemporaries.

Let us turn our attention first to an anonymous work entitled

Admeonition to the rich*. The copy in the Izbornik of 1076 represents it
as a compilation of seventeen fragments of the complete Old-Bulgarian
translation of the Exposition by Deacon Agapetos™, a fragment of the
Old-Bulgarian translation of the Christianised version of the Encheiridion
by Epictetus® and two fragments from the Old-Bulgarian translation of
the Chapters on Love by Maximos the Confessor’*.

Although the oldest of all still extant copies, the copy of the Ad-
monition included in the Izbornik of 1076 can by no means be consid-
ered the most complete or the closest to the original. A comparison
with two Serbian copies from the end of the 14™ century and a Russian
one from the 16™ century (from the so-called Meletskiy Miscellany)s

#W.Veder, The Izbornik of 1076..., pp. XXXIX-XL.

*° No serious attempt has been made in contemporary historiography at a detailed
and comprehensive analysis of the ideas contained in the Izbornik of 1076. Nevertheless,
it is worth mentioning Stanislav Bondar’s stimulating monograph, which however
disregards Veder’s research and passes over the sources of the texts included in the
Izbornik: C. b o u A ap b, Puaocofcxo-mupososspernuecxoe codepycarnue “Hsbopruxos”
1073—1076 2., Kues 1990.

s Iebornik of 1076,ed. A MoapoBan ectal,f 24v—28v.

»* Chapters (according to their numbering in the Greek text) s, 8, 12, 19, 28, 32, 42,
25, 47, 48,53, 64, 68,23, 41, 14, 56.

» Fragment of Ch. 28.

s+ Fragments of Ch. s8 and 6o of the first centuria.

5 §S. Cyril and Methodius National Library — Sofia, N¢ 1037, f. 230v — 2331 (Serbian
Paterikon from the end of the 14" century) — §; National Library of Serbia — Belgrade,
Pc 26, f. 3541 — 3561 (Serbian collection of the third quarter of the 14™ century) - B;
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reveals that the original, which is the basis of this compilation, must
have also included some other fragments of Agapetos’ Exposition’t,

Vernadsky National Library of Ukraine — Kiev, Mea. m./m. 119, f. 111v—1131r (Russian
collection of the 16™ century) — M. The test of S and M was published alongside the
text of the copy of the Izbornik of 1076 in: A. By s anun, Heussecmuoiii ucmosnux...,
pp- 171-178. Recently, S was published again by Smilja Marjanovi¢-Dusani¢, who was
clearly not aware of Bulanin’s publication: C. Mapjanosuh-Aymanuh, Rex
imago Dei: o cpncxoj npepadu Azanumosoz saadapcxoz ozaedara, (in:] Tpeha jyzocaoserncka
Konpepenyuja susanmonoza, Kpymesay ro—13 maj 2000, ed. > Makxcumosuh,
H.Papowmesuh, E. Papyaosuh, Beorpaa—Kpymesaw, 2002, pp. 146-147. See
also: . ®aops, A. Ty p ua o B, Obwecnsennas morcas Cepbun xonya XII-XIII ss.
(Baacme u 06ugecmso 6 npedcmasaennsx cepbexux xuusncnuxos), [in:] Baacmo u 06ugecmeo
6 aumepamypnoix mexcmax Apesneii Pycu u opyzux crasancxux cmpar (XII-XIII ss.),
ed. B. ® a0 p s, Mocksa 2012, pp. 132—133. The text of B has not been published; it is
known to me from a microfilm copy held at St Cyril and Methodius National Library,
Sofia. S and B are practically identical, with B revealing some minor gaps, most probably
due to the scribe’s negligence. Description of the National Library of Serbia, Pc 26:
/o.Mlrassanun-Hophesuh, M. I'pospanosuhIlajuh, A.Ilepuuh,
Onuc hupuackux pyxonuca Hapodne bubanomexe Cpouje,vol. 1, Beorpaa 1986, pp. 45-52.
The compilers of the inventory note that the manuscript was bought by Vladimir
Vuksan and added to the inventory of the National Library of Serbia in 1949. What is
of interest is whether there is a connection between this manuscript and the one used
by M. Petrovskiy in 1865 in the publication of a homily attributed to Metropolitan
Hilarion of Kiev, whose title is practically identical with that of the copy of the work
in the inventory of the NLS — Pc 26, f. 91. According to the publisher’s note, this is
a Serbian manuscript, written on rag paper from the 14"-15™ century, which at that
time was in the possession of Konstantin D. Petkovich, the Russian consul in Dubrovnik
(H-Huxoab cxuit, Mamepuano: 015 nospemento20 cnucka pycckux nucamenets u ux
counnenuti (X — XI 6.), Canxr-Iletep6ypr 1906, pp. 92-94; M. Cniepanckuit, /3
UCTOPUIL PYCCKO-CAABIHCKUX AumepamypHuix céaset, MockBa 1960, pp. 16-19). Recently,
the manuscript once owned by Petkovich was found by Anatoliy Turilov in the man-
uscript collection of the Library of the Academy of Sciences in Saint Petersburg,
catalogued under reference BAH, Tek. noct. 13 (A. Ty p u a 0 B, [lamsmuuxu dpes-
HEPYCCKOi AUmEPamypoL u nucoMmennocmu y 1wicnoix crassu 6 XI-XIV es. (npobremo.
u nepcnexmuso: usyvenns), [in:] Caassuckue aumepamypor. XI Mexncdynapoduuiii czesd
caasucmos. bpamuciasa, cenmsbps 1993 200a. Aoxaadss poccusicxon deaczayuu, Mocksa
1993, p- 32).

% The entire Ch. 24 (S, B) and Ch. 71 (S, B); fragments of Ch. 38 (S, B), Ch. 39
(S, B, M),and Ch. 67 (S, B). Furthermore, in S and B Ch. 23 features in its entirety, and
not just as a fragment, as is the case in the Izbornik of 1076 and M.
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the Christianised version of the Encheiridions” and the Chapters
on Love®,

The aim of the compiler was to inculcate into ‘the rich’ a set of moral
and ethical norms, by which they should be guided in their actions. The
text begins with a reminder that a man on whom God has bestowed his
grace must pay back his debt. What follows are several thematic motifs
which are instrumental in constructing the ideal image of ‘the rich’: com-
passion for those ‘suffering in misery’ and benefaction; avoiding syco-
phants and recognising true friends; fair dispensation of justice; merciful
treatment of the ‘slaves’; refraining from ‘inappropriate desires’; personal
humility and avoiding the pride that goes with ‘high rank’

The question to whom the compilation under consideration here was
addressed raises a number of issues. As could be seen, the titles of the
text according to the copies included in the Izbornik of 1076 and in the
Meletskiy Miscellany feature the rather general and apparently lacking
specific socio-political meaning term ‘rich’.

7 A fragment of Ch. 4o features in § and B; following the work under consider-
ation, the same two copies feature Ch. 69 of the Encheiridion, under the title Cuoso
nodsuncroe x bozy.

$* First centuria, Ch. 24 and 49 (S, B).

» Of interest is the way in which the Byzantine military commander and writer
of the second half of the 11™ century, Kekaumenos interprets and derives the etymology
of the Slavic word for rich: Help the needy in every way, because the rich man is god to the
poor one, as he does good to him. For that reason the Bulgarians call a rich person poydrov,
which means ‘God-like - Kekaumenos, p. 120.23-26; M. Ay it 4 e B, [Ipoy«sanus
6pxY cpednosexosuama boazapcka ucmopus u xyamypa, Codus 1981, pp. 197-198.
Kekaumenos’ comments on the perception of the word ‘rich’ in the 11 century are
significant as, on his mother’s side, he was the grandson of Samuil’s military commander
Demetrios Polemarchos and was fluent in Bulgarian - Kekaumenos, p. 174.20-24;
C.ITupusarpuy, Camyurosama dspycasa. Obxsam u xapaxmep, Codus 2000,
pp- 152-153; G. Nik ol o v, The Bulgarian aristocracy in the war against the Byzantine
Empire (971-1019), [in:] Byzantium and East Central Europe, ed. G. Prinzing,
M.Salamon,P.Stephenson,Krakdw 2001, pp. 144-145. It should also be noted
that, in his work, Kekaumenos (p. 120.22—32) advances the view that there exists
a kind of a tripartite social structure: the rich (mhodaiol) — people who can perform
juridical (and in a broader sense, administrative and social) functions, have the right to
express their opinions freely and are obliged to do charity for the benefit of the poor;
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Cosmas, who in his Sermon against the Heretics paints the picture of
the social stratification of Bulgarian society around the middle and the
second half of the 10™ century, portrays ‘the rich’ in the context of
the heretical attacks against them. The way this Old-Bulgarian writer sees
them, they are, by and large, those invested with power in this country, the
tsar, the elders and the noblemen®. Furthermore, it is ‘the rich’ who are
the carriers of literacy and have access to ‘the books’ (primarily the Bible,
‘the divine books, but also ‘the writings of the holy men) i.e. the Church
Fathers)®. Stressing that wealth is not an evil if we manage it well*, the
writer adds, if you are rich, you could save yourself through good deeds and
prayer, and by reading often the holy books and do what they command®.

It is significant that the section titled Oz the Rich in Cosmas’ work is
almost entirely devoted to a discussion on the need to disseminate and
get to know the books in the context of the wealthy Bulgarians’ treatment
and attitude of them®. According to the writer, in their ‘big-headedness’
they hide ‘the divine words’ from the sight of their brethren, not allow-
ing ‘God’s word’ to be copied and read, letting the books to be eaten by
mould and worms. No, man, do not hide God's words from those who want
to read and copy them, but rejoice that your brethren will save themselves
through them. Because they were not written to bide them in our heart
or home®. The rich should realise their duty to disseminate the books,
because departures from the true faith are caused by not reading the books
and by the indolence of priests**.

Similar views are voiced in what amounts to a brief foreword to

the Izbornik, The Homily of a Certain Monk on Reading Scripture®. The

the middling (péoot) — not granted the right to voice their opinions and unable to do
charitable work, but still allowed to help the poor; and the inferior (of xdTw).

®Cosmas the Priest,p.342.

¢ On this distinction: Cosmas the Priest, p.31o.

“2Cosmas the Priest, p.356.

“Cosmas the Priest,p.357.

“Cosmas the Priest, pp.384—-387.

“Cosmas the Priest,p.384.

“Cosmas the Priest, p.387

¢ Izbornik of 1076,ed. AAMoasoBan etal,f ir—4v(transl. W.Veder, pp.3-4).
See also: 5. Aureaos, 34 mpu counnenus 6 Cumeonosume coopruyn, CA s, 1979,
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anonymous author compares the significance of books to the righteous with
the reins, which are used to steer and control a horse. He invokes Christians
to probe deeply into the essence of what they are reading and urges them to
abide by the truths found in the books. As for the author’s understanding
of the practical purpose of the apparently chaotic [zbornik, a book seeking
to inculcate the norms of practical Christian morality into its readers but
also a means of aiding the knowledge of the evangelical truths in the spirit
of strict Orthodoxy, it is revealed in the last lines of the Homily:

This, brothers, let us understand, and let us listen with the ears of our mind
and understand the power and the instruction of the Holy Writ. Listen
how of old it is recorded in the Lives of St. Basil, St. John Chrysostom,
St. Cyril the Philosopher, and many other saints that from childhood
they applied themselves to Scripture and by so doing strove for virtue. See
what the source of virtue is: the study of the Holy Writ. Thus, brothers,
following both the former and the latter, let us strive after their way of life
and their deeds, and let us continually study the words of Scripture doing

what they command, so that we shall be worthy of life everlasting.**

* X X

As it was observed earlier, the [zbornik of 1076 mirrors, although rather
distortedly, the content of the 10™-century Old-Bulgarian miscellany,
based on longer translated texts available to the anonymous compiler. It
could be assumed that, in its original form, this book was intended for the
members of the tsar’s family, the most trusted noblemen and the senior
Bulgarian clergy and was later revised to make it more readily accessible
to abroader readership (it is this revised version that William Veder refers

to as Sinful Jobn’s Izbornik).

pp- 21-32; W. Ved er, Three Early Slavic Treatises on Reading, [in:] Studia slavica
mediaevala et humanstica Riccardo Picchio dicata,ed. M. Colucci,G.Dell’Agata,
H.Goldblatt, vol. II, Roma 1986, pp. 717-730; Cu06a na csemannama. Tsopbu na
cmapobrazapexu nucamenn om enoxama na cs. ka3 bopuc, yap Cumeon u cs. yap Ilemasp,
ed, transL 1. Ao6pes, T.Caasosa, Codus 1995, pp. 184-18s.

& Iebornik of 1076,ed. A-Moaposan etal,f 3v—4v (transl. W.Veder, p. 4).
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Serious arguments in favour of the above hypothesis provide our obser-
vations on another text included in the miscellany, 4 Discourse of a Father
to his Son (original title: A Certain Father's Words to his Son for Profit
to his Soul)®. There are dozens of Russian copies of this work from the
14%-18% centuries (some of which reflect the content of South-Slavic
antigraphs), which have not yet been sufficiently studied.” There are
also three extant Serbian copies from the 1415 century?”’, as well as
two Bulgarian copies of the 15"-16™ century™. Like the Russian copies
these reflect the same version of the text.

As for the content of the Discourse, it consists of a series of fatherly
pieces of advice, which seek to guide the son towards a life according
to God's commandments™, towards meekness, humility, good intention,
submission, love and good-heartedness, and mercifulness, in order for
him to arrive at the inalienable dwelling-places of the Jerusalem on high™.
By exposing the transience of earthly life, the anonymous author calls for
charity towards the poor and the suffering, daily prayer and, most of all,
awe for the priesthood:

¢ Izbornik of 1076,ed. AAMoapoBan ectal,f 4v—15v. Unfortunately, as several
sheets of the manuscripts are missing, the text of the Discourse is incomplete and stops
at f. 15v, what begins at f. 16r—24r is some unidentified edificatory text, analysed by:
V.deae p,P.Hosak, 3a npunoca Ha Memoduesume YUCHUYU 8 MBAKYEATNCIHAMNA
aumepamypa, KMC 4, 1987, pp. 304-310.

°H.Huxoabcxuit, Mamepuaiot..., pp. 203—-210.

7 From the end of the 14™ century: National Library of Serbia — Belgrade, Pc 26,
f. 81r-84v; SS. Cyril and Methodius National Library — Sofia, N¢ 1037, f. 94v—100V
(M.Ctosanos,X.KoaoBs, Onucna crasanckume pexonucu 8 Copuiicxama Hapoona
bubanomexa, vol. 111, Codust 196 4, pp. 240—243). From the first half of the 15" century:
amiscellany, held by the Metropolitanate of Skopje, no catalogue record (b. Anreaos,
3a mpu couunenus..., p.37).

7 From the 15" century: Library of the Russian Academy of Sciences — Saint Peters-
burg, N° 298, f. 156r—1591. From the 16" century: SS. Cyril and Methodius National
Library — Sofia, N 433 (Panagyurishte miscellany), f. 158r—159v). The text of the copy
of the Panagyurishte miscellany has been published in its entirety, while the one of
Library of the Russian Academy of Sciences Ne 298, partially in: B. Aureaos, 32
mpu couunenns..., pp. 32—37. See also A. Muar e o Ba, Coopuux coc cnecerno codsp-
Hcanue, 0ea0 Ha emponosckus Knuxosuux iepomonax Aanuus, CA 9, 1986, pp. 119, 123.

7 Izbornik of 1076, ed. AA.MoasoBanetal, f. 6r(trans. W.Veder,p.s).

7+ Izbornik of 1076, ed. A-Moaposanetal, f 7v(trans. W.Veder,p.s).
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Consider the church to be heaven, the altar the throne of the Most High,
the ministers the angels of God. Therefore, stand in church as in heaven,
in fear and as if God Himself were before your eyes. When you leave,
remember what took place and what you heard... Whenever you are
in the swell of this life, or whether you come to griefin the stormy ocean
of the world, I shall show you, my son, the true havens: the monasteries,

homes of the holy fathers.”

Exhorting his son to give everything needed to the monks, the author
advises him to get close to a man who fears God and serves Him with all his
might’®, to follow his example in life and listen to his words. What follows
is a series of precepts for a pious life; the son should celebrate the saints’
days and make his home known to the poor, the widows and the orphans:

Whether you have a rich home or a poor one, it is all through God’s
providence. But of all your property try to give a tenth to God who has

given you life here and, after your parting, the promise of life everlasting”.

In conclusion, the author stresses that zot all who know God are saved
but those who do His will’® and wishes his son to avoid, when the Last
judgement comes, the eternal torment reserved for the sinners and to
rejoice together with the just i the undying light and in eternal joy in ages
without end”.

On the surface of it, the Discourse is unremarkable, both in form and
content; the motifs developed in it are traditional for the Christian homi-
letic literature. However, our perception of this work and its nature changes
dramatically when we compare it with its source, the first version of the
Discourse, known solely from a later Serbian copy from the 16*~17" centu-
ry*. Here we shall discuss only some of the most prominent features of this

7 Izbornik of 1076,ed. A Moasosan etal,f. 121, 141 (transl. W.Veder, p.7).
76 Izbornik of 1076,ed. A.Moaposan etal,f 14v(transl. W.Veder, p.7).

77 Izbornik of 1076,ed. A.Moasosan etal,f 1sv(transl. W.Veder, p. 8).

7 Izbornik of 1076, ed. Y. @ e e p, p. 57 (trans. W. Veder, p. 8).

7 Izhornik of 1076, ed. Y. ® e o e p, pp. 58—59 (transl. W.Veder, p.9).

% A Discourse of a Father to his Son (primary version), pp. 79-81.
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older paraenetic text, bearing all the linguistic hallmarks testifying to its
Old-Bulgarian origins. This text affords us a unique opportunity to reveal
the ideological motivation of the anonymous writer who compiled the pop-
ular version of the Discourse, whose text was included in the Izbornik of 1076.
Here, quoted in translation, are those passages of the original version of the
Discourse which allow us to describe it as a peculiar kind of ‘mirror of princes,
a homily to a future ruler. A translation of the relevant excerpts from the
popular version, according to two Serbian copies of the 14™ century and
the incomplete copy in the [zbornik of 1076, is available in the footnotes®.

Both in sadness and in joy, let the temple be your shelter. Fall before the
Most High, call to the Generous, make Him caress you. The soul-loving
Lover of man will not turn away from you, but will comfort you seeing

that you have entrusted all your cares to Him (cf. Ps 54, 23).

Stand in the church in fear, as if [you are] in heaven, and before the eyes
of the omniscient God, listening and watching eagerly what is sung there.
And when you leave, remember what was said and write it in [your] heart

so that it stays with you™.

Be wise and reasonable, seeing what God’s will is and what the King
in Heaven demands of us, the earthly ones, and what He asks of His

creation, full of every goodness®.

% In the following footnotes we provide the English translation of the equivalent
passages of the text in its popular version after Veder’s translation of the Discours [in:] The
Edsficatory Prose..., pp. 5—9.

% A Discourse of a Father to his Son (primary version), pp. 80—81; Izbornik of 1076, ed.
A.Moaposanu etal,f 1tv—1ar: Let the church be a haven to you both when you are
grieved and more so when you are not. Every moment and every day enter and prostrate
yourself before the Most High, press your face to the ground, and make Him remember you,
for He who loves souls and loves men will not turn away from you, but will receive you and
comfort you. Consider the church to be heaven, the altar the throne of the Most High, the
ministers the angels of God. Therefore, stand in church as in heaven, in fear and as if God
Himself were before your eyes. When you leave, remember what took place and what you
heard (transl. W. Ve d er, pp. 6-7).

% A Discourse of a Father to his Son (primary version), p. 81; Izbornik of 1076, ed.
A.Moaposau ectal,f 1av—131: Be alert, understand what is the will of God, what the
King of heaven demancds of those on earth, what He asks of His creation. It is not little mercies
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If you are in trouble or in the waves of life, even if harrowing events
befall you, my son, do not be fearful, but bear their distressing shock

with courage and manliness, calling to your God for help.

If you find out, or hear, or have learned that the God-bearing men of the
One who leads us all, are persecuted, deprived of any rest, poor in [their]
dwellings, but rich with the gifts of the spirit, go to them with warm
faith so that they send their prayers to the Most High and you will find
solace in any misfortune. Pity them and you will be heartened, because
[they] are the sons of cheer and solace and, when they have thought out

the trial, they know [how] to offer comfort.

If you receive a diadem and are crowned with an imperial crown, do not
consign to oblivion the things you had heard from me and always tire-
lessly call to mind my exhortations to protect the monasteries. Because
they always beseech those reigningand are used to being [their] helpers
[along the way] to the heavenly kingdom.

Oh, son, find a man who fears God and waste no time but help him. If you
have found such a man, grieve no more, for you have found a life-giving
treasure. Come close to him, body and soul, observe his life, how he
moves, sits, and eats, and every habit of his. But most of all observe his
words and let no word [of his] fall to the ground, for the words of the
saints are more valuable than any crown embellished with pearls and
gold. May you, child, receive through them Christ’s grace and because

of them be given the kingdom of heaven. Amen!®

that are easily done? For it is written, “Be merciful so that mercy will be shown to you” (cf.
Luke 6,36). What does He who is filled with all good demand of us? (transl. W. Ve d e r, p. 7).

% A Discourse of a Father to his Son (primary version), pp. 80—81; Izbornik of 1076,
ed. A-Moaposan ectal,f. 14v—151: I the town in which you live and in the others
in the surroundings, search whether there is any man who fears God and serves Him with
all his might. If you have found such a man, grieve no more, for you have already the key
to the kingdom of heaven. Cling to him in both your soul and body and observe his life,
how he walks, sits, and eats, and inquire into his every habit. Moreover, observe his words:
let no word of his fall to the ground, for holy words are more valuable than pearls (transl.
W.Veder, pp. 7-8).
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The overall tone of the text creates the impression that its author was
someone of royal status (what the King in Heaven demands of us, the earthly,
that is the earthly rulers), while his addressee (and son) enjoys high social
standing and is to be invested with imperial power. Obviously, the explana-
tion for the appearance of such motifs could be sought in the realm of the
rhetoric that is characteristic of the Christian paraenetic literature. Still, it
seems more likely that, in its initial form, the Discourse of a Father to his Son
was an original Old-Bulgarian homily of an emperor (Peter?) addressed to
his son and heir (Boris IT?)* and not just a translation of an ‘unspecified
Greek homily™®® or some hypothetical ‘Greek homiletic treatise™.

It should be noted that the motif of respect for priesthood is practically
missing from the earliest version; there the focus is put on fervent prayer
and diligent attendance of church services. Furthermore, the compiler
of the Discourse demands special care for the monasteries and following
the example of ‘the God-fearing’

The above considerations are consistent with the overall spirit and with
some specific ideas in the earliest version of the Discourse. However, this
cannot in itself confirm the potential ‘authorshipof tsar Peter, nor could it
answer the question about the possible sources (Greek and Old-Bulgarian),
used by the compiler. In that regard, it is worth bringing to mind the opin-
ion of Peyo Dimitrov that one of Peter’s models when putting together the
Discourse were the Paraenetic Chapters of emperor Basil I, addressed to his
son Leo (a work most probably produced by patriarch Photios), the Slavic
translation of which may have been executed in 10™-century Bulgaria®.

% A similar hypothesis was advanced for the first time in: TI. A u Mmu T p 0 B, [lemzp
Yepropusey..., pp. 69—78.

%F. T homson, Quotations of Patristic and Byzantine Works by Early Russian
Authors as an Indication of the Cultural Level of Kievan Russia, SGa 10,1983, p. 71.

87 The Edificatory Prose of Kievan Rus'..., p. s.

ST1. Aumurtp os, [lemsp Yepnopusey..., p. 74. For a more detailed discussion
of the manuscript tradition and the early print editions of the translation of the
Paraenetic Chﬂpters: A.Huxoaos, Kem sonpoca sa pasnpocmpanennemo na Haxou
susanmutickn ‘Kuaycecku 021e0a1a” 6 cmapobsazapckama aumepamypa (kpas na IX

— navaromo na X sex), [in:) Cpeﬁﬂogemgﬂume Bankanu. Horumura, peaneus, Kyimypa, ed.
C.Paxosa,A.Cumconosa Codusi1999, pp.80-83;idem, Cmdpa%ﬂeap[}cu}zm
npesoo..., pp. 8889, 925 i d e m, The Medieval Slavonic Translation of the Paraenetical
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It should be noted here that the ideological thrust of the revisions
to the initial text of the Discourse, which resulted in the emergence
of its popular version, is to a large extent similar to that which produced
the revision of the original text of the Admonition to the Rich; judging
by the two Serbian copies of the 14 century, the aim of the amendments
was to increase the relevance of the work. In the case of the Discourse
this meant anonymising and transforming an emperor’s homily to his
son and future sovereign into edifying reading, which could be used
in the instruction for people of different social strata. The social status of
the reviser responsible for the popular version as someone belonging to
the church hierarchy, as well as his mindset, manifest themselves in the
idea of priests as ‘God’s angels’ and the demand he makes for regular
payment of the tithe.

The original source of the Admonition to the Rich underwent a similar
transformation to make its ideological content relevant to the addressee
and consistent with the aims of the Old-Bulgarian Izbornik. However,
the starting point of our analysis should be the metamorphoses of the
title of the complete translation of Agapetos’ Exposition, the main source

Chapters of Emperor Basil I between the Balkans, Ostrog and Moscow: Preliminary
Remarks, [in:) Byzantium, New Peoples, New Powers: the Byzantino-Slav Contact Zone,
from the Ninth to the Fifteenth Century,ed. M. Kaimakamova, M.Salamon,
M.Smorag Rézycka, Cracow 2007, pp. 349-356; i d e m, Cpeduesexosviii caa-
ssnckusl nepesod “YVuumervnvix 24a8” umnepamopa Bacuiuns I: npobremss usysenus pyxo-
nucnott mpaduyun u pannux nevamuoix usdanul, [in:] XIX Excez00nas 6ozocro6ckas
xougepenyus Ipasocaasrozo Cesmo-Tuxornoscxozo eymanumaprnozo yrusepcumema,
vol. I, MockBa 2009, pp. 41-47. Dimitrov’s hypothesis highlights the need for more
thorough examination of the Slavic manuscript tradition of this work. My initial research
has revealed that two chapters from Agapetos’s Exposition were interpolated in the core
text of the earliest known copy of the translation (Serbian, from the beginning of the
15 century), evidence of the fact that, as early as the end of the 14™ and the beginning
of the 15% century, these two Byzantine ‘mirrors of princes’ (and, most probably, also the
translation of patriarch Photios’s epistle to prince Boris I-Michael) were featured together
in a special kind of collections, which are currently known only through Russian copies
of the 16" century. Recently, Dmitriy Bulanin dismissed categorically the proposed
carly dating for the Slavic translation of the Paraenetic Chapters, but the debate on this
issue is far from over: A. B y a a 1 n 1, Texcmonozuveckue u 5u5/luozpagﬁuuecmte..., P- 554-
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of the compilation which mutated into the all too familiar Admonition
but only after its second reworking upon being included into the Izbornik.

The review of the versions of the complete translation’s title reveals
remarkable divergence, which demands logical explanation. If we were to
take as a starting point the comparison with the text’s titles in the Greek
manuscript tradition, we would notice immediately that the phrase hom-
ily of the good emperorship, reproduced in almost all Slavic copies, has its
equivalent in a copy from a manuscript of the Austrian National Library
in Vienna, Vindob. lur. gr. 15, f. 1921: 9m63e01¢ dyadijc Paarheiog. It is this
part of the title which undoubtedly featured in the translation right from
the time of its execution. Subsequently, the title was further expanded
by adding phrases such as to the kings and princes, also to the noblemen, to
the bishops and abbots, good also for the monks, and to the priests®.

The tendency to re-address the Exposition for Justinian to a wider sec-
tion of the upper class leads some contemporary researchers to conclude
that Bulgarian rulers did not ‘need’ Agapetos’ work

because it provided support for their political claims. It is more likely
that ‘the mirror’ of the Constantinople deacon was attractive to the
newly converted Christians as it represented a collection of moralistic

gnomes of universal importance.*®

“B.BaabacHbe p r, Hacmasaenue nucamens VI 8. Aeanuma 6 pycexot nucomen-
nocmu, BB 2.4,1923/1926, p-28; A gapetos Dia kono s,DerFiirstempiegelfﬁrl(aiser
Iustinianos, ed. R.Riedinger, Athen 1995, p. 24; A. Hux 0 A 0 B, Ko sanpoca...,
pp- 77-78.

*° A. byaanun, Heussecmuoiii ucmounux..., p. 168. See also: id e m, Texcmo-
Aozuyeckue u bubanozpaduueckue..., pp. 538—s40. The same theory has been put for-
ward by Francis T h o m's o n (“Made in Russia”. A Survey of the Translations Allegedly
Made in Kievan Russia, [in:] Millenium Russiae Christianae. Tausend Jahre Christliches
Russland 98§-1988, ed. G.Birkfellner Kéln 1993, p. 351, fn. 381 (repr. in: id e m,
The Reception of Byzantine Culture in Medieval Russia, Aldershot 1999, V), who gives
the different versions of the work’s title as evidence that in mediaeval Bulgaria this
text was clearly viewed as a collection of moralistic gnomes addressed not merely to princes,
as the variant titles show (...) The idea that it was translated for Symeon (893—927) or
Peter (927-969/70) of Bulgaria as part of their interest in Byzantine political ideology
(-..) is unlikely.
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This observation is noteworthy as it explains the interest in Agapetos’
Exposition among the wider aristocratic and ecclesiastical circles

*_century Bulgaria, which to a large extent predetermined its recep-

in 10
tion in mediaeval Russia. However, we should not forget (and this was
stressed rather astutely many years ago by Thor Shevchenko?) that the
addition of such a text to the repertory of the Preslav translators at
the end of the 9" and the beginning of the 10™ century could hardly be
explained outside the context of the political ideas and claims of the first
Bulgarian tsar, Symeon I, who after 917 proclaimed himself emperor
of the Romans and began using lead seals bearing the legend, Zvpecv 2v
Xprote Baohevg Pouainv.

Thus, it could be assumed that the tendency to re-address (through
changes to the title) the Exposition to the secular and spiritual masters
(princes, noblemen, bishops, abbots) emerged as early as the Golden Age,
when the complete text of the work was included in the Menaion Izbornik,
reconstructed by Bulanin. As it is known, Symeon I invested considerable
effort precisely into elevating the Christian identity and culture of his
closest noblemen. Hence the Menaion Izbornik should be placed along-
side such 10™-century translations as Symeon’s Miscellany and Zlatostruy.
Therefore, it is no accident that in the Old-Bulgarian Izbornik, known
from a Russian copy of 1076, the contents of those sizeable tomes are
closely interwoven?.

Here we should once again remind ourselves of William Veder’s
hypothesis that, to a large extent, the archetype of the Izbornik of 1076,
the Sinful John’s Izbornik, replicates a princely Miscellany, whose content
could be reconstructed on the basis of its reflections in the later South
Slavic and Russian manuscript tradition. It is this Princely Miscellany which
seems to be the source of the two 14™-century Serbian copies of the com-
pilation of fragments from Agapetos’ Exposition, Epictetus’ Encheiridion

2LSevéenk o, Agapetus East and West: the Fate of a Byzantine ‘Mirror of Princes),
RESEE 16.1, 1978, p. 28.

2. o paanos, Kopnyc na cpednosexosrume 6i2apcku nevami..., pp. 73—82
(N2 8o—107).

% 5. Mu ar e 1 o B, Obugume nacacu mexcdy korexyusma 3aamocmpyts u Kusocecxus
usboprux, CA 49/50, 2014, pp. 28—45.
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and Maximos the Confessor’s Chapters on Love. As has been noted already,
this version of the text is more complete than the one included in the
Izbornik of 1076 under the title Admonition to the Rich.

The very title of the Admonition to the Rich in the Serbian copies,
Discourse to the Rulers on Earth, is evidence of the active aspiration of the
10"-century Bulgarian editor to transform Agapetos’ Exposition, devot-
ed to the hallowed personality of the tsar, into a more general moral
exhortation addressed to the earthly masters. The expression ruling on
earth, as well as the overall content of the compilation, suggest that the
Discourse was meant for the secular rulers, unlike the complete text of
the Exposition which was supposed to be read by the noblemen, bishops,
abbots and priests.

Evidence of the addressee of the Discourse to the Ruling on Earth is
the fact that it includes almost the whole Ch. 71 of Agapetos’ Exposition
(completely missing from the Admonition of the Rich), whose target is
the ruler’s pride

The proud and arrogant person must not strut like a tall-horned young
bull but think of his carnal nature and stop his heart from singing his
praises. Even if he is a prince on earth, let him know that as he was [made]

of carth, from the clay he ascended the throne.

The compiler of the Discourse tactfully spared his readers the con-
cluding words of this chapter according to the complete version of the
Exposition, and in time would come off it.

The fact that this passage was at all included in the Admonition to
the Rich is consistent with my earlier hypothesis about the overall nature
of the editorial revisions to the texts in Sinful John’s Izbornik, whose
purpose was the transformation of a number of existing Old-Bulgarian
translated and original works into widely accessible edifying reading
matter.

* % %

% A. B yaanun, Heussecmnuviii ucmounux..., p- 176.
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The observations made so far demonstrate that in the 930s—960s the now
relatively strong in its Christian faith Bulgarian society entered a new stage
of its spiritual development, marked by an increased demand for widely
accessible edifying works (including vitas). As a result of the challenge
posed by Bogomil propaganda the high secular and ecclesiastical circles
were faced with the task of elevating the moral and ethical standards
of ordinary believers, who did not, as a rule, have direct access to the
biblical books, let alone to the abstruse and rather hefty interpretative,
dogmatic and homiletic works of the Church fathers®.

The responsibility for organising the creation, copying and dissemina-
tion of such ‘soul-saving’ books, meant to be read by clerics and laymen
outside the walls of the temples, lay mostly with the ruler; he was the one
who, by tradition, defined the main trends in the development of the
cultural and spiritual life of the country. He had the requisite financial
and material resources; he had under his direct supervision the largest
library in Bulgaria and the entire Slavic world, housing practically all the
existent texts in Old-Bulgarian of any significance, both translated and
original. Clearly, tsar Peter was well aware of his duties and put consid-
erable effort into becoming a teacher of orthodoxy, a role assigned to him
by patriarch Theophylaktos. As protector of monasticism and denouncer
of the moral and social vices, this Bulgarian ruler became a true fighter
against the ignorance of the clergy and against the heresies. Therefore, it is
no accident that pious tsar Peter, who died as a monk, was canonised soon
after his death and thus became a patron saint of the Bulgarian people?,
whose name was later adopted as a ‘throne’ name by the leaders of all the
major uprisings of the Bulgarians against the Byzantine rule in the 11*
and 12" centuries®”.

»SCf.M.Boxuaos, B.Tio3seaes, Hemopus na cpeﬁuoee;cosua boazapus...,
pp- 280—281

% Service of St. Tsar Peter, p.387: 3acTRNNHK S ® RH(A)MbIXs BPAMOR™ NPOTHRHKI(X).

?7 Generally on the canonisation of tsar Peter and his cult: 1. Buasipcku,
Hebecuume noxposumenn..., pp. 34—36; A. Yemmeaxues, Haxosxo Gerexc-
Kit..., pp. 35—36; 1. Bua s p cxu, loxposumeru na Ilapcmeomo: cs. yap Ilemsp
u c6. Ilapacxesa-Ilemxa, Co(l)m{ 2004, pp- 33—42; A. Hemmeaxues, Kyﬂmzm
xom yap Iemsp (927-909): manacmupcxu uau dspycasen?, [in:) /bybas npema o6pa-
308ary u sepa y Boza y npasociasnum manacmupamu, 5. Mehynapodna Xuaendapcxa
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2. Art and Church Architecture
Zofia A. Brzozowska

2.1. Church Architecture and Sculpture

For many scholars the Old Bulgarian architecture from the reign of Peter
remains in the shadow of the foundation achievements of this ruler’s pre-
decessor, Symeon I the Great. There are several reasons for this. Firstly, not
a single edifice raised in the 10" century within the area that interests us
here survived to our times in its original form*®. The lack of written sources
makes it difficult to ascertain the age and definitive attribution of the
objects being discovered during archacological excavations with a high
degree of precision® — therefore the time of creation of most of them

Kongepenyuja. 360pnux usbpanux padosar,ed.P.Matejié¢ etal,Beograd—Columbus
2006, pp. 255-257; MI. buasp cxu, M. WUosuesa, 32 damama Ha yenenuemo na
yap Tlemsp u 3a xyama xom nezo, [in:] Tanepa. Cooprux 6 wecm na 70-200umnunama
#a axad. Bacua Tosenes,ed. M. Katimaxamosa etal, Copust 2006, pp. 543-557;
b.Hu x o aoBa, [ap [lemsp u xapaxmepom na nez06us Kyim, Pbg 33.2,20009, pp. 63-78;
A.-Yemmepxues, boaeapckama %pﬁmsﬂa mpﬂﬁuqu}l 6 anoxpupume: yap Ilemsp
6 Boazapcxus anoxpuden aemonuc, [in:] Beazapcxo cpednosexosue: obugecmaso, 6aacm,
ucmopu. Cﬁapﬂmc 8 wecm Ha npog. 3—p Munnsana Kaiimaxamosa,ed. TH. Huxoaos,
A.Huxkoaos, Codust 2013, pp. 262—271; A. I'T 0 a b1 B 51 1 H b1 i1, Laps Tlemp 6 ucmo-
pueccroii namsmu oszapckozo cpednesexosvs, in:] Coopuux 8 wecm na 60-200umnunama
Ha npog. d.u.n. Llemzp Anzenos,ed. A.Huxkoaros, LH Hukoaos, Coqms{ 2013,
p-141; M. KaiiMmaxawm o B a, Kypmem xom yap Iemap (927-969) u deunceusume udeu
Ha 5b/tzapc7cume 0C80600UMeErt 8BCIMAHUS cpeuyy susanmuiickama esacm npes XI-XII s.,
BMd 4/5, 2013/2014, pp. 417-438.

®H.Yanesa-AecueBscka, Japxeu u manacmupu om Beauxu Ipecras, Codust
1980, p. 68. The sole building from Peter’s time that survived to modern times is a small
church, cross-domed, dedicated to the Mother of God, which is located in Yana, near
Sofia. The building was destroyed in 1948; however its main architectural structure
can be recreated thanks to a photograph. H. M a8 p 0 A u 1 0 B, Cmapobs.izapcxomo
uskycmaso. Hsxycmsomo na nspsomo 6sa2apcko yapemso, *Codus 2013, pp. 245, 267.

» T. T ot e B, Crmapobezapckume MaHacmupu 8 CEMAUHAMA HA APXCONOZUHECKUNE
paskonxu u npoyusanus, CA 22,1990, p. 9; i d e m, Monacmeoipu 6 [lancke u Ipecrase
8 IX-X ss. Kpam%ﬂ}l APXCON0ULECKAL XAPAKIMEPUCTNUKA, TIKII 7, 2003, p- 367;
PKocToBa, Iamponasc..., pp. 199—201.
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is dated in the literature of the subject to the end of the 9™ or the first half
of the 10* century. Commonly, and with rather little consideration, they
are accepted to have originated during the reign of Symeon.

It is difficult to accept the thought that Peter, so enamoured with
Christian values and supporting the monastic movement, would not
have undertaken any foundation initiatives during the four decades of his
reign'°. He most likely continued his father’s activity, and perhaps even
commissioned the expansion or completion of the objects from the ear-
lier period. The evidence supporting the latter hypothesis can be found
in the archacological material. For example: a seal depicting Peter and
his wife, Maria Lekapene, dated to 940—950, and an amphora with
the monogram of the ruler’s name, have been found in the ruins of the
church of St. John in Preslav (the so-called Round/Golden Church);
the church was traditionally considered to have been founded by

I01

Symeon™'. Moreover, numismatic material, collected during the exca-
vation of the site, also confirms the supposition that the construction
of the Round Church, begun at the end of the 9 century, may have been
finally completed in the 960s — within its foundations, coins of Leo VI
the Wise (886-912), Constantine VII Porphyrogennetos (913-959),
Romanos I Lekapenos (920-944) and Nikephoros IT Phocas (963-969)
have been found™:.

Peter’s seals were uncovered in two other Preslavian religious buildings,
usually dated in the literature of the subject to an earlier period. Two
lead seals were discovered in the ruins of the so-called ‘palace basilica,
raised during the reign of prince Boris-Michael (most likely in 866-870),
which was thoroughly renovated by his grandson'. A sigillum from
the 930s, adorned with an image of Peter and Maria, was in turn found

“H.MaBpoAUHOB, Cmapoﬁmzapmomo..., Pp- 244-24s.

' T. To 1 e B, Podos manacmup na eaademerume 8 Ilpecaas, CA 20, 1987, p. 128;
b. Hu x o A o B a, [lpasociasnume ysprsu npes ﬁz/zzapcmmo,cpeﬁuogemgue ( IX-XIV),
Codust 2002, p. 925 M. Ho p A a H o B, Kopnyc Ha cpednosexosnume boazapcku nesami,
Codust 2016, p. 96.

©>T. To T e B, P0dos manacmup..., p. 125.

% b. Hu x o A 0 B a, [lpasocrasnume ysprsu..., p. 93; M. Ho pPAaHOB, Ko]myc...,

pp- 118—119.
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during the studies of the architectural structure of the so-called ‘pal-
ace monastery’ in Preslav. Other artefacts found in this object allow
us to assume that it was expanded in Peter’s times: a lead seal with an
image of Constantine VII Porphyrogennetos made after 945, and a seal
depicting Romanos I, Constantine VII and the Bulgarian tsaritsa’s father,
Christopher Lekapenos, made in 927-931'.

The monastery built on the Avradak hill, located to the south-east
of Preslav’s centre, beyond the contemporary city walls of the Bulgarian
capital, was undoubtedly built during Peter’s reign'>. A rather precise
dating of this architectural complex is possible thanks to the numismatic
material gathered during archacological excavations carried out in its
ruins: a coin from the period of Constantine VII Porphyrogennetos’ sole
rule (945-959) was discovered in the deepest layer, dating to the period
during which the monastery’s foundations were laid. The latest coins
found at this site can be associated with the reign of John I Tzymiskes
(969—976)*¢. The monastery on the Avradak hill may have been there-
fore founded no earlier than 94s. It most likely fell into ruin during the
war that started after Peter’s death. The architecture of the complex
provides further arguments to support this hypothesis. Despite having
been located in the open and outside of Preslav’s fortifications, its build-
ers did not surround the monastery proper with a strong defensive wall.
One may therefore suppose that it was built during the several decade
long period of peace, most likely in 927-969'7.

©+T. Tores, Cmapobeizapcxume manacmupu..., p. 125 id e m, Monacmuoipu
6 Iuucke..., p. 371; idem, The Palace Monastery in Preslav, TIKIII 3, 1998, p. 145;
LJordanov, Corpus of Byzantine Seals from Bulgaria,vol. 111/1, Sofia 2009, pp. 89—90;
idem, Kopnyc..., p. 91.

' C. B ak A uH 0B, Qopuupane na cmapoboszapckama xyamypa. VI-XI 8., Copust
1977, p. 205; H. YaneBa-Acuescxa, [spxsu u smanacmupi..., pp. 107, 125, 1455
T. To 1 e B, Cmapobeazapckume manacmupi..., p. 10; M. Stan ch e v a, Veliki Preslav,
Sofia1993, p. 26; T. To 1 ¢ B, Monacmuipn 6 Iiucxe..., p. 3665 1 d e m, Owje nabawdenus
3a yepxea Ne 1 6 Asopyosus manacmup na Beauxu Ipecaas, Vicrop 4, 2011, p. 301.

©¢H.MaBp o uHo B, Cmnapobeizapckomo..., p. 245.

“”H.Yanena-Acuescka, [fopxsu u manacmupu..., pp. 127, 144; T. Tores,
Monacmopu 6 Ilaucke..., p. 369; H. M a B p o o H 0 B, Cmapobsazapckomo..., p. 247.
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In the 10" century, the grandest building within the complex was
most likely the main church of the monastery. During the excavations
on the Avradak hill, a ruined, stone church of relatively small size: 7,4 m
by 12,8 m was discovered. This building (the so-called ‘church no. 1”) was
undoubtedly a cross-domed church, created on the basis of models taken
from the Byzantine architecture®®. It had a complex structure, matching
the Eastern Christian ideas of the tripartite division of sacred space: within
it, there was the chancel reserved for the clergy, the nave for the laypeo-
ple, and the narthex'. On the eastern side, the church terminated with
three semi-circular apses. The altar was located within the largest, central
one, while the side apses accommodated the diaconicon and prothesis
(proscomidion). The space that should remain off limits to the laypeople
was most likely, according to the Byzantine tradition, separated from the
remainder of the temple with a stone partition™.

The main dome of the church rested on four massive marble pillars.
Their remains were uncovered during the excavations: two of them were
made from pink-hued stone, the remaining two — from white marble.
The aforementioned pillars fulfilled another important role: they divided
the space designated for the lay participants of the liturgical ceremonies
into three parts, corresponding in their width to the apses located at the
castern end of the church. On the western side, the church was adjoined
by a rather large, unicameral narthex. According to the local tradition,
it had one central and two side entrances, likely preceded by some type

111

of a portico™.

8 C.BaxauHoB, Qopuupane..., p. 205; H. Hanena-Acuencka, [fsprsu
U MAHACMUPHU...., PP. 20,37, 99; S. D o n c h e v a, Symbolic Emphasises in the Mediaeval
Religious Architecture, HB.3P 3, 2005, p. 249; T. To 1 e B, Ouge nabawdenus..., p. 30s;
H.MaBpoaunoOB, Cmapo&ﬂmpcmma..., pp. 250-252.

9 G. M inczew, “Cala swigtynia staje sig mieszkaniem Boga™. Bizantysiskie mista-
gogie — wyktadnia i komentarz liturgii niebiarskiej, [in:] Symeon z Tessaloniki,
O swigtyni Bozej, transl. A.Maciejewska, Krakéw 2007, pp. 18-19.

" K. Mu st e B, Apxumexmypama 6 Cpeaﬂosexoewz bBoacapus. Apxumexmypa
u cmpoumencmeo, Codust 1965, p. 112; H. Hanesa-Acuescka, Lfopxen u mana-
CIRUPH..., PP. 345 42, S4.

"H.9aunesa-Aecuescka, [fspxsu umanacmupu..., pp. 45—46,66; H-.Masp o-
A1 H 0 B, Cmapobsazapckomo..., pp. 255—256.
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The building is noteworthy for
its architectural distinctiveness. Ac-
cording to experts, ‘church no. 1" of the

Avradak monastery had a skeletal

structure — the weight of its vaulting

was not spread evenly across its walls,

but rather focused on several sections

of the wall, specially reinforced with

pilasters™. Interestingly enough, such
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architectural solutions only appear on

..
i

the Byzantine soil in the 10™ century
— we can observe them e.g. within
the church in Myrelaion (Bodrum
Camii), founded by the emperor
Romanos I Lekapenos in the 920s™.
The adaptation of this technologi-

cal innovation by Bulgarian build-

B E ers attests to lively cultural contacts
‘Church no. 1’ in the Avradak between the Constantinopolitan and
monastery. Building plan with Preslavian elites of this era. It would

reconstructed floor mosa- be tempting to suppose, although

ic. Drawing (after G. Ganev): . .
without source evidence to support

this, that it was Maria Lekapene who
initiated the construction of the Avradak monastery. Had that been the

E.MyélinskaBrzozowska

case, she would have likely told the builders of the monastery’s church
(who perhaps came from Byzantium) to copy the architectural designs
of the Constantinopolitan church erected by her grandfather, and which
housed the remains of her family, including those of her grandmother
Theodora and father Christopher.

Within the building’s structure one may find several features charac-
teristic to Bulgarian architecture of tsar Peter’s times. The remains of the

"H.MaBpoauHOB, Cmapoﬁmzapcmmo..., p- 252.

w5 T. Koanaxosa, Hekycemso Busanmun. Pannuti u cpednuti nepnuodot, Cankr-
ITetep6ypr 2010, pp. 299-301; A. K o m p a, Konstantynopolitaiskie zabytki w Stambule,
AUL.FH 87, 2011, pp. 156-157.
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church walls evidence that the temple’s original facade was decorated on

three sides with shallow (ca. 10cm) niches. Moreover, while the compo-
nents located on the side elevations of the building were associated with

its skeletal structure, the ones placed above the church’s main entrance

merely imitated load-bearing pilasters, and were purely decorative+.
According to Nikola Mavrodinov, the structure of the main church of the

Avradak monastery was also distinguished by an element that was practi-
cally unknown to Byzantine architecture — above its narthex, there have

been (according to the Bulgarian scholar) two square towers, exceeding

in height even the central dome of the church™.

The largest church of the monastery must have also been notable for
its opulent interior decorations. Unfortunately, no traces of wall paint-
ings have been found in the Avradak monastery. Within its ruins however

— similarly to the remains of the other Preslavian architectural monuments
from that time - relatively numerous fragments of polychrome ceramics

have been found™*

. During the dig a relatively well preserved floor of
the church has also been uncovered; it was made of stone and ceram-
ic tiles, in white, green, red, yellow, dark pink and grey"”. Numerous
elements of stonework have also been found. Among the four capitals
topping the marble columns that held up the dome, only two survived to
our times (one of these - in its entirety). Over one hundred fragments of
the stone frieze that adorned both inner and outer side of the building
have also been collected. Among the ornaments used by the Preslavian
artists the motifs of heart-shaped leaves and ‘wolves’ teeth’ were

predominant™®.

" K. Mu stes, Apxumexmypama..., p. 113 H. Hanesa-Acuencxa, [fsprsu
U MAHACMUPHY...., PP. 53, 73, 75; H. M a B p 0 A u H 0 B, Cmapobsazapckomo..., p. 253.

“H.9anesa-Aevuescxka, [fsprsu u manacmupu...,p.66; H-Maspoaunnos,
Cmapobeizapcxomo..., p. 254.

"“H. Yanepa-AeueBcKa, Lspxeu u manacmupu..., p. 90.

"7 C.Baxauuos, Qopmupane..., p. 206; H. Hanesa-Acuencka, [foprou
u manacmupi..., pp. 86—88; T. T o 1 e B, Omye Habuwdenus...,p.302; H MaBpoaunos,
Cmapobeizapcxomo..., p. 255.

" C.Baxaunos, Qopuupane...,p.20s,211; H. Hanesa-Acuencxa, [foprsu
U MAHACIUPH. .., P. 70,94; M. Stan ch e v a, Veliki Preslav....,p.s9; H-MaBpoauuos,
Cmapobeazapcxomo..., pp. 256—257.
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The main church of the Avradak monastery has also provided us with
what are probably the only examples of the Old Bulgarian sculpture that
we can date to the 10™ century™. The outer facade of the building was
adorned by depictions of animal heads, originally carved in lime: during
the dig, three figures of lionesses and one of a monkey have been found.
These served a function analogous to the stonework elements preserved
on the facades of the Western European mediaeval cathedrals, as gargoyles,
i.e. decorative gutters serving as drains for the rain water. It is worth not-
ing that such decorations are not to be found in Byzantine architecture.
Artefacts from the Avradak monastery church therefore are a continuation
of a home-grown, Bulgarian tradition, and show certain analogies to the
bas relief depictions of animals preserved on the capital and stone plates
from the Stara and Nova Zagora. The renderings discussed here are, how-
ever, much more schematic in nature and, according to some researchers,
attest to artistic regress of the Bulgarian sculpture in the 10™ century™.

What is interesting, the monastic complex included another church
(the so-called ‘church no. 2’), measuring 6,5 m by 11,5 m. Its design did

" In the older literature of the subject, the capital and the five stone plates found
in the Stara and Nova Zagora were sometimes considered to have belonged to the
period being discussed here. They are decorated with bas reliefs depicting animals
(lions or panthers), humans, birds and fantastic creatures: a griffin, a phoenix and
atwo-headed cagle (C. B a k o u 1 0 B, Qopuupane..., pp.236—237; HHMaBpoaunos,
Cmapobsazapckomo..., pp. 282—288). This dating was recently put into question by
Bulgarian scholars, Ivan Ivanov and Mariana Minkova, who noted that the iconographic
details of the analyzed representations allows the supposition that they were created
during an earlier period — in the middle of the 9* century, or at the turn of the 9*
and 10™ centuries (M.T. M Ban o8, M. M u s x 0 Ba, Ouge 6edusic 3a cpednosexosru-
me xamennu pesedpu om Cmapa 3azopa, UICHM 3, 2008, pp. 177-184; 1. UBan 0B,
Tpusecmu npabeazapcku bapcose, a ne BUSAHMULCKIL ABBOBE (4 U300PA3CHY 8BPXY NPO-
yymume Cmaposazopcxu xamennn pesedu, (in:] doxaadun u nayunu coobuenus om V-
HAYUOHANHA HAYuHA Koupepenyus “Om peznoHainomo Kom HALUOHANHOINO — UCTNO-
pus, kpaesnanue u myseiino deao” Ha Hemopuuneckus smyseti — Hoacku Tpembeus, Beanxo
TbpHOBO 2012, PP. 405—416).

2 K. M u s 1 e B, Apxumexmypama..., pp. 112—113; C. Bax o u u o B, Qopmuparne...,
pp- 205—206, 212; H. Yanesa-Aeuescka, [fsprsu u manacmupu..., pp. 96—97,
126; T. To 1 e B, Cmapoboacapckume manacmupu..., p. 10; M. Stan cheva, Veliki
Preslav..., pp. 71-73; T. To T e B, Monacmuipu 6 Iluucxe...,p.369; HH-MaBposuHnoB,
Cmapobsazapcxomo..., pp. 257-258, 289—291.
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A lioness with a child and a lion. Stone plates found in Old Zagora, decorated
with bas reliefs. 9™~10" century. Drawing: E. My$linskaBrzozowska

not differ much from the previously discussed building. It was most likely
of cross-dome design. There was only one entrance to the building, locat-
ed vis-a-vis the altar. Having crossed the church’s threshold, the faithful
approached a small narthex, from which they then moved into the main
nave, divided into three parts by four great pillars holding up the dome.
From the eastern side, the main church structure was adjoined by three
apses; these however were not connected with each other. According to
experts, the lack of passages between the area housing the altar and the
diaconicon and proscomidion may be considered alocal feature, shared by
numerous Old Bulgarian basilicas built in Pliska and Preslav™'.

The local architectural traditions appear to have found another expres-
sion in decorating the outer walls of the building, in the form of shallow,
10-centimere niches, some of which were an integral part of the skeletal
structure of the building, while others were added purely for decorative
reasons. The facade and the interior of the church were also adorned with

122

a frieze of the ‘wolves teeth’

»"H.Yanea-Aeuescka, [Jopxsu u manacmupu..., pp. 20, 33, 42, 53, 99;
b. Hu ko A o B a, Ilpasocrasnume yspxéu..., p. 98; C. A ounuesa, Kom manacmup-
CKOTIO YCIMPOTLCINBO 8 OKOAHOCTIUINE HA CIMOAUUHUmME yermpose 8 ITspsomo bvazapcko
yapemeo, TTIKII 7, 2003, p. 443; e ad e m, Symbolic Emphasises..., p. 252; T. Tote B,
Owge Habawdenus..., p. 305; H. M a B p 0 Au u 0 B, Cmapobsazapckomo..., pp. 258—259.
*H.MaBp oauH o8, Cmapobsazapckomo..., p. 259.
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Interestingly enough, the religious buildings were located at a fairly
considerable distance from the rest of the Avradak monastic complex. Some
scholars suggest therefore that the monastery was a female community: the
residential buildings, in which the nuns spent most of their time, would
have been purposefully separated from the church and the male clergymen
serving the ministry there for moral considerations™. The inhabitants of
the monastery were not however alienated from the social life. As archae-
ological excavations indicate, caring for the elderly, disabled and ill was
an important part of their everyday existence. Ruins of a hospital and
of a nursing home were discovered within the monastic complex*. The
nuns also had their own artisanal workshop, in which they made small
objects (including crosses and icons), which they most likely sold to those
visiting their community™. No traces of painted ceramics or of a scripto-
rium have been found during the excavations at the site, one may therefore
suppose that in the contemporary Bulgaria both of the associated activities
were, unfortunately, considered to have been occupations reserved for men.

The monastic complex included a well. Moreover, its buildings were
also supplied by a specially designed hydraulic system, based on Byzantine
models. The hospital also included a toilet. Its existence, much like that
of the bathing complex in Pliska and of the extended water distribution
networks supplying the inhabitants of both of the Bulgarian capitals,
attests to a fairly high standard of everyday life in Bulgaria during the
reign of the son of Symeon I the Great™.

> K. Mu st e B, Apxumexmypama..., p. 126; H.Hanesa-Aeuescka, [sprsu
U MAHACIUPH...., PP. 125, 144; H. M a B p 0 A u H 0 B, Cmapobsazapckomo..., p. 250.

"+H.Yanena-Aeuencka, fopxsu u manacmupu..., p. 131; T. Tores,
Cmapoberzapckume manacmupiu..., p. 105 i d e m, Monacmuoipu 6 Iliucxe..., p. 369;
H. M aBpoaunos, Cmapobsizapckomo..., p. 248. The hypothesis about the exis-
tence of a hospital within the Avradak monastery is occasionally criticised in the
newer literature of the subject: T. To 1 ¢ B, Hosu nabawdenns u dannu 3a 06auxa na
eparcdanckama apxumexmypa npes Ispsomo 6sazapexo yapemso, ITKII 1, 1995, p. 322
N.AmudzhievaP. Tsvetkov, The Cult of Saints-Healers — an Alternative and
Opposition to the Official Medicine in Medieval Bulgaria, Jahr.E]B 4.7, 2013, p. 360.

>T. Tores, Hosu nabawdenus..., p. 322; H. Maspoaunos, Cmapo-
bzazapckomo..., p. 2.49.

“HYaunenpa-AeueBcka, Lzpxeu u manacmupu..., pp. 126, 152; T.Tores, Hosu
HabardeHU . ., p-328; H.Mas POAUHOB, Cmapoﬁmmpacoma..., Pp- 249-250, 265-266.
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The churches of the Avradak monastery were likely not the only
religious buildings erected by tsar Peter. During his reign, the capital of
Preslav gained numerous other buildings of this kind, among them the
later temple located by the south-western corner of the city’s wall. It was
a stone church, constructed on the plan of a Greek cross, with a partial
‘skeletal’ structure, its central dome resting on four great pillars, a solution
similar to those used in both of the Avradak monastery churches. On the
eastern side, the church’s structure was closed with three, semi-circular
apses. Their outer facades were decorated with shallow (10 cm) niches™”.

Churches in the 10™ century, which served as family necropoleis,
were also founded by Preslavian aristocrats. Ruins of two stone religious
buildings (so-called ‘churches no. 3 and 4’) were discovered in the area
of ‘Selishte’, located within the southern part of the capital city. These
structures were typical cross-dome churches, with elements of ‘skeletal
construction used in their construction. Group burials have been uncov-
ered within the narthexes of each of the temples™®. A family tomb was
also found in the remains of the so-called ‘church no. 7, located near the
northern wall. The church itself was unusually simple from architectural
standpoint — it was a single nave temple, adjoined by a single apse™.

Peter continued foundation activity of his father outside of the cap-
ital as well. He most likely expanded of the old seat of Bulgarian rulers
in Pliska, by having a small palace chapel and a bathing complex con-
structed there®°. He also finished the construction of a church in Vinica,
located near Preslav, which was most likely started by Symeon I the Great®'.
The example of the church in the village of Yana in the Sofia region allows

7 B. Hu x 0 A 0 B a, [Ipasociasnume yzpxéu..., pp. 95—96; S. D o n c h e v a, Symbolic
Emphﬂsises..., p-2so;H.MaBpoaunos, Cmﬂpoﬁmzapf}como..., pp. 260—261.

K. M u st e B, Apxumexmypama..., pp. 18—-119; H. Yanepa-AeueBcka,
Llspxeu u manacmupu..., pp. 19, 22—26, 34, 40, 44—4S, 49, 50—53, 60, 64—67, 70, 73,
76,79, 81-83; T. To r e B, Hosu nHabawdenns..., pp. 323—324; H-MaBpoasuHoB,
Cmapobeazapcxomo..., pp. 261-264; 5. Hu x 0 a 0 B a, [lpasociasuume ysprsu..., p. 97.

»H.MaBpopuHOB, Cmﬂpaéz/zmpcmmo..., pp. 264—265.

5 Jhidem, pp. 245, 265—266.

K. Mu s T e B, Apxumexmypama..., pp. 120-121; C. Ba k A u 1 0 B, Popmupane...,
p. 201; H MaBpoaunos, Cmapoﬁmzapmomo..., pp- 245—246.H. Yanena-
-AedeBcKka, Hzpmm U MAHACTIUPH..., PP. 62—63.
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one to suppose that in the 10™ century some of the provincial centres
of the Bulgarian state may also have boasted stone temples, built using
the models taken from the Byzantine architecture™.

Among the architectural Old Bulgarian monuments from the 10* cen-
tury, the ruins of a certain monastic complex found in the ‘Selishte’ area
deserve particular attention. The poor state in which the majority of its
objects are preserved make an analysis of its architectural assumptions
more difficult. The main monastic church was most likely raised on the
plan of a Greek cross, with the central dome resting on four columns. Not
far from it, the remains of another, smaller temple were uncovered: it was
designed as a typical cross-domed church™.

Some unique epigraphic material was found at the aforementioned
site, allowing dating the creation of the monastery to 927-969. During
archacological works in 1952, a limestone tombstone with a Cyrillic
inscription was discovered by the northern wall of the main monastic
church®*. The inscription informs that an aristocrat named Mostich was
buried in the temple, and that he held a high state office during the reigns
of Symeon and of his son Peter. Near the end of his life he decided to
become a monk. He therefore endowed his wealth to the monastery
to which he decided to retire. He remained there until his death, and
was subsequently buried within its walls.

»*H.Masp oauH o, Cmapobsicapckomo..., p. 267.

»H.Yanesa-Aecuescka, eprsu u manacmupu..., pp. 118—121; T. To T e B,
Cmapobeazapckume manacmupu..., p. 11; S. D on ch e va, Symbolic Emphasises...,
pp- 251-252.

5+ K. Mu st e B, Apxumexmypama..., p. 122; C. Bak aunoB, Qopmupane...,
pp- 226—227; H. Yanesa-Aevencka, [foprsu u manacmupu..., pp. 103, 118;
T. ToTe B, Podos manacmup..., p. 120; id e m, Cmapobeieapcxume manacmup...,
pp-8-9; M.Stan cheva, Veliki Preslav..., pp. 47-48; T. To 1 e B, Monacmuoipu 6 Iuncke
u Ipecaase..., p. 367; M. W 6 j t o wi ¢ z, Najstarsze datowane inskrypcje stowiariskie
X—-XIITw.,Poznan 2005, pp.28,157; [1.ITaBa0oB,A.OpaueB, A. XaHA KU CKH,
Bzazapckama nucmenocm. Esponeticku penomen, Codus 2008, p. 20; L. Kocrosa,
Lamponax..., p. 201; T. To 1 e B, Ouge nabawdenus..., p. 305; I1. Il a B A 0 B, [0dunu na
mup u ‘pamun 6edu” (927-1018), [in:] I. Atanacos, B.Bauxosa,Il.ITaBaos,
Boazapcxa nayuonarna ucmopus, vol. 1L, ITopso 6sazapcxo yapemso (680—1018), Beanxo
TwpHOBO 2015, p. 408.
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Interestingly, another notable Cyrillic inscription was uncovered
within the monastery (which in the older literature of the subjects is often
referred to as ‘Mostich’s monastery’) in 2007. It was found in a burial
crypt located near the main church entrance. Its text can be reconstruct-
ed in the following way: G6 6GTh GVHREA | MATEP H GPAO-
BOAX | IOTPEEA'L. As it therefore turns out, Mostich was not the
only Bulgarian aristocrat from the 10™ century whose temporal remains
were laid to rest within the church. The mother, and perhaps also other
family members of a person who held the dignity of a synkellos, were
buried within the underground crypt as well. This dignitary is most likely
to have been the monk George, who was the synkellos of the Bulgarian
patriarchate during the second half of the 10 century. Supporting this
is the discovery of five seals bearing the customary plea for God to show
His mercy, found within the ruins of the church in which both of the
abovementioned inscriptions were found as well: ['eopris upshkiio 0 cvh-
KEAB EAWIMAPKCKBIEMB .

Synkellos George was also most likely the founder of the monastic

¢ The temple located within

complex created within the ‘Selishte’ area
it was a sui generis necropolis — the remains of the ruler’s entourage were
laid to rest within an adjoining crypt. The hypothetical idea that tsar
Peter himself may have spent his final years within the complex, and
was subsequently buried - like Mostich and the mother of synkellos
George — in the main church of the monastery, is an interesting, albeit

unfortunately extremely difficult to prove, a thought'.

55 M. Stancheva, Veliki Preslav..., p. 61; P. Ko c 1o Ba, [lamponasx..., p. 202;
K.[Tonkoucraurunos, P.Kocrosa, Manacmupem na Ieopen, cunxen 6s.4-
eapcxu 6 [pecras. Hemopusma na edna bsazapcka apucmoxpamusna Gamuins om X 6.,
ITp.C6 7, 2013, pp. 44—62; S. Ke m p ge n, The “Synkel” Inscription from Veliki Preslav

- a New Reading, WSA 86, 2015, pp. 109—117; 1. o p AaHo s, Kopnyc..., pp. 174—181.

5¢P. Ko crosa, [lamponax..., pp. 204, 208; K. ITonkoHCcTAaHTUHOB,

P. Ko c 1o Ba, Manacmupem na Ieopeu..., pp. s2—54; S. Kem p gen, The “Synkel..,
p- 109.

" H.Yanesa-Acuencka, [fsprsu u manacmupu..., p. 118; M. Stancheva,
Veliki Preslav..., pp. 60-61.
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2.2. Painting

Not a single Old Bulgarian icon written on a wooden board survived
to our times from the 9 or 10™ century. This should not, however, lead
to a conclusion that the Southern Slavs were still at that time strangers
to the practice of creating depictions of Christ, Mother of God, and
saints (once again gaining popularity in Byzantium after 843), or to the
tempera painting. The information that the Preslavian temples housed
icons that were venerated by the faithful can be found in several sources
from the period.

Without a doubt the most interesting of those is the Sermon Against
the Heretics by Cosmas the Priest. The experts maintain that it may have
been created either several years after Peter’s death (969-972), or in the
first half of the 11™ century. Regardless of which of these is correct, it
is worth remembering that the aforementioned writer described the
Bogomil heresy which appeared on Bulgarian lands — according to his
own words — during the reign of the ‘orthodox tsar Peter’ (g akma nga-
gorEpHaaro upa Iempa)*. Moreover, by showing the incompatibility
of the heterodox teachings with the Christian doctrine, Cosmas listed
plentiful valuable information about the realities of the functioning
of the Bulgarian church of the 10" century.

The topic of the cult of the holy paintings returns many times on the
pages of the aforementioned treatise. The Old Bulgarian writer conclud-
ed that the Bogomils he denounced did not venerate icons, considering
such practices idolatrous (epeTHILH KE NE KAAHAKT cA HKOHAM™, NO
KSMHQKI HAPHUIOTK fd). Wanting to instil in the reader fear and loathing
for his opponents, Cosmas added that heretics are worse than demons,
since even demons fear the image of Christ written on a board (Ekcwu
BOMT cA WEPA3A rlo]c[nop]na na Anscyk nanucana)®. The above pas-
sage constitutes evidence of the adoption of the tempera painting into
the Old Bulgarian culture.

3 Cosmas the Priest,s.

Cosmas the Priest,10. Cf. K.ITackaaeBa, 34 wavairomo na uxoronu-
cma 6 Geazapckume semu (VII-XI1 8.), [in:] e a d e m, “B navasomo 6e crosomo”. Cooprux
cmamun u cmydun 1967—2011 2., Codus 2011, p. 103.
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The text of the Sermon Against the Heretics also allows establishing
which iconographic schemes that were characteristic to the Byzantine
sacred art have also been known in Bulgaria during the times of Cosmas
the Priest and tsar Peter. For in an apostrophe to the Mother of God, the
Slavic polemist clearly states that there are pictorial depictions of Christ
in his physical form, held in Mary’s arms (eroxe WEpAS's TEAECHKIH RHAA-
IJIE HA HKON'E NA p8KOY TROEH)'+°. We can assume, that icons of Hodegetria
or Eleusa are described here'#. In another part of the narrative he men-
tions a depiction of the Son of God (wggass r[o]c[nopelnn Ha Hkonk
ManHcans)'** and representations of the Mother of God (c[(Ra]Thira
gloropoan]ua M[alpia RHAHME HKoHoy ). In the anathema at the end
of the work, Cosmas in turn lists icons on which Mary, Christ and the
saints were depicted (Hkonnl r[o]c[noplna u B[o]ropoanunnnl 1 ReRY’
c[RA]ThIx S )+,

What is interesting, within the Old Bulgarian polemist’s treatise we
may find both mentions of specific gestures made by the faithful during
the veneration of the holy icons (e.g. bowing or kissing), as well as
passages attesting to the adaptation by the Bulgarian church of the 10™
century elements of the Byzantine theology of icons'**.

The fact that icons written on wood depicting Christ and saints were
to be found in Bulgarian churches during Peter’s reign is also attested
by Byzantine historiographers. Leo the Deacon and John Skylitzes both
noted that among the treasures captured in Bulgaria (most likely from

“wCosmas the Priest, 31

K. ITackaaeBa, 32 Hauaromo na uKOHONUCMA..., p. 103.

“Cosmas the Priest,32.

wCosmas the Priest,33.

“+Cosmas the Priest,7o.

“wCosmas the Priest 32-33,70. CL. L. Praszkow, Rozwdj i rozpowszech-
nienie tkony w Bulgarii od IX do XIX w., [in:] Tysigc lat tkony butgarskiej IX—XIX w.
Muzeum Narodowe w Warszawie. Wystawa ze zbiordw bulgarskich, Warszawa 1978, p. 8.

“Cosmas the Priest, 31 (YecTh B0 HKOHNAR HA NPKBOWEPASHAAIO NPEXOAHTH );
33 (HKONE B0 KAAHAKLIE CA, HE WAPS, HH ATRCLR NOKAAHAEM €A, HO TOMOY BIRLIOYSMOY
makas oBpasoms). Cf. YO. B e a u x o B, Hxononouumanuemo u uxonoompuyanuemo
6 “Beceda npomus bozomusume” na Kosma Ipessumep, [in:] TPIANTADPYAAO.
FObuncen cooprux 6 wecm na 60-200umnunama na npop. Xpucmo Tpendaguaos, ed.
B.ITauaitoros,vol I, [lymen 2013, pp. 365-374.
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the capital Preslav) in 971 by the emperor John I Tzymiskes was an icon,
depicting the Mother of God, holding the Son of God in her arms'.
The source evidence quoted above does not, however, allow the answer-
ing of one fundamental question: whether the icons kept in Bulgarian
churches of the 10™ century were imported from Byzantium, or whether
they were the work of local artists.

Characteristic of the Old Bulgarian art of the 9 and 10™ centuries
is the tradition of creating icons on ceramic tiles, which in its way has
even foreseen analogous trends in Byzantine painting. The dissemination
of this practice in the capital Preslav is usually explained in the literature
of the subject with acceptance of contemporary artistic impulses arriv-
ing to the Balkans through Cappadocia from the culturally important
Christian centres of the East: Palestine, Syria, Egypt, and perhaps also
from the countries of the Orient'. The development of workshops man-
ufacturing polychrome ceramics in the new capital of the Bulgarian state,
intended primarily for decorating the interiors of the buildings being
erected in this period, was also determined by a certain practical consid-
eration: the availability on site of a cheap and easy to work raw material,
i.e. the kaolin clay'#.

The beginnings of the discussed phenomenon are usually dated to the
end of the 9 century, and associated with Symeon’s foundation activity

— the transfer of the seat of the Bulgarian rulers to Preslav and with the
rapid expansion of this centre, intended to give it the rank and urban-

“Leo the Deacon, IX, 12, p. 158; John Skylitzes, p. 310. Cf.
L. Praszkow, Rozwdj..., p. 8 M. Stancheva, Veliki Preslav..., p. 17;
AH.Mas POAUHOBA, Cmennama ycusonuc é boazeapus do xpaz na X1V 6., Cocl)ml
1995, p. 14; T. To 1 ¢ B, Monacmoipu 6 [iucxe..., p.379; K. I1a c x a a ¢ B a, 32 nauaromo
Ha uKOHONUCMA..., pp. 103—104; H. M a B p 0 A u 1 0 B, Cmapobaazapcxomo..., p. 316.

8 C.Baxauuos, Qopuupare..., pp. 216—220; B.I'10 3 ¢ A e B, Sapancdane u pas-
sumue na cmapobsizapcxama Kyamypa u usxycmao, in:]| Kpamwxa ucmopus na boazapus,
ed. I. Aumurtpos, Codust 1981, p. 93; M. Stan cheva, Veliki Preslav..., p. 37;
AH.MaBpoauuosa, Cnennama susonuc..., p. 14; K. ITackaaesa, 32 nava-
40O Ha uxononucma..., p. 99; H. M a B p o o u v o B, Cmapobsizapckomo..., p. 317;
JM. Wo ls ki, Budownictwo koscielne i klasztorne, [in:) MJ.Leszka,K.Marinow,
Carstwo bulgarskie. Polityka — spoteczenstwo — gospodarka — kultura. §66—971, Warszawa
2015, p. 275.

0 C.BaxauHuo s, Qopuupane..., p. 21s.
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istic shape of a truly capital metropolis*°. On the other hand, it is difficult
to determine for how long the artists’ workshops that created the ceramic
icons in Preslav continued to function; did they still exist during Peter’s
reign? Bulgarian researchers, Totyu Totev and Rossina Kostova are of the
opinion that they must have been active at least until the mid-10* centu-
ry.” Having analysed the numismatic and sphragistic material (discussed
carlier in this chapter) that was found in Preslav during archacological
works, one may assume that the artefacts discussed here were created
during the first decades of Peter’s reign in the workshops of the so-called
‘palace monastery’ and in the vicinity of the Round Church®.

Writing about Preslavian ceramic icons it would be impossible not to
mention, even if briefly, the famous image of St. Theodore Stratelates,
discovered in the ruins of the monastery located in Patleyna. The liter-
ature of the subject usually accepts that this artefact, considered to be
the apogee of the Old Bulgarian painting, was created at the end of the
9™, or at the turn of the 9" and 10™ centuries'*. This dating corresponds

50 Jhidem, pp. 215—217; B.T'10 3 ¢ A e B, 3apancdane...,p. 93; M. Stan ch e v a, Veliki
Preslav..., p.37; AH. Maspoaunosa, Cmennama wcusonuc..., p. 153 T. ToTe B,
Ipecrascxume ameanema 3a pucysana xepamuxa, Ilpe 7, 1995, p. 101; id e m, The
Palace Monastery..., p. 148; i d e m, ITpoussodcmso pucosantoi kepamuxu 6 borzapcxux
sonacmoipax, AACB 32,2001, pp. 109-110; A.Djourova, G.Guerov,Lestrésors des
icones bulgares, Paris 2009, pp. 12, 18; R. K o s t o v a, Polychrome ceramics in Preslav, 9" to
11” centuries: Where were they produced and used?, [in:) Byzantine Trade 4" 12" Centuries.
The Archaeology of Local, Regional and International Exchange, ed. MM. M an go,
Aldershot 2009, pp. 97-98; K. ITa cx a A ¢ B a, 32 nauaromo na uxononucma..., p. 100.

stT. To 1 e B, [Ipecrasckume ameanema..., p. 101; id e m, The Palace Monastery...,
p-148;i dem, ITpousBchmgo pucosannoi..., p. 109; R. Kostova, Polycbmme ceram-
ics..., p. 98.

52 T. To 1 e B, [Ipecrasckume ameanema..., pp. 106-108; id e m, The Palace Mon-
astery..., p. 148; i1 d e m, Ipoussodcmso pucosanuoi..., pp. 119—123.

%K. Weitzmann, M. Chatzidakis, K. Miatev,S.Radoj¢i¢, Frube
Tkonen. Sinai. Griechenland. Bulgarien. Jugoslavien, Sofia-Belgrad 1972, p. LV;
C.Bakauunos, (DopMupaue..., p-218;L.Prasz kow, Rozwdj...,p.8;B.Tioseaes,
Sapancdane...,p.93; M. S tan ch e va, Veliki Preslav..., pp. 31-35,62; D. Talbot Rice,

Art q"theByzantineEm, London 1993, p-1u1s; AH.MaB p o aun o Ba, Cmennama suso-
nuc...p.15K.Onasch,A.Schnieper, lkony. Faktyilegendy, transl. Z.Szanter,
Warszawa 2002, p. 248; A. Djourova, G. Guerov, Les trésors..., pp- 18-19;
G. Minczew, Ceramiczna ikona sw. Teodora Stratylaty, [in:] Leksykon tradycji
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to the findings of Totyu Totev, who assumed, based on the analysis of
the numismatic material gathered on the site (including coins mint-
ed during the reign of the emperor Leo VI the Wise), that the work-
shops of the Patleyna monastery were operational during the reign of
Symeon®+.

The images being discussed here were made with non-abrasive paints
on ca. 20 ceramic tiles measuring 12 x 12 cm, fired from the local white
clay, and subsequently glazed. The head of the saint was presented
en face, and his depiction can be characterised as static and austere. The
painting is kept in warm, ochre-yellow tone, and the dark browns with
which the hair, beard, eyes and robes of the figure were conveyed contrast
with the gold of the halo and the bright beige of the background'. Some
of the researchers are of the opinion that the way in which St. Theodore
is depicted on the icon from the Patleina monastery corresponds to
the models widespread in the Byzantine painting of the 9™ and 10*
centuries®®,

On the other hand, it would be difficult to present even a single
example of a ceramic icon that would have definitely been created during
the 927-969 period. According to Liliana Mavrodinova, the artefact
depicting enthroned St. Paul should be considered to have come from
Peter’s era (Totyu Totev identifies the man shown on the painting as
Christ)"”, and produced in a workshop that existed most likely until
the mid-10™ century by the so-called ‘palace monastery™*. It cannot be
ruled out that other artefacts were also created in this workshop during

bulgarskiej, ed. G.Szwat-Gylybowa, Warszawa 2011, p. 61; K. ITackanacBa,
3a navaromo Ha ukoHoONUCMA..., P. 99.

5+ T. To r e B, [lpecrasckume ameanema..., pp. 103—104; i d e m, Ipoussodcmso
pucosannoi..., p. 115.

L. Praszkow, Rozwdj..., p. 8; D. Talbot Rice, Art..., pp. 115, 188;
G.Min czew, Ceramicznaikona..., p- 61 H. M aB p o o us o8, Cmapobsazapcxomo...,
pp- 321-322.

3¢ C.Baxauuos, Qopuupane...,p.218; K. ITacxa aeBa, 3a navaromo na uxo-
Honucma..., p. 99; H- M as p o o u o B, Cmapobeizapcxomo..., p. 322.

57 T. To tev, The Palace Monastery..., p. 148; i d e m, Monacmuoipu 6 Iliucxe..., p.379.

“SA.H. Maspoaunosa, Cmennama wusonuc..., p. 15; A. Djourova,
G.Guerov, Les trésors..., pp. 20—21.
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the life of Symeon’s son, among them the icon of the Hodegetria™ or the
plaque depicting St. Cyril of Alexandria'®°.

The interiors of churches erected during the 10™ century in the
south-western part of the Bulgarian state were instead decorated with
wall paintings. Unfortunately, it is difficult to give a precise answer to
the question of which of the surviving examples thereof can be dated
to 927-969. To imagine how the interiors of the Western Bulgarian tem-
ples must have looked like during the times of tsar Peter, and how remark-
able was the quality of the paintings then created, let us examine in turn all
of the fragments of polychromies created during the 9™ and 10* centuries.

During the archacological excavations in Strumitsa, carried out in 1973,
a relatively well preserved painting was uncovered on the western wall
of the crypt situated under the church dedicated to the Fifteen Martyrs
of Tiberioupolis. In the literature of the subject it is usually dated to the
turn of the 9 and 10™ centuries. In accordance with the middle-Byz-
antine art canon, it presents the male figures half-length and ez face,
arranged in three rows. One may assume that these are the depictions
of the saints in whose honour the aforementioned church was raised.
In the topmost part of the composition we find figures of four men.
According to experts, the saints imagined there are Timothy, Comasios,
Eusebios and Theodore. In the second rank there are six portrayals, how-
ever only two of these survived to our times in their entirety. Over the
course of centuries, the lowest part of wall painting has suffered the most:
presently, we may admire only two of the images, located on the right
side of the composition. The polychrome was made using lively colours:
the static figures of the men, dressed in red-and-orange or purple robes,
with heads surrounded by round, golden halos contrast with dark blue,
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nearly black background®.

9 T.To tev, The Palace Monastery..., p.148; i d e m, Monacmuipu 6 Iluucxe..., p. 379.
6 R.Kostova, Polychrome ceramics..., p. 111

“'B. Tro3eaes, 3apandane..., p. 92; AH. MaBpoaunosa, Cmennama
weusonuc..., pp. 17-18; D. Cheshme djie v, Notes on the Cult of the Fifteen Tiberiou-
politan Martyrs in Medieval Bulgaria, SCer 1, 2011, pp. 146-148; S. Korunovski,
E.Dimitrova, Painting and Architecture in Medieval Macedonia. Artists and Works

of Art, Skopje 2011, p. 11; JM. Wo I s k i, Budownictwo koscielne..., p. 276.
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One may suppose that the paintings adorning the interior of the church
of St. Leontios, located near Vodocha, were created near the end of the 10™
century. Unfortunately, only several small fragments of the original poly-
chrome survived to our times. Among these, the incompletely preserved
expressive depiction of the execution of Forty Martyrs deserves particular
attention. The naked figures of the saints are outright striking in their viv-
idness. The artist was inclined to realistically express the extreme emotions
accompanying the men at the moment of death: the pain, despair and fear
emanate from the faces, postures and gestures of the over a dozen people
that can be seen on the surviving part of the composition. Moreover, the
images of the martyrs have been individualised: next to elderly men there
are youths, next to those who accepted their faith others are desperately
fighting for survival. Aside from the scene inside the church of St. Leontios
that is being analysed here, several other paintings survived as well. These
are mainly half-length depictions of saints, showing some similarity to
the images from the crypt under the church in Strumitsa'®.

The wealth of painted decorations was characteristic also of several
religious buildings in Kastoria, added to the Bulgarian state during the
reign of prince Boris-Michael. Most likely it was already during the reign
of this ruler that the basilica of St. Stephen was built. Fragments of the
original polychrome dated to ca. 889 (based on the graffizi discovered on
the surface of the paintings) have been found in the western part of this
church. Among these, the scene of the Judgement Day located on one
of the walls of the narthex and the images of saints decorating the pillars
deserve particular attention'®.

The turn of the 9 and 10 centuries has also seen the creation of the
oldest wall paintings in the Kastorian basilica dedicated to the Archangels.

' B.T'10 3 e A e B, 3apancdane..., p. 93; A.H. M aB p 0 o un o Ba, Cmennama suso-
nuc..,p.18;S. Korunovski, E.Dimitrova, Painting and Architecture..., pp. 12-13;
H.Masp o auH o8, Cmapobsicapckomo..., pp. 387-390.

5 AW. E p s t ein, Middle Byzantine Churches of Kastoria. Dates and Implications,
ArtB 62.2, 1980, pp. 190, 192, 199; A H. M aB p 0 o u H 0 B a, Cmennama wusonuc...,
pp- 18-19; E. Drako p oulou, Kastoria. Art, Patronage and Society, [in:] Heaven
and Earth. Cities and Countryside in Greece,ed. J. Albani, E. Chalkia, Athens

2013, p. I17.
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Unfortunately, only fragments of these survived to our times. For example:
in the apse of the diaconicon of the church we find full length depiction
of Matthew the Evangelist. The saint is presented in a static pose, his
right hand raised in a blessing gesture. His face is austere, and the giant
eyes seem to be gazing directly at the viewer. The head is surrounded by
a halo, and the entire figure is presented against a dark blue background.
The experts are willing to suppose that the image was created by the same
group of artists who decorated the interior of the church of St. Stephen'®+.

The paintings from the interior of the church of St. Kosmas and
Damianos in Kastoria come, on the other hand, from a later period. The
literature of the subject usually dates them to the time of Samuel’s reign

(976-1014, formally as a Bulgarian tsar between 997-1014)"

, Of even to
sometime in the first thirty years of the 11* century'®. Examining the ascet-
ic and hieratic depictions of the saints (Basil, Nicholas, Constantine and
Helena) that have been preserved on the walls of the church, one might see
their stylistic similarity to the paintings from the basilicas of St. Stephen
and that of the Archangels discussed earlier. Perhaps those scholars who
in the Kastorian paintings would like to see a reflection of the artistic
currents flowing to the Balkans from Asia Minor are therefore correct'®’.
This hypothesis appears to also be supported by the fact that the founder
of Constantinople and his mother were depicted in the north-western cor-
ner of the narthex of the church dedicated to Kosmas and Damianos. The
canon of portraying Constantine and Helena with a relic of the True Cross

was, after all, created most likely (ca. mid-9™ century) in Cappadocia®®.

6+ AW.E pstein,Middle...,pp.190,192,199; AH.M aB p 0 oA uu 0 B a, Cmennama
wcusonuc..., p. 19; E. Drakopoulou, Kastoria..., pp. 117, 122; JM. Wolski,
Budownictwo koscielne..., p. 276.
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nuc..., pp. 18-19; AW.E p s tein, Middle..., p. 197.

1L.Brubaker, 7o Legitimize an Emperor. Constantine and Visual Authority
in the 8" and 9" Centuries, [in:] New Constantines. The Rhythm of Imperial Renewal
in Byzantinm, 4"~13" Centuries. Papers from the 26" Spring Symposium of Byzantine
Studies, St Andrews, March 1992, ed. P.Magdalin o, Cambridge 1994, pp. 141-142;
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Samuel’s reign is also often associated with the creation of the painted
decorations in the basilica of St. Achilles (surviving in a very poor state)
located by the lake Prespa’®?, and with the execution of the oldest mediae-
val frescoes in the rotunda of St. George (built in the 4™ century) in Sofia.
Under the central dome of the latter church we find eight angelic figures,
full of grace, presented with their wings outstretched, in flight. They are
extraordinarily dynamic, bringing to mind association with Byzantine
miniature painting from the so-called ‘Macedonian Renaissance’ period.
The viewer’s attention is drawn by both intricately draped curls of the
angels, as well as by their windswept robes and soft modelling of their
facial features. Similar characteristics can also be seen in the images of
the prophets Jonas and John the Baptist, discovered in the interior of the
rotunda in Sofia'7°.

Ch. Walter, The Iconography of Constantine the Great. Emperor and Saint, Leiden
2006, p. 46.
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