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Quotations from Vasubandhu in the HOR CHOS "BYUNG

For Professor Klaus Sagaster

1. In his brief systematic description of the Tibetan historical literature,
A. Vostrikov devoted one chapter to the special class of this literature which
is called “history of Religion or Doctrine” (chos “byung).'

To this very important category of texts belong such famous books like Bu
ston’s “History of Buddhism in India and Tibet” (Chos ‘byung) from 1322 A.D.,
Taranatha’s “History of Buddhism in India” (Rgya gar gyi chos " byung) from
1608 A.D., and “History of Buddhism in Mongolia” (Hor chos " byung) from 1819
A.D.

2. The last named, the Hor chos "byung, is a well-known work? compiled by
4 Mongolian scholar *Jigs med rig pa'i rdo rje (Gushri Dka’ beu Su dhi
Ayu warta alias Dbyangs can sgeg pa’i blo gros 'Jigs med rig pa’i rdo rje).? Its full
title is Chen po hor gyi yul du dam pa’i chos ji ltar byung ba’i tshul bshad pa rgyal
ba’i bstan pa rin po che gsal bar byed pa’i sgron me, i.e. “The account of the origin
of the Holy Doctrine in the country of Great Mongolia, called the «Lamp Illumi-
nating the Precious Doctrine of the Victorious One»”.* The “History of Buddhism
in Mongolia” was composed in the monastery Bkra shis dga’ ldan bshad sgrub
gling, on the 11th of the 8th month (Bhadrapada, Khrums zla ba) of the year
carth-hare (sa-yos), i.e. in 1819 A.D., at the request of the Amido bla ma Zam
tsha sku zhabs rin po che ’Jigs med nam mkha’ (1768-1821).> The two scribes
were Gu shrT Blo bzang legs bshad dar rgyas and Gu shiT Legs bshad chos 'dzin.

L Vostrikov III §7, pp. 88-108. Cf, also Dietz 435 n. 1.

2 For the details see Vostrikov, pp. 101-102, nn. 477-481; Roerich; Bira, pp. 50-55;
Sagaster, pp. 68-T0 and n. 63.

% On the author see Vostrikov, loc. cit.; Roerich; Ligeti HCBy, Introduction, p. 2{f.

1 Cf. Roerich, p. 226.

5 Vostrikov, n. 479.
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63. The Tibetan text of the Hor chos 'byung accompanied with a Gerly,n
translation was published by Georg Huth in 1892-1896 in two volumes. por
his edition Huth used A. Schiefner’s transcript of the xylograph kept in e
Asiatic Museum in St. Petersburg (No. 438b). Huth also knew about anotper
xylograph kept in St. Petersburg (Cat. no. 505).% The editor announced the third
volume, never to appear, in which he planned to give the critical notes, correctins
to the text, indices, etc.

It was A. Vostrikov, who first gave the correct names of the author of the
Hor chos 'byung and his patron, and also clarified some other of Huth s mistéyges
(e.g. wrong chronology).” During his research trip to Inner Mongolia in 1928 31,
L. Ligeti acquired a xylograph copy of the Hor chos "byung. It was printeq] af
his request in 1930 in the monastery Ch’ao yang (Twmed territory) where ghe
printing blocks of that rare text have been preserved. The xylograph is kept yow
at the Oriental Library of the Hungarian Academy of Sciences.” It was reprifyged
by Lokesh Chandra in 1981 in the Sata-Pitaka Series as vol. 271.

Recently (1993) the text of the Hor chos 'byung was published in Zi ling
(Xining).

64. The Hor chos ’byung is divided into two main parts: the first part consjsts
of the description of Mongolian royal family; the second part has two large chap-
ters: the general history of Buddhism in Mongolia, and the spread of Buddhjg
after Tsong kha pa’s reform.”

6 Huth I, p. vii. Vostrikov (Vostrikov, n. 475) identified three copies of the xylograph
which were available in St. Petersburg: one kept in the Institute of Asiatic Nationalities (old
collection, no. 438b) [= that one was the basis of Huth’s edition], another in the Asiatic
Department (no. 505), and the third in the University Library. In addition to these, Vostrikov
mentioned a manuscript copy which was kept in the latter Library, made from the xylograph .

7 See esp. Vostrikov n. 481: Roerich.

8 Ligeti 1977, p. 56; Ligeti HCBy, Introduction. The present author was able to conguli
the microfilm of the xylograph in Budapest (MTAK No. 3565/ix): Title page: Chen po hor g
yul du dam pa’i chos ji ltar byung ba’i tshul bshad pa rgyal ba’t bstan pa rin po che gsel par
byed pa’i sgron me zhes bya ba bzhugs so// Short title: Hor chos ’byung. Illustrations: fol, 1
(left): bstan pa’i bdag po Sakya’i rgyal; (right): rgyal ba griis pa blo bzang grags; fol. 2 (Leaft ):
jam mgon sa skya pandi ta; (vight): rgyal dbang bsod nams rgya mtsho rje. Begins: na ma gu
ru mandzu na tha ya/ Fol. 2a3-2b1: /bstan pa zhes gsungs pa ltar skye rgu’i 'phral dang phugs
kyi phan ba de ma lus pa "byung ba’i gnas rgyal ba % dam chos bstan pa rin po che sog po'é yul
du i ltar byung tshul bshad pa la griis / rgyal po’i rabs ji ltar byung tshul dang / rqyal ba’i bstan
pa bstan ’dzin dang beas pa ji ltar byung tshul dngos bshad pa’o// Fol. 31al-2: /griis pa Tgyal
ba’i bstan pa bstan 'dzin dang beas pa chen po hor gyi yul du ji ltar byung tshul dngos bshad pa
la giiis / rgyal ba’i bstan pa rin po che ji ltar byung tshul spyir bshad pa dang / khyad par du
' jam mgon rgyal ba giis pa btsong kha pa chen po’i bstan pa rin po che ji ltar byung tshul bshad
pa’o // Colophon: fol. 160b6-161b4 [= reproduced and translated in Roerich, pp. 226-228; cf.
also Vostrikov, n. 481 on p. 273fL.]. Fol. 161b4-162a3: closing stanzas.

9 See preceeding note. Cf. Huth II, pp. xi-xviii.
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The edition of the text from 1993 gives the following divisions into chapters:

1. gleng gzhi (subject of discussion).

2. rgya gar dang bod kyi rgyal rabs rim byung gi skor (about succession order
of royal dynasties of India and Tibet),

3. sog po’i rgyal rabs rim byung gi skor (about succession order of royal dynasty
of Mongolia),

4. min dang ching rgyal rabs rim byung gi skor (about succession order of
royal dynasties of Ming and Ch’ing),

5. rgyal ba’i bstan pa sog yul du dar tshul (the way the teaching of the Victo-
rious One spread in Mongolia),

6. jam mgon rgyal ba gnis pa’t bstan pa sog yul du dar tshul (the way the
teaching of the Second Victorions One, Manjunatha [= Tsongkhapal, spread in
Mongolia),

7. ching rgyal rabs skabs sog yul du bstan pa lhag par dar tshul (the way of
further spread of teaching in Mongolia at the time of the Ch'ing royal dynasty),

8. soq yul du skyes chen dam pa rnams byon tshul (how the great learned men
appeared in Mongolia),

9. rgyal dbang bdun pa’i legs bshad sogs (the elegant sayings of the seventh
Dalai Lama [Blo bzang bskal bzang rgya mtshol, etc.),

10. mgyug byang (colophon).

65. Thanks to Schiefer’s materials and notes, Huth was able to identify
pumerous quotations from Sa skya pandita’s and Nagarjuna’s works. ™
Of the former, they come from the Subhasitaratnanidhi ( Legs par bshad pa rin po
che’i _gtc?')}” of the latter, they come from two works: the Prajnasatakanamapra-
karana (Shes rab brgya ba zhes bya ba’i rab tu byed pa, P Tanjur 5820, mdo, Go.
140b-145a),'% and the Nutisastraprajiadanda (Lugs kyi beos shes rab sdong bu, P
Tanjur 5821, mdo, Go. 145a-156b).1?

Among many quotations of sayings from Srinatha Nagarjuna, Sa
skya pandita, and a few others (e.g. Santideva, Zhi ba lha), there are also
found seven quotations from Vasubandhu (Dbyig gnen), a famous Buddhist
philosopher of the fifth century.!*

6. The “History of Buddhism” by Bu ston (1290 1364) from 1322 A.D. is
4 well-known work of a great erudite.!®

10 fqHuth I, pp. xxviii—xxxi.

11 Cf., Ligeti 1948, p. vii.

2 Not mentioned among the works ascribed to Nagarjuna in Lindtner.

13 «“perhaps authentic...”, Lindtner, p. 14 n. 29.

14 Dharmatala in his “Rosary of White Lotuses” from 1889 A.D. three times quotes the
Abhidharmakosa: VIII.39a-b, VII1.38c-d, and V.44. Two first quotations correspond to the Hor
chos 'byung fragments 2 and 5, respectively (see below).

15 Gee Szerb, Introduction.
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Bu ston quoted many texts, both canonical siitras and exegetical Sast, g
but especially often he referred to the two works of Vasubandhu: Abhidy,,.
makosa and Vyakhyayukti.'® It seems that the author of the Hor chos bYyung
followed Bu ston’s Chos ’byung, at least to some extent, and took also fy
Bu ston’s work most of his references to Vasubandhu’s works.!”

The present contribution, dedicated in honour of Professor Klaus Sagasyqy
on the occassion of his 65th birthday, is devoted to the identification and hyjef
analysis of the seven quotations from Vasubandhu’s works (and one fy,m
Santideva) which are found in the Hor chos ’byung. (1t is needless to say t},at
Huth failed to identify the quotations from Vasubandhu, and his translagj,p
of the passages is often unrealiable.)
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(1) = VyY Si. 40b1ff.

[Huth I,61.8-62.1 = HCB 76. 16-77.1 = HCBy, 34b2-6] de ltar na spyir chos zhes
bya ba’i sgra ni don bcu la ’jug ste / kun mkhyen gnis pa Dbyig gnen gyi xhal
nas /

chos ni shes bya lam dang ni /

mya ngan ‘das dang yid kyi yul /

bsod nams tshe dang gsung rab dang /

‘byung ‘gyur nges dang chos lugs la’o /

' Bu ston mentioned eight treatises (prakarana) of Vasubandhu, and among them he dis-
tinguished five independent treatises: Trimdika, Vimsatika, Pancaskandhaprakarana, Vyakhya-
yukti, and Karmasiddhiprakarana. He characterized VyY as a work on idealism, which shows
the adequacy of preaching and learning of the doctrine. Bu ston [Ya. 21b7-22a2 = p. 674-5;
Obermiller I, 57): dbyig grien gyi rab tu byed pa sde brgyad ni / chos thams cad sems tsam
du ston pa sum cu pa / de rigs pas sgrub pa i shu pa / de’i gzhi phung po Inga ’thad par
ston pa phung po Inga pa / de ltar yin yang bshad nan 'thad par ston pa [/] rnam bshad rigs
pa / sgo gsum gyi las ’thad par ston pa las grub pa’i rab tu byed pa ste < /> rang rgyud du
brtsams pa Inga /.

17 On the sources of the Hor chos ’byung see Vostrikov, loc. cit.; Roerich; Ligeti HCBy,,
Introduction; Sagaster, loc. cit.
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zhes 'byung ba ltar la / de yang mdo las / chos rnams thams cad de ’drar shes
par qyis / zhes pa shes bya dang / yang dag pa’i lta ba ni chos yin no // zhes pa
lam dang / chos la skyabs su song ba zhes pa myang ’das dang / chos kyi skye
mched ces pa yid yul dang / btsun mo’i khor dang gzhon nu rnams dang lhan cig
chos spyod ces pa bsod nams dang / byis pa ni mthong ba’i chos gces par ’dzin
zhes pa tshe dang / chos zhes pa ni ’di lta ste / mdo’i sde dang / dbyangs kyis
bsiiad pa’i sde dang zhes pa gsung rab dang / lus ’di rgas pa’i chos yin no zhes
pa ‘byung ‘gyur dang / dge sbyong gi chos zhes pa nges pa dang / yul chos dang
rigs chos zhes pa chos lugs te beu la jug pa’o //

Translation

“Thus, in general, the word dharma is put into ten meanings, as it was said
by the second Omniscient,'® Vasubandhu
«[The word] dharma [is put] in [the meaning of] phenomenon of ex-
istence, the path, nirvana, object of the mind, virtue, lifetime, [Bud-
dha’s] teachings, characteristic of becoming, religious vow, and reli-
gious tradition.»
Thus, it was said in the Siutra: « Though [he] knows all the dharmas (phenom-
ena) like that..» — [in the sense of] phenomena of existence (cognizable things,
jrieya);t? «..the right view is dharma [in the sense of the] path; «he went
for refuge to the dharma» — [in the sense of final liberation,| nirvana; «the basis
of cognition of the dharmasy [in the sense of the] object of mind; «the ladies
attending the queen and young men mutually behave with dharma» —— [in the
sense of]| virtue; «a fool holds dear the visible things (dharmas)» — [in the sense
of the present] lifetime; «dharma means the religious discourses and the verse
utterances» — [in the sense of the] Buddha’s teachings; «this body is a dharma
(characteristic of coming into being) of ageing» — [in the sense of the character-
istic of] coming into being; «dharma (duties) of a monk ascetic» — [in the sense
of] the religious vow; «dharma of the country and dharma of social class» — [in
the sense of] the religious tradition.”?°

Comment

The passage is found in Bu ston’s Chos ’byung as a quotation from Vasu-
bandhu’s VyY. The following explanations on the tenfold meaning of the word
dharma, which were put at length in VyY, Bu ston took out in an abbreviated
form (underlined are the words taken verbatim from VyY).

18 Cf. Yasomitra, AKVy ad I.1.

19 1t should be noted that the explanation of the first meaning of the word dharma is different
in the Hor chos ’byung from the original in VyY.

20 Cf. Huth 11.92.16-93.1.
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(Bu ston, Ya. Taf-701 = p. 645; Obermiller 1.18 n. 142, cf. n. 144): oS
shes pa’i sgra de don beu la ’jug ste / rnam bshad rigs par / w&ﬁ%ﬁ
lam dang ni // mya ngan 'das dang yid kyi yul // bsod nams tshe dang Qsyng
rab dang // “byung 'qyur nges dang chos lugs la’o // zhes pas / chos gang Iy Ja
‘dus byas sam ‘dus ma byas sam zhes pa shes bya dang / yang dag pa’i lta by p;
chos yin no zhes pa ltar lam dang / chos la_skyabs su song ba zhes pa myang ;5
dang / chos kyi skye mched ces pa yid yul dang / btsun mo’i "khor da,n(LwLQﬂ
nu rnams dang than cig chos spyod ces pa bsod nams dang / byis pa ni ?mr}z_g/;w
ba'i chos gces par ’dzin pa yin zhes pa tshe dang / chos shes pa ni / 'di lta Ste /
mdo’i sde dang zhes pa lta bu gsung rab dang / lus ’di rqas pa’i chos yin no e
pa 'byung ‘gyur dang / [Ya. Tb1; 646] dge slong gi chos bzhi zhes pa lta bu nges
pa dang / yul chos Tigs chos shes pa chos lugs te / beu la 'jug go /.
And here is the full text from the Vyakhyayukti, P Tanjur, Si. 40b2-41a2:

chos ni shes bya lam dang ni /

mya ngan ‘das dang yid kyi yul /

bsod nams tshe dang gsung rab dang /

byung ‘gyur (3) nges dang chos lugs la’o //
chos kyi sgra < shes bya> zhes bya ba la ni chos gang la la dus byas sam “dus y,q
byas sam de rnams kyi mchog ni 'dod chags dang bral ba yin par bshad do 2hes
‘byung (4) ba lta bu’o // lam la ni dge slong dag log pa’i lta ba ni chos ma iy
la yang dag pa’i lta ba ni chos yin no zhes rgyas par "byung ba lta bu'o // Mmya
ngan las ’das pa la ni chos la skyabs su song (5) ba zhes "byung ba lta bu’o // yid
Lyi yul la ni chos kyi skye mched ces byung ba lta bu ste / de ni yid kho na’i 4yl
yin zhing yul kho na yin gyi rten ni ma yin no // bsod nams la ni btsun mo’i ()
khor dang gzhon nu rnams dang lhan cig tu chos spyod ces rgyas par byung pa
lta bu’o // tshe 'di la mi mthong ba’i chos la myong bar "gyur ba dang / byis pa
ni mthong ba’i chos gees par “dzin pa (7) yin zhes “byung ba lta bu’o // gsung rqb
la ni ’di la dge slong chos shes pa ni ’di lta ste / mdo’i sde dang / dbyangs kyis
bsriad pa’i sde dang zhes rgya cher byung ba lta bu’o // "byung bar ‘gyur (8) ba
la ni ’du byed kyi rdzas rnams ni de’i chos so zhes "byung ba dang / de ltar 'di lta
ste / lus 'di ni rga ba’i chos yin no zhes ‘byung ba lta bu’o // nges pa la ni dge
slong gi chos bzhi rnam<s zh>es ‘byung ba dang / [41al] de bzhin du dge slong
dag srog gcod pa ni chos ma yin la srog geod pa spong ba ni chos yin no zhes rgya
cher “byung ba lta bu’o // chos lugs la ni yul chos dang rigs chos (2) zhes ‘byung
ba lta bu’o //

Translation

“The word dharma [can be used in the following ten meanings, viz.| (1) in
the sense of the cognizable [objects, jrieya = phenomena, dharmal, like in [the
sentence] «The most excellent among any one of the dharmas [= cognizable phe-
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nomenal, are they conditioned (samskrta) or unconditioned (asamskrta), is said
to be free from passion.»

(2) [In the sense of the| path, like in [the sentence] «Monks, the false view is
not the dharma, the right view is the dharma.»

(3) [In the sense of the final liberation,] nirvana, like in [the sentence] «He
went for refuge to the dharmay.

(4) [In the sense of the] object of mind, like in [the expression] «The basis of
cognition of the dharmas»; [therefore] it is just the object of mind, and, while it
is just the object, it is not the basis (support).

(5) [In the sense of] wirtue, like in [the sentence] «The ladies attending the
queen and young men mutually (with one another) behave with virtue.»

(6) [In the sense of] this lifetime, like in [the sentence|] «What is experienced
in the visible world [= present life]», and «A fool holds dear the visible world.»

(7) [In the sense of the] Buddha’s teachings, like in [the sentense| «Here, monks,
dharma means religious discourse(s) (sutra) and verse utterance(s) (geya).n?!

(8) [In the sense of the characteristic of] coming into being, like in [the sen-
tence] «The substances of the conditioned factors are its dharma», and therefore
it is said that «This body is a dharma of ageing».

(9) [In the sense of the| religious vow, like in [the sentence] «There are four
duties of a monk», and therefore it was said «Monks, taking of the life is not
dharma, [whereas| abandonment of taking of the life is dharman.

(10) [In the sense of the| religious tradition, like in [the sentence] «[There are
two kinds of religious tradition, viz.] tradition of a country, and tradition of a
[social] class».”

(2) = AK VIIL39a-b

[Huth I, 63.3-9, 64.3-7 = HCB 78.18-79.6, 80.2-6 = HCBy, 35b1-3, 36al-3| dam
pa’i chos sangs rgyas kyi bstan pa de la dbye na / slob dpon Dbyig gnen gyis /
ston pa’t dam chos rnam gnis te /
lung dang rtogs pa’i bdag nid do //
shes gsungs pa ltar lung gi bstan pa dang / rtogs pa’i bstan pa giiis yod / lung gi
bstan pa la sangs rgyas kyis gsungs pa’i bka' dang / mkhas grub dam pa rnams
kyis brtsams pa’i bstan beos gnis yod / bka’ la sde snod gsum dang / rgyud sde
bzhi yod la / (...) / rtogs pa’i bstan pa la ni / tshul khrims kyi bslab pa dang /
ting nge 'dzin gyi bslab pa dang / shes rab kyi bslab pa ste lhag pa’i bslab pa gsum
dang / mtshan beas mtshan med kyi rnal "byor dang / bskyed rim dang rdzogs rim
gyi rnal ‘byor dang / sa bew dang / lam Inga la sogs pa rnams ‘jog go /

21 Cf. VyY Si. 96b8-97a3.
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Translation

“When classifying the Good Law, the Doctrine of the Buddha, so — as it s

said by Vasubandhu — it is twofold: Doctrine and Spiritual Realization —
«The Good Law of the Teacher is twofold, consisting of Doctpe
(@gama) and Spiritual Realization (adhigama).»>*

(a) [Now| the two kinds of Doctrine are: the words spoken by the Budgpa
(buddhavacana), and the treatises ($astra) composed by the excellent schol,rs.
The words [of the Buddha] consist of the three baskets (¢ripitaka) and the fyr
tantras. (...) [Here comes the explanation of the word sastra — see below, fragmgnt
no. 3.]
(b) Spiritual Realization consists of three kinds of higher training (siksay2s
viz. [training] in moral conduct ($ila), in meditation (samadhi), and in wisd,m
(prajna); [moreover, training] in yoga with signs (sanimitta), in yoga withyyt
signs (animitta), in yoga of generation stage (utpattikrama), and in yoga of cqy-
pletion stage (sampannakrama), [as well as in] ten stages (dasabhumi), five paghs
(panicagali), etc.”

Comment

The passage comes from Vasubandhu’s AK VIIL39a-b. The AKBh bx-
plains that agama means Sutra, Vinaya, and Abhidharma, i.e. the Tripitaka, a;d
adlhigama means the factors of enlightenment, (ed. Pradhan 459.9 [= P N .
93a6): |

saddharmo dvividhah $astur agamadhigamatmakah |
[10] tatragamah sutravinayabhidarma adhigamo bodhipaksya ity esa dvividhgh
saddharmah /%

It is also quoted and explained in Bu ston’s Chos byung®® (Bu ston, Ya.
fol. 8a7, 8b5 = p. 647, 648; Obermiller I, 21, 22, nn. 164, 165): de la dbye na
/ rtogs pa’i chos dang / lung gi chos gris te / mdzod las / ston pa’t dam chos
rnam gnis te // lung dang rtogs pa’i bdag niid do // zhes pas / rtogs pa’i chos hyi
mitshan fiid / gang zhig gang gis “dod chags dang bral ba ste / (...) / lung gi chos
kyi mtshan nid ni / rtogs pa’i chos la ’jug pa’i rjod byed do //

22 Cf. Huth I1,97.6-11. On these two terms see BHSD s.v.

23 Cf. BHSD s.v.: adhi$ila, adhicitta, adhiprajnia.

24 Cf. LVP, Koéa, VIII, p. 218 & n. 5, 6; p. 219 n. 1, 2.

25 The stanza was also quoted by Dharmatila (Tibetan text, fol. 83b6-83a2 = p. 166-167;
Romanized text, p. 80; Klafkowski 1987, p. 152). [The references to page numbering of
the Tibetan xylograph edition should be corrected both in the Romanized text edition and in
Klafkowski’s translation (Klafkowski 1987) by adding one, e.g. instead of p. 166 read: p.
167, etc. Here I give the original folio numbers and the corrected page numbering.|
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(3) = VY Si. 143a5fF.

[Huth I, 63.14-64.3 = HCB 79.12-80.1 = HCBy, 35b5-36a3] bstan bcos zhes pa
(HCB: zhes bya ba) ni 'chos dang skyob pa’i yon tan gnis dang ldan te / slob dpon
Dbyig gnen gyis /

non mongs dgra rnams ma lus ‘chos pa dang /

ngan ’ gro’i srid las skyob pa gang yin pa /

‘chos skyob yon tan phyir na bstan beos te /

gniis po 'di dag gzhan gyi lugs la med (Huth: sed) /
ces gsungs pa ltar rgyu’i skabs su rang nams su blang ba’t skye bo’ dug [64]
gsum dang nes spyod las "chos zhing (HCB: shing) / 'bras bu ngan song khor bas
mtshon pa’i rgud pa mtha’ dag las skyob pas na bstan bcos zhes bya ba’o // des
na bka’ yang bstan beos su shes par bya’o //

Translation

“It has two qualities of making ($as, ruling) and protecting (tra), [that is why]
it is called Sastra (treatise), as it was said by Vasubandhu:
«What makes (’chos pa) without remainder the foes, i.e. the afflic-
tions, and protects (skyob pa) from existence and poor destiny, this
is called dastra (bstan bcos) ['treatise’], because it has the qualities
of making-and-protecting. These two [qualities] are not [to be found
elsewhere| in the other systems of thought.»
It is called Sastra (treatise), because — when [it is] a cause — it makes [free] from
the commited moral faults and three moral poisons of a sentient being which
takes it to the heart itself, and because — [when it is] a result — it protects from
all [kinds of] decline marked by the round [of transmigration] of those gone into
damnation. Therefore also the words [of the Buddha] (buddhavacana) should be
known as a $astra.” 26

Comment

The passage comes from VyY and it is found in Bu ston’s Chos ‘byung.
It correcponds verbatim to VyY P Si. 143a4-6 (Bu ston, Ya. 16bl-3 = p. 664,
Obermiller I, 42, nn. 398, 399): / rnam bshad rigs par / sangs rgyas kyi
gsung bstan beos kyi mtshan tid du 'thad pa’i phyir ro // nges pa’i tshig du [ma]
(VyY om. ma) 'chos pa dang (VyY: /) skyob par byed pas (VyY: /) de’i phyir
hstan beos so // mion mongs dgra rnams ma lus 'chos pa dang // ngan ’gro srid
las skyob pa gang yin te // ’chos skyob yon tan phyir na bstan beos te // giiis po

6 Cf. Huth II, 98.12-99.5.
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'di dag gzhan gyi lugs la med // de lta bas na sangs rgyas kyi gsung kho na doy
dam par bstan bcos yin pas ‘chos pa dang (VyY: /) skyob pa’i yon tan gyi phyi
yang don gzung (VyY: bzung) ba la ’bad pa dang ldan par bya’o // zhes gsung

s0 //

Translation

“The sayings of the Buddha [are $astra], because they conform to the chay-
acteristic of the sastra. (Stanza.) Therefore, the sayings of the Buddha, because
they are the dastra in the highest sense, due to the quality of making ($as, ru)-
ing) and protecting (¢ra), should be assidously applied. So it was said in the
Vyakhyayukti.” "

Comment

Obermiller (loc. cit.) noticed that the stanza was quoted by Candrakiy-
tiin his Prasannapada (ed. LVP, 3. 3-4).2% Moreover, the stanza is also found in
Sthiramati’s gloss on the Madhyanta-vibhaga (ed. Pandeya 4.11-20):

yacchasti ca klesaripin asesan
santrayate durgatito bhavac ca /
tacchasanat tranagunac ca $astram
etad dvayam canyamatesu nasti //>°

(4) = AK VIIL43

[Huth I, 277.8-13 = HCB 353.5-9 — HCB;, 156b5-6] slob dpon Dbyig gnen
gyis/

de ltar thub pa dag gi (AK: gis) bstan pa ni /

lkog mar srog phyin ’dra dang dri ma rnams /

stobs dang ldan pa’i dus su rig nas ni /

thar ba (Huth: pa) ’dod pa dag gis bag yod gyis (Huth: kyis) /

ces gsungs pas so //

2T Cf. Vasubandhu’s definition in AKBh I.1: disyasasandc chastram, and Yasomitra's
gloss (AKVy ad I.1): arthavisesabhidyotako namasarmihah $astram.

28 Cf. Stcherbatsky 1927, p. 84: “It rules over all our enemies, our passions. It saves us
from the misery and from phenomenal existence (altogether). Those two advantages are not 1o
be found in other philosophic doctrines.”

29 Identified in Stcherbatsky 1936, p. 7, n. 47.



QUOTATIONS FROM VASUBANDHU IN THE HOR CHOS 'BYUNG 131
Translation

“It was said by Vasubandhu:
«Thus, having known [that] the teaching of the Ascetic is, like the
life, gone into throat, and the impurities are strong at that time,
those desiring liberation are being conscientious (diligent).»” e

Comment

The passage comes from AK VIII1.43 (ed. Pradhan 460.12-13 [P Ngu. 83b5-6]):
iti kanthagatapranam viditva $asanam muneh /
balakalam malanam ca na pramadyam mumuksubhih //
“Thus, after having known [that] the teaching of the [Great] Ascetic is, like the
lifebreath, going out through the throat, and [that it is] the time of [growing of]
the power of the impurities, those who are striving for liberation should not be
Ilegligt‘:llt P a1

(5) = AK VIIL39c-d

(Huth I, 279.18-280.4 = HCB 357.2-8 = HCBy, 158b3-5] dam pai chos de “dzin
tshul ni / slob dpon chen po Dbyig ghen gyis /

de 'dzin byed pa smra byed dang /

sgrub par byed pa kho na yin /
[280] zhes gsungs pa llar lung gi dam chos phyin ci ma log par gzhan la (Huth:
gzhal) smra ba’am ’chad par byed pa de lung gi dam chos “dzin pa i tshad yin la /
rtogs pa’i dam chos phyin c¢i ma log par sgrub par byed pa de rtogs pa "t dam chos
‘dzin pa’i tshad yin no //

Translation

“As regards the way of keeping the Holy Doctrine, as it was said by the great
master Vasubandhu:
«Its supporters are those who preserve [it] and those who remember

[it] 32

30 Cf. Huth 11, 436.12.

31 Of. LVP, Kosa, VIII, p. 224 & n. 1: evam kanthagatapranam viditva munisasanam /
malanam balakalam ca na pramadyam mumuksubbih // “Voyant que la loi du Muni est a
son dernier souffle, que ¢’est 'heure de la force des vices, ceus qui désirent la délivrance doivent
etre diligents.”

% Gf Huth I, 440.1-11.
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[Those who] explain or relate to the others correctly the Holy Doctrine, are t},
right measure (norm) of keeping the Holy Doctrine (agama); [those who) ey
correctly the Spiritual Realization (adhigama), are the right measure (norul) of
keeping the Spiritual Realization.”

Comment

The passage comes from AK VIII.39¢-d (ed. Pradhan 459.11 [= P Ngu. 93,7

dhataras tasya vaktarah pratipattara eva ca // '

[12] agamasya hi dharayitaro vaktarah / adhigamasya pratipattarah /°

“«Its supporters are those who preach [it] and those who practice
[it]».
For the supporters of the Doctrine are the preachers, and [the supporters of] {1,
Spiritual Realization are the practitioners.”

The stanza is found in Bu ston’s Chos *byung®! (Bu ston, Ya. 5b7 = D.
642; Obermiller 1, 15 n. 116): / bshad sian ni / bstan pa’am chos 'dzin pq,
‘gyur te / mdzod las / de “dzin byed pa smra byed pa // sgrub par byed pa e
na yin // zhes so // chos ’dzin pa’i phan yon bsam gyis mi khyab ste /

(6) = AK IV.125a-b; Siksasamuccaya ad 26

[Huth I, 280.4-11 = HCB 357.8-15 HCBy, 158b5-6] / de yang chos bshad pa’;
phan yon ‘thob pa la / slob dpon Dbyig gien gyis £

chos sbyin 1ion mongs can min pas /

mdo sogs yang dag ji bzhin ston/
zhes dang / slog dpon chen po Zhi ba lhas kyang /

chos kyi sbyin pa zang zing med /

bsod nams ’phel ba’i rgyu yin no //
zhes gsungs pa ltar ried bkur la chags pa sogs kyi rion mongs pa dang ma 'dres
shing / gang bshad par bya ba’i chos de’i tshig don ma nor bar ston pa dgos so //

Translation

“T'hey also obtain the benefit of preaching the Doctrine, as it was said by the

master Vasubandhu:
«The gift of Doctrine it is undefiled right teaching of the sutras, etc.»,
and also it was said by the great master Santideva:

33 Cf. LVP, Kosa, VIII, p. 219 & n. 2.
34 The stanza was also quoted by Dharmatala (Tibetan text, fol. 85b1 = p. 170; Romanized

text, p. 81f.; Klafkowski 1987 p. 155 [translation misses the point)).
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«The gift of Doctrine which is free from worldliness is the cause of increase of
virtue.»
Being not mixed with the misery of attachment to the riches and honours, etc.,
[they] should teach without mistake the meaning of the words of the Doctrine
(Scripture) which is to be explained.”?

Comment

The first passage — by Vasubandhu — is found in AK IV.125a-b (ed.
Pradhan 274.15 [= P Gu. 263b7-8]):

dharmadanam yathabhuta(m)sutradyaklistadesana //
sutradinam yathabhutam aklistadesana dharmadanam b

“«The gift of Doctrine it is undefiled right teaching of the sutras, etc.», i.e.
the gift of Doctrine it is undefiled teaching according to the truth of the suitras
and other [religious predicts].”

The second passage comes from Santideva’s commentary on his karika
26 of the Siksasamuccaya (ed. Bendall, p. 350.25): dharmadanam niramisam
punyavrddhinimittam bhavati /. It is not a verse here, but the Tibetan authors
deemed it to be such (see below)! The karika 26 is as follows (ibid. p. xlvii):

sarvavasthasu sattvartho dharmadanam niramisam /
bodhicittam ca punyasya vrddhihetuh samasatah//
dus rnams kun tu sems can don /

chos kyi sbyin pa zang zing med /

byang chub sems ni mdor bsdu na /

bsod nams ’phel ba’i rgyu yin no //

“The gift of Doctrine, free from worldliness (niramisa)?”, is the gain of living
being in all situations (conditions). In short: the thought of enlightenment is the
cause of increase of virtue.”

The quotation from Santideva is found in Bu ston’s Chos byung (Bu
ston, Ya. fol. 5a6 = p. 641: Obermiller I, 13 & n. 96): bslab btus las / chos
kyi sbyin pa zang zing med // bsod nams 'phel ba’i rgyu yin no // zhes so //.

(7) = AK VIL5a-b

(Huth I, 280.11-18 = HCB 357.15-258.5 = HCBy, 159al-4] dam pa’i chos de

thos bsam sgom pa’i sgo nas fiams su blang bar byed pa rnams kyang / slob dpon
Dbyig gnen gyis /

35 Cf. Huth II, 440.12-27.
86 Cf. IVP, Koda, IV, p. 252 & n. 1.
37 See BHSD s. v. and sub amisa.
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tshul gnas thos dang bsam ldan pas (AK: pa) /

sgom (AK: bsgom) pa la ni rab tu sbyor /
zhes gsungs pa ltar rnam par mi gyeng ba’i rgyu so thar gyi tshul khrims la legs
par gnas te / mi rmongs pa’i rgyu dam pa’i chos tshul bzhin du nan nog .
byung gi shes rab bskyed / de nas gtan la 'bebs pa’i rgyu bsam byung gi sh,s )
dang ldan pas / sgrib pa dang bral ba’i rgyu sgom pa la ni rab tu sbyor p, 1.
sangs rqyas kyi sar thogs pa med par bgrod par 'gyur ro //

Translation

“The Holy Doctrine is to be taken to the heart by means of listening, thy, ying
and meditating, as it was said by the master Vasubandhu:
«One who is established in practice, learned and reflecting upoy, cay
apply oneself to meditation.»*®
One who is well established in the moral duties of the code of discipline ( Pratimok-
sa)>?, which is the cause of not being disturbed by anything, [he| produces wigjom
originated from listening duly to the Holy Doctrine, which is the cause of on-
delusion; then, possessed with wisdom originated from thinking, which is the ., use
of putting [all things] in order, after having applied into meditation, which g te
cause of separation from the defilements, one comes unimpeded to the Budqpa’s

sphere.”

Comment

The passage is found in AK VI.5a-b (ed. Pradhan 334.15 [= AK Ngu. 9a6-7]):
vrttasthah Srutacintavan bhavanayam prayujyate //*°
“One who is firm in practice, listening and thinking [about the Doctrine], applies
into meditation.”
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