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THE CLASSICAL CONCEPTION OF TRUTH IN THE LIGHT OF HEGEL'S "LOGIC"

In  the in troduct ion  to h is  "Phenomenology of S p i r i t "  Hegel 

ch a rac te r ize s  t ru th  in  a general way. Well-known are h is  formula

t ions  in which he acknowledges that t ru th  is  the whole and the 

process of i t s  own becoming. These fo rm u la tions , however, r e fe r  

to the general idea of t ru th ,  to t ru th  as such, whereas we tend to 

deal with p a r t i c u la r  conceptions of th is  idea , e .g . with the c l a 

s s i c a l  or coherence conception of t ru th .  To expla in  the meaning of 

the th e s is  that t ru th  is  the whole one has to analyze the r e l a 

t ion  between the general idea of t ru th  and i t s  p a r t i c u la r  concep

t ions  - the r e la t io n  between the whole and i t s  p a rts .  I t  i s  obvious 

that no p a r t ic u la r  conception of t ru th  can adequately formulate 

the w h o l e  t ru th ;  such a p a r t i c u la r  conception formulates on

ly  one of the poss ib le  aspects of t ru th ,  but not i t s  t o t a l i t y .  

Hegel m ainta ins, too, that tru th  is  the process of i t s  own beco

ming. This means that the c l a s s i c a l  conception of t ru th  in only 

one of the stages in self-development of the whole of t ru th .  S ince 

tn is  process in l o g i c a l l y  and h i s t o r i c a l l y  arranged, the c l a s s i c a l  

conception of t ru th  occupies a p lace w ith in  i t ,  which is  not-acc i-  

denta l but determined by the order of the process i t s e l f .  Hence, my 

task w i l l  be to demonstrate the p lace which in the whole of t ru th  

i s  occupied by i t s  c l a s s i c a l  conception. In other words, I  would 

l i k e  to show how much of the t o t a l i t y  of t ru th  is  included in i t s  

c l a s s i c a l  conception.

To t h is  end, I  w i l l  r e fe r  to H ege l 's  "Sc ience  of Log ic "  as a 

system of d i a l e c t i c  f ig u re s ,  each of which induces through i t s  

in te rn a l  development a s p e c i f i c  metaphysical s i tu a t io n  determining

- on account of i t s  very s p e c i f i c i t y  - the c h a r a c t e r i s t i c  way of 

understanding t ru th .  In  other words, p a r t i c u la r  f ig u res  of He

g e lian  " L o g ic " ,  such as "be in g " ,  "essence ",  "concep t",  assume
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such a metaphysical s i tu a t io n ,  in which a given - c h a r a c t e r is t ic  

only of them - understanding of tru th  becames poss ib le .  This s t r u 

c ture  of Hegel's  "Lo g ic "  makes i t  impossible to point to some 

a b s tra c t ,  abso lu te ly  v a l id  c r i t e r i a  according to which both the 

c l a s s i c a l  or any other,, p a r t i c u la r  conception of t ru th  could be 

d e f in i t e l y  re je c ted  or accepted. The c r i t e r io n  which s ing les  out 

one of the conceptions of tru th  must be each time r e la t i v iz e d  to 

a metaphysical context; the change of the context means a lso the 

in v a l id a t io n  of the conception of tru th  connected with i t .  And so, 

e .g . the c la s s i c a l  cenception of t ru th  is  a product of a given, 

a lready bygone, h i s t o r i c a l  epoch; i t  i s  then a necessary stage in 

the development of the idea of t ru th ,  although i t  i s  not the only 

stage in th is  development. Hegel's  task i s  thus not to r e je c t  or 

accept any p a r t i c u la r  conception of t ru th ,  but to exp la in  the l o 

g ic  of the process, the const ituen ts  of which are these concep

t ions .

When the most c h a r a c t e r i s t i c  fea tures  of the c l a s s i c a l  concep

t ion  of t ru th  are re c a l le d ,  i t  i s  much eas ie r  to id e n t i f y  in  He

g e l ' s  "Sc ience  of Log ic" the d ia le c t i c  f igu re  which forms the me

tap hys ica l background of th is  conception. I t  is  known that these 

features  remain in h i s t o r i c a l  connection with the main assumptions 

of A r i s t o t l e ' s  philosophy: "Basing on various po in ts ,  and espe

c i a l l y  on those which can be found in the vork OeeAnima»-, one can 

construct - a f t e r  A r i s to t le  - the fo l low ing  model of cogn it ion : 

being acts  as a<stimulus»-and .creates a impression; to the impre

ssion th ink ing is  added and then develops i t s  a c t i v i t y ;  i t s  rea 

ches back to the being, which in th is  way from a pressumed object 

of impression changes in to  the ob ject of th ink ing  and cognit ion  

( c f . , e . g .  Ge Anima, I I I .  0 ) .  In th is  way, A r i s to t le  may a r r i v e ,  

e .g . at such p ropos it ion : a lso  knowledge and impression are c a l le d  

measures of things for the same reason, s ince i t  is  through them 

that we get to know something, whereas - in fa c t  - they are not 

measures of things but are themselves measured by th ings, Met. 

1053 a 31. This p roposit ion  expresses two ways together: from being 

to cognit ion  and from cogn it ion  back to being; the f i r s t  way i s ,  

however, more important to h im .. .  And so, cognit ion  ( in  the tenth 

book o f«=Metaphysics») gets included as an example in  the question 

of measure; and then i t  means that knowledge is  measured with the 

cognized ob jec t ,  105 a 12". The c e r t a in t y  of th is  cognit ion  "de

pends, of course, on the r e c e p t i v e n e s s  of  the senses.



•♦Since perception is  not true by i t s e l f ,  but there i s  something 

beyond i t ,  something that must e x is t  before any perception^that Í 3 

how i t  is  formulated in  the tenth book of « M e ta p h y s ic s »  (1010 b 

35)" . The above quotations serve as good i l l u s t r a t io n s  of the 

phixosophical premise of the c l a s s i c a l  conception of t ru th ,  i . e .  

the acknowledgment of the fa c t  that being is  previous to and inde

pendent of our knowledge about i t ;  and that cognition, i s  pass ive . 

The stimulus which begins the cogn it ion  comes from being, whereas 

the passive  charac te r  of sensual reception  i s  the basis  of the 

v e ra c i t y  of knowledge, i . e .  of i t s  correspondence with i t s  ob jec t .  

One accepts here being which e x is t  before cognit ion  and which can 

be reached only through cogn it ion . I t  means that the c l a s s i c a l  con

ception  of t ru th  does not concern being whose determinations are 

s t i l l  immediate; i . e .  such being which is  the ob ject  of Hegel 's  

an a ly s is  in the " lo g ic  of be ing". Being which has s t i l l  immediate 

determ inations is  only in trod u c to ry ,  non-problematic premise of 

tha t conception. Next, the pass ive , recep t ive  character  of cogni

t ion  turns i t  in to  - as i f  i t  were - a moment of being i t s e l f ;  know

ledge would be here a way in which being revea ls  i t s e l f  - i t s  

appearance, and not something u t t e r l y  ex terna l to the ’cognized 

ob je c t .  In A r i s t o t l e ,  c e r ta in  metaphysical terms (e .g .  form) serve 

in  the in te r e s ts  of both lo g ic  and phys ics .  "There is  then, on 

one hand, determining and l im i t in g  of matter by s p a t ia l  ob jec ts ,  

on the other, determining and l im i t in g  of that which is  var ied  in a 

lo g ic a l  process" . The passive  charac te r  of cogn it ion  leads to the 

fa c t  that f re e ,  s u b je c t iv e ,  and p ro jec t in g  th ink ing  - i . e .  r e f l e 

c t io n  ex terna l to things - has no p lace w ith in  the c l a s s i c a l  con

ception of t ru th .  Thus, the o b je c t iv e  r e la t io n  being-knowledge ex- 

ludes any s u b je c t i v i t y ,  which without f ree  and undetermined by 

passive  reception  th ink ing , i s  not p oss ib le .  The c la s s i c a l  concep

tion of t ru th  does not concern "su b je c t iv e  lo g ic " ,  e i t h e r ,  the one

i impounded in  Hegelian " lo g ic  of concept".

Having th is  in mind, l e t  us return  to H ege l's  "Lo g ic "  to dis- 

lu ve r  that the metaphysical background of the c l a s s i c a l  conception 

i f  tru r-  i t  : че " lo g ic  of essence", or b e t te r :  the problem of 

t h e  r e la t io n  between essence and appearance. In th is  part  of " lo-

* 4. \ W‘ r f  ł  a r k i  e w i  с z, Układ pojęć w f i l o z o f i i  Ary
s to te le s a ,  Warszawa 1978, p. 34, 3 5 .
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g ic " ,  Hegel, by Qiving h is  own in te rp ie t a t io n  of old ca tego r ie s ,  

presents the immanent developmąnt of the r e la t io n  being-knowledge 

presented above. The p r in c ip le  of th is  development i s  " r e f l e 

c t io n " ,  or - as i t  i s  used in Hegel - " r e f l e c t i v e  re la t in g  t o . . . ' “ . 

R e f le c t io n  mediates between being (now: e s s e n t ia l  being) and i t s  

determ inations. I t  must be, however, r e f le c t io n  not yet corrupted 

by the autonomous, " f r e e "  s u b je c t i v i t y :  the essence as "the r e 

f l e c t i v e  turn towards i t s e l f "  corresponds to the appearance as 

"the r e f l e c t i v e  turn towards o therness". Thus, "the w or ld- in- it-  

s e l f  , which is  r e f l e c t i v e l y  d irec ted  towards i t s e l f ,  corresponds 

to the world of appearances. The r e la t io n  of "being-as-an-appea- 

rance to 'e s s e n t ia l  being" depends on the fa c t  that "appearance 

presents what i s  e s s e n t ia l ,  and what is  e s s e n t ia l  e x is ts  in  i t s  

appearance". The id e n t i t y  of what i s  i n t r i n s i c  (the  essence) and 

what is  externa l ( the  appearance) i s  la b e l le d  by Hegel as the c a 

tegory of " r e a l i t y " .  The task of the r e f le c t io n  i s  thus to e lu 

c id a te  the in te rn a l  course of the development of " r e a l i t y " ,  and 

not to formulate a l t e r n a t iv e  p o s s ib i l i t i e s  for th is  " r e a l i t y " .  As 

a r e s u l t  we can say that the c l a s s i c a l  conception of t ru th ,  seen 

in i t s  proper metaphysical context, im plies the pure ly  recep t ive  

way of a t ta in in g  knowledge. Knowledge is  then the means of passive  

adaptation - s tim ulated by ex terna l impulses coming to i t  from 

being, i t  a r r iv e s  at e s s e n t ia l  determinations of t h is  being and 

expresses them. Although t ru th  remains the aim of the development 

of knowledge, th is  pu rsu it  of tru th  depens on m aintain ing the 

harmony between the ex terna l and i n t r i n s i c  by u n i la t e r a l  adapta

t ion  of knowledge to being. Hegeľ  s reasoning in "Lo g ic "  shows, 

however, that th is  pure ly  ob je c t iv e  development which t r i e s  not 

to d is tu rb  " r e a l i t y "  n e c e s sa r i ly  leads to changes.

A d i f fe r e n t  s i tu a t io n  appears in the next part  of H ege l 's  work, 

i . e .  in the " lo g ic  of concept", where the r e la t io n  between su

b je c t  nad ob ject is  being d iscussed. The point of departure here 

is  the concept in the form of s u b je c t i v i t y ,  that i s  "su b je c t iv e  

th ink ing , r e f le c t io n  u t t e r l y  ex terna l to th in g s " .  Hegel d iscusses 

f i r s t  the way s u b je c t i v i t y  functions , i . e .  lo g ic  in  i t s  t r a d i t i o 

n a l ,  non-hegelian sense, connected with such ca tego r ies  as " ju d 

gement", "sylogisin ' , e tc .  The opposite of the concept in the form 

of s u b je c t i v i t y  i s  o b j e c t i v i t y ,  which is  a lso  a form of the con

cept. In o b j e c t i v i t y  the i n t r i n s i c  d i f fe re n ces  of the concept are



ob je c t iv e  ex is tences . In th is  way the concept loses i t s  s u b je c t i 

veness, which i t  p rev io u s ly ,  in the s ta r t in g -p o in t  in an immediate 

way. This s i tu a t io n  is  resolved when the concept re-gains i t s  su

b jec t iven ess ,  i . e .  "when i t  recognizes i t s  ob je c t iv e  world in 

i t s  s u b je c t i v i t y  and i t s  s u b je c t i v i t y  in th is  ob je c t iv e  ' world ". 

So, Hegel s ta r t s  here from s u b je c t i v i t y ,  which is  then o b je c t iv i-  

zed only to d iscover in th is  ob jec t iv l+ y  i t s  own transformed su

b je c t ]  veness; o b j e c t i v i t y  then becomes compatible with freedom. 

I t  i s  conspicuous that the s i tu a t io n  presented above forms the 

metaphysical background for a conception of tru th  other than the 

c l a s s i c a l  one. Let us c a l l  th is  conception " a c t i v i s t "  to emphasize 

the fa c t  that here the impulse which s ta r t s  the sub ject-ob jec t  r e 

la t io n  comes from s u b je c t i v i t y .  Paraphrasing A r i s t o t l e ,  one lou ld  

say that i t  i3 no longer the cognized ob ject which is  now the mea

sure for knowledge, but i t  i s  the knowledge i t s e l f  that is  the 

measure for the cognized ob jec t .  The su b je c t ive  character  of th is  

knowledge does not mean, however, i t s  a rb i t r a r in e s s .  I t  is  the 

in t r i n s i c  moment of a concept which is  the "soul of ob je c t iv e  exi-’ 

stence" .  The f a c ł  that s u b je c t i v i t y  belongs to the concept deters 

mines c e r ta in  standards of th ink ing , according to which the su

b jec t  has to r e fe r  to ob ject  - at le a s t  in the s i tu a t io n  where i t  

r e a l iz e s  i t s  movement towards t ru th .  The sub ject  does not r e fe r  

here to being, completed and d i f f e r e n t ia t e d  in to  "n a tu r a l "  spe

c ie s  and types, but ra ther  i t  o b je c t iv iz e s  i t s  sub jec t iveness ,  

co-const itu t ing  and determining the ob jects  which surround i t .  

Hence, t ru th  which f ind  i t s  m an ifes ta tion  in  the r e la t io n  between 

being and knowledge, must n ece ssa r i ly  be r e la t i v iz e d  to the a c t i 

v i t y  of the sub jec t ;  the sub ject  - l e t  us repeat - whose thinking 

is  determined by the standards which cond it ion  the r e a l iz a t io n  of 

r a t i o n a l  aims.

The d if fe re n ce  between the two - presented above - conceptions 

of t ru th ,  the c l a s s i c a l  and the a c t i v i s t  ones, is  thus e a s i l y  ob

served. I f  both of them are concerned with the r e la t io n  of con for 

mity between knowledge and being, .then the metaphysical context, 

d i f f e r e n t  in each case, makes the d i r e c t io n  of th is  r e la t io n  d i 

f fe re n t  too. In the c l a s s i c a l  conception of t ru th ,  the passive  and 

recep t ive  cogn it ion  rece ives  s t im u l i  coming to i t  from being, and 

t r i e s  to r e f l e c t  the "n a tu ra l "  q u a l i t i e s  of being in the possibly 

most exact way. In the a c t i v i s t  conception, on the other hand,



cognit ion  gets "o b je c t iv iz e d "  in  the ob jects  which i t  p ro jec ts .  

In the former case, knowledge-is a "appearance" of being, whereas 

in  the l a t t e r ,  being is  the "o b je c t "  of knowledge. S ince the c l a 

s s ic a l  conception of tru th  has i t s  metaphysical background in A- 

r i s t o t l e ' s  work, one can d iscover  the h i s t o r i c a l  aspect of th is  

d i f fe re n ce  between the two conceptions in the prpblem known in  mo

dern thought as the "Copernicus re v o lu t io n " .  The th e o re t ic a l  r e 

vo lu t ion  made by Copernicus exposes in the most spec tacu la r  manner 

the a c t iv e  function  of the sub ject in cogn it ion . S ince then, no 

longer the passive  c l a s i f i c a t i o n  of observa t iona l data but the ve

r i f i c a t i o n  of the hypotheses put forward has become the ob l ig a to ry  

way of reaching genuine knowledge. The q u a l i t a t i v e  d if fe re n ce  be

tween the context of the c l a s s i c a l  and the a c t i v i s t  conception of 

t ru th  has thus both h i s t o r i c a l  and metaphysical meaning. The two 

conceptions function  in d i f f e r e n t  systems of ca teg o r ie s :  the c la s s i 

c a l  conception is  c lo s e ly  connected with the r e la t io n  of conformi

ty in the essence-appearance system, whereas the a c t i v i s t  concep

t ion  is  l inked  with the r e la t io n  of conformity in the subject-object 

system. However, apart from the q u a l i t a t i v e  d if fe re n ces  between
I

these two p a irs  of categories, ' we can observe and problematize 

tha t aspect of the idea of tru th  which const itues  a necessary pre 

mise of the two conceptions analyzed above, i . e .  the very r e l a 

t ion  of conform ity. The l a t t e r ,  both in the c l a s s i c a l  conception 

and in  the a c t i v i s t  one, appears only in  entanglement: the main 

problem of these conceptions .is not the r e la t io n  i t s e l f ,  but these 

elements belonging to them between which i t  takes p lace .  When we 

now pay a tten t ion  to the r e la t io n  of conformity i t s e l f  (due to 

which tru th  can appear at a l l )  we express our b e l ie f  that p h ilo so 

p h ica l  a n a ly s is  should not be s a t i s f i e d  with the p resenta tion  of 

the two a l t e r n a t i v e  conceptions of t ru th ,  and then with dec la r ing  

i t s e l f  for one of them. I t  should instead  id e n t i f y  and describe 

the premise which enables the d i f f e r e n t i a t io n  ’ between the c l a s s i 

ca l and a c t i v i s t  conception, i . e .  the function ing  of the r e la t io n  

of conformity i t s e l f .

I t  has been sa id  e a r l i e r  that the premise of the c l a s s i c a l  con

ception  of t ru th  i s  being, which does not have yet any r e f l e c t i v e  

determ inations, i . e .  being which has not yet been formulated in 

some knowledge d i f f e r e n t  from i t .  This very being which has . imme

d ia te  determinations is  discussed by Hegel in the " lo g ic  of being"



- i . e .  in  the f i r s t  part  of "Sc ience  of lo g ic " .  The r e la t io n  b e t 

ween being and i t s  determinations is  in access ib le  to cogn it ion , 

s ince  i t  has a immediate ch arac te r .  The ob ject of knowledge may be 

only mutual r e la t io n  between the determ inations of being; th is  means 

something that - according to Hegel - is  " in d i f f e r e n t  and e x te rn a l"  

to being. As a r e s u l t ,  the problem of such a being, which has 

immediate determ inations, im plies n ece ssa r i ly  some other concep

t ion  of t ru th ,  l o g i c a l l y  p r io r  to the c l a s s i c a l  one. As i t  w i l l  be 

demonstrated below, the l a t t e r  is  the coherence conception. Mean

w h ile ,  I  would l ik e  to emphasize that the immediate C  <racter of 

the determinations of being is  responsib le  for the fa c t  that they 

can mutually turn in to each other, e .g . "q u a n t i ty "  in to  " q u a l i t y "  

and v ice  versa . What is  more, the ca tego ries  which determine of 

being, cannot be opposed to i t  - the problem of conformity between 

being and i s t  determinations does not e x is t  here, s ince  something 

that immediately determines and expresses being cannot be "incompa

t i b l e "  with th is  being. Ins tead , the r e la t io n  between these mu

t u a l l y  co n ve r t ib le  determ inations is  problematized. Hegel's  argu

ment leads then to th e ir  syn thes is :  " q u a l i t y "  and "q u a n t i ty "  become 

united in the category of "measure" . The whole argument develops 

as fo l low s: being in the s ta r t in g  point is  a " q u a l i t y " .  This de

term ination  is  then sublated by the fa c t  that i t  becomes "one of 

many", i . e .  a determ ination which is  no longer q u a l i t a t i v e  - in 

other words, "q u a l i t y "  turns in to  "q u a n t i t y "  which is  determina

tion  "ex te rn a l"  to being. The th ird  determ ination, i . e .  "measure", 

which un ites  w ith in  i t s e l f  "q u a n t i ty "  and " q u a l i t y " ,  i s  p re c is e ly  

th is  " e x te rn a l i t y  r e fe r in g  to i t s e l f " .  In th is  way, being f i n a l l y  

a t t a in s  i t s  determ inations not w ith in  i t s e l f ,  but in  something 

"ex te rna l and in d i f f e r e n t "  to i t  - in  "measure". I t  means that 

the tru th  of Hegelian "Log ic  of being" is  reached not in  the con

formity between being and i t s  determ inations, but in the mutual 

conformity of these determ inations which is  reached in  "measure". 

In th is  s i tu a t io n ,  a c lo se r  p resen ta tion  of the way in  which He

gel develops the category of "measure" i s  needed. In  h is  under

standing, the development of "measure" - as the connection of qua

l i t a t i v e  and q u a n t i ta t iv e  moments - should be presented gene ra l ly  

as the connection of. the "mathematics of nature "  with the " q u a l i 

t i e s  of na tu ra l th in g s " .  Hegel emphasizes the fa c t  tha t such a 

demonstration of the ex is tence  of "a p a r t i c u la r  connection between



q u a n t i ta t iv e  and q u a l i t a t i v e  moments, the connection re s u l t in g  from' 

the notion of concrete ob jec t ,  . belongs to p a r t i c u la r  sc iences " .  In 

other words, examining the -truth of being which has immediate de

term inations does not remain w ith in  the f i e ld  of in te re s t  chara

c t e r i s t i c  of philosophy. According to Hegel, "measure" reaches 

most completely i t s  q u a n t i ta t iv e  charac te r  in the sphere of "me

chanism" as the one in which "concrete  c o rp o ra l i t y  i s  nothing more 

than ab s trac t  matter; what q u a l i f i e s  here q u a l i t a t i v e  d if fe ren ce  

of matter i s  in  fac t  the q u a n t i ta t iv e  moment". However, a lready 

in the sphere of "organ ic  na tu re ",  where r e la t io n s  between p a r t i 

cu la r  limbs of animal organism or the proportions of human body 

are considered, th is  q u a n t i ta t iv e  character  of measure ch arac te 

r i s t i c  of mechanics becomes u n s a t is fa c to ry .  "Natura l sciences - 

w r ite s  Hegel - are s t i l l  fa r  away from a t ta in in g  at le a s t  a c e r ta in  

in s ig h t  in to  the interdependence between these values and organic 

functions on which they are u t t e r l y  dependent". To a s t i l l  less  

extend does i t  come to the development of "measure" in  the realm 

of s p i r i t .  Hegel demonstrates as an example how in the developed 

bourgeois so c ie tes  groups of in d iv id u a ls  belonging to d i f fe r e n t  

profess ions remain in c e r ta in  r e la t io n  to each^ ither,  but th is  

r e la t io n  cannot be described in  pure ly  q u a n t i ta t iv e  ca tego r ies  - 

as in  mechanics. Also " in  the sphere of s p i r i t  as such there are 

d if fe re n ces  concerning the i n t e n s i t y  of ch a rac te r ,  the 

p o w e r  of im aginations, fe e l in g s ,  ideas e t c . , "  yet the q uan ti

t a t i v e  understanding of in te n s i t y  or the power of imagination i s  - 

according to Hegel - "misty and vo id " .  So, the t ru th  of Hegel's  

" lo g ic  of being" r e a l iz e s  i t s e l f  in p a r t i c u la r  sc iences . These 

sc iences use as th e ir  model the sphere of "mechanism" where the 

q u a n t i ta t iv e  approach to "concrete  c o r p o r a l i t i e s "  meets with le a s t  

re s is ta n ce .  Various terms from th is  sphere, such as e .g .  mass, 

d is tance ,  time, weight, can be in te rp re ted  q u a n t i t a t i v e ly ,  without 

los ing  - at the same time - t h e i r  q u a l i t a t i v e  s p e c i f i c i t y .  Hegel 's  

examples from anatomy, soc io logy and psychology which I  quoted 

above were to show that these sc iences depart a lready from the "me

c h a n ic a l ” model. They can p a r t ic ip a te  in the tru th  of being which 

has only immediate determ inations only inasmuch as they reduce 

th e i r  systems of determ inations to simple q u a n t i ta t iv e  proportions

- i . e .  inasmuch as they achieve coherence with the primary model. 

On the other hand, the t ru th  of the "mechanism" sphere revea ls



i t s e l f  only in mutual connections of a l l  the determinations of 

th is  sphere. The tru th  of one determ ination cannot be s ta ted ,  since 

the l a t t e r  i s  immediately connected with what is  determined 

w ith in  i t .  The v e r i f i c a t io n  of a p a r t i c u la r  determ ination can je  

done only by r e la t in g  i t  to other determ inations. The coherence of 

the system of determ inations serves as c r i t e r io n  of t ru th ;  the 

ru le s  of belonging to such a system are determined by the "mecha

n i c a l “ model. I t  is  c le a r  that th is  form of tru th  cannot be ex

pressed w ith in  the c l a s s i c a l  or a c t i v i s t  conception. I  think that 

the coherence conception of t ru th  w i l l  be i t s  most adequate formu

la .

When we t re a t  "Sc ience  of lo g ic "  as the metaphysical s k e le 

ton of Hegelian concept of t ru th ,  we throw l ig h t  on the general 

idea of t ru th  as the d i a l e c t i c  whole, the parts  of which are the 

three conceptions of t ru th :  coherence, c l a s s i c a l  and a c t i v i s t .  The 

negative  character  of th is  whole r e s u l t s  in the fac t  that i t  dc> s 

not at a l l  e x is t  outside i t s  p a r ts ;  i t  becomes present, in stead , 

in i t s  parts  one a f t e r  another. The succes ion , however, is  not 

a r b i t r a r y ;  but determined by the dynamic lo g ic  of the whole. When 

the Hegelian concept of t ru th  i s  presented, i t  i s  not enough to 

say that w ith in  i t  t ru th  is  " t o t a l i t y "  and "a p rocess";  one s t i l l  

has to expla in  the s tru c tu re  of th is  " t o t a l i t y " ,  i . e .  the order in 

which the stages of the process appear. Moreover, one cannot say 

that t ru th  is  here id e n t ic a l  with the la3t stage of th is  "process"

- as w ith in  H ege l's  reasoning the u lt im ate  r e s u l t  should be each 

time trea ted  together w ith  the way by which i t  has been achieved. 

So, to show that t ru th  is  a process means to show a l l  the sta

ges of th is  process in  lo g ic a l  and h i s t o r i c a l  order tha t i s  proper 

to them. I  have shown above how the connections between metaphy

s i c a l  s i tu a t io n s  presented in d i f f e r e n t  sec t ions  of "Lo g ic "  and 

corresponding conceptions of t ru th  lead to the fa c t  tha t the order 

in  which these sec t ions  a r r i v e  determines a t  the same time the o r 

der in which the corresponding conceptions appear. In agreement 

with Hegel, we have here the lo g ic  of being-essence-concept 

and, r e s p e c t iv e ly ,  c o h e re n c e - c la s s ic a l- a c t iv is t  conceptions of 

t ru th .  The aim formulated at the begining to present the p lace 

which - w ith in  the whole of t ru th  - i s  occupied by i t s  c l a s s i c a l  

conception has thus been reached. The sense of t h is  c e n t ra l  posi-



t ion  of the c l a s s i c a l  conception of t ru th  can be explained as fo 

l lows: The course of the development of the d i a l e c t i c  whole i s ,  

in Hegel, a two-way one, s ince i t  belongs to the nature of th is  

whole that i t s  going "beyond i t s e l f "  ( i . e .  going beyond the e- 

lement which on a given stage of the development represents i t )  i s  

done by i t e  going in to  i t s e l f  < Brinnerung). "As a r e s u l t ,  the a r 

gument which develops immanehtly in  "Sc ience  of Log ic "  - each step 

which forwards the a n a ly s is  of the development of ca tego r ies  - at 

the same time moves us back deep in to  whole, towards the more and 

more e sse n t ia l  dimensions of i t s  ex is tence . I t  i s  then understand

able that th is  record of going deeper in to  whole s t a r t s  with the 

sect ion  whose s t ru c tu re  determines, so to say, the most s u p e r f i 

c i a l  conception of t ru th ,  i . e .  the coherence one. The d i a l e c t i c  

of the externa l and the i n t r i n s i c ,  which fo l low s,  and the c l a s s i 

ca l conception of t ru th  which is  connected with i t ,  serves w ith in  

the whole as a bridge between the most ex terna l and the deepest 

dimension, of whole; the tru th  of the l a s t  one is  contained In i t s  

a c t i v i s t  conception.
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KLASYCZNA KONCEPCJA PRAWDY W ŚWKTLE "LOGIK I"  HEGLA

Ponieważ każda księga heglowskiej " L o g ik i "  przedstawia ty lko  
j e j  w łaściwy sposób p rze jaw ian ia  s ię  bytu, więc zakłada ona także
- określoną przez ten sposób p rze jaw ian ia  s ię  bytu - ch a rak te ry 
styczną wykładnię prawdy. Niedowolna ko le jność poszczególnych 
ks iąg  określa  wtedy także porządek, w j a k i  układają  s ię  założone 
w nich wykładnie prawdy. Skorelowanie k lasyczne j i  innych wykładni 
prawdy z odpowiednimi księgami " L o g ik i "  pozwala więc wykorzystać 
porządek " L o g ik i "  do odtworzenia s truk tu ry  c a ło ś c i  prawdy, tzn. 
także do ob jaśn ien ia  m ie jsca , j a k ie  klasyczna wykładnia zajmuje 
zarówno w obrębie ca ło śc i  prawdy, jak  i  wśród wykładni pozosta
łych .
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